ABSTRACT
ENCOURAGING WORD: THE PASTOR’S ROLE IN INCREASING
BIBLICAL LITERACY IN THE LOCAL CONGREGATION
by
Todd A. Leach
The Bible has long been valued and esteemed as the primary text for Christians all
over the world. It tells the story of God and of the Christian faith and it provides guidance
for Christians on how to live faithfully for Jesus Christ. Thus, one would expect a
knowledge and understanding of the Bible to be a high priority – of utmost importance –
for Christians. Yet, many Christians know little of its contents. In spite of the Bible’s
centrality to understanding the Christian faith, far too many pastors have not fared well in
encouraging biblical literacy among the members of their congregations.
The purpose of this study was to discover how lead pastors can become more effective
in increasing biblical literacy in the church. Using eight semi-structured interviews with
pastors, eight focus groups with lay people, and an online survey of pastors, this study
compared lead pastors' assessments with lay people's assessments of the role and
influence of lead pastors in encouraging biblical literacy in the church.
The findings suggest that, while pastors view biblical literacy as highly important,
there is a discrepancy between their stated beliefs and actual practices when it comes to
promoting and encouraging biblical literacy among the members of their congregations.
They also reveal the importance of small groups, children’s ministries, and pastoral
influence and accessibility for promoting and encouraging biblical literacy among
members of local congregations.
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CHAPTER 1
Autobiographical Introduction
Since completing my M.Div. at Asbury, I have served in three different churches and
as a chaplain resident in a hospital. I served four and a half years as the pastor of
Lexington Wesleyan Church in Lexington, South Carolina, one year as a chaplain
resident with the Palmetto Health Alliance in Columbia, South Carolina, ten years as
assistant pastor at Houghton Wesleyan Church in Houghton, New York, and now four
years as the lead pastor of High Pine Wesleyan Church in Asheboro, North Carolina.
Over these years of ministry, I have gradually come to realize that many, many people
revere the Bible but don’t seem to have any real working knowledge of its contents or of
the Story it contains. This growing awareness became especially clear to me one Sunday
evening in my church when I gave a brief Bible “quiz” to the twenty or so individuals in
attendance in that service. These were not new believers; these were the more mature,
faithful members of the congregation – the “seasoned saints,” so to speak. The quiz
consisted of facts from what I believe to be some of the more common stories in
Scripture: “What was the name of Adam’s and Eve’s third son?” “What was the name of
the man whose donkey spoke to him?” “Who called down fire on Mount Carmel?” “Who
was taken up to heaven in a chariot of fire?” “Who baptized Jesus?” “Which disciple of
Jesus denied him three times?” “To whom did Jesus appear on the road to Damascus,
blinding him?” These are a few of the questions from the quiz. To my surprise, only one
or two in this group of twenty or more regular, faithful church members were able to
answer most of these questions. Every person in attendance that evening would profess
and proclaim the inspiration and high authority of Scripture yet so few of them have a
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working knowledge of it. I came away asking myself, “Why don’t more of God’s people
know more of God’s Word, and what can be done about it? What can the Church do to
help its members grow in their love for and understanding of the Scriptures?”
This project grew out of those questions. If through this study lead pastors are
encouraged to take up the task of biblical literacy in a deeper way and their congregations
are growing in faith because they are increasingly being shaped by the grand narrative of
Scripture, I will be grateful. My heart is reflected in these words of the Apostle Paul: “I
eagerly expect and hope that I will in no way be ashamed, but will have sufficient
courage so that now as always Christ will be exalted in my body, whether by life or by
death. For to me, to live is Christ and to die is gain” (Philippians 1:20-21, NIV). I want
my life and this project to be an acceptable offering to Christ so that others in the Body of
Christ might be helped and Christ might be exalted in and through me.
Statement of the Problem
Research and anecdotal evidence indicate that there is a dearth of biblical knowledge
within the Body of Christ. The Barna Group, in a 2009 article titled, Barna Studies the
Research, Offers a Year-in-Review Perspective, states, “Biblical literacy is neither a
current reality nor a goal in the U.S. Barna’s findings related to Bible knowledge and
application indicate that little progress, if any, is being made toward assisting people to
become more biblically literate.” In a study titled, Six Megathemes Emerge from Barna
Group Research in 2010, the Barna Group states, “As the two younger generations
(Busters and Mosaics) ascend to numerical and positional supremacy in churches across
the nation, the data suggest that biblical literacy is likely to decline significantly. The
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theological free-for-all that is encroaching in Protestant churches nationwide suggests the
coming decade will be a time of unparalleled theological diversity and inconsistency.”
The likelihood that more and more people in churches will increasingly know less and
less about the Bible and the information and story contained in it is a huge problem
facing the Church. While many Christians recognize the importance of knowing
Scripture, fewer and fewer seem to actually know Scripture. The vast size and scope of
the Bible – sixty-six books written by many authors over the course of several thousand
years – is extremely daunting to many, pastors and lay people alike, especially given the
importance of correctly interpreting the Scriptures. In addition, given the fast pace of
western society and the impact on the Church of the instant gratification mindset that
increasingly marks our culture today, it seems that fewer and fewer people are willing to
commit the time and energy necessary to arrive at a solid understanding of the Scriptures.
Many believers, therefore, read brief snippets of Scripture here and there devotionally or
for inspiration but without a solid sense of context for what they are reading or how it
relates to the whole of Scripture.
If Christians believe the Bible is the inspired, authoritative Word of God, this problem
must be addressed so that more and more Christians will truly be shaped and formed by
the Word of God rather than by the culture in which we live. What, therefore, can be
done to increase the level of biblical literacy and theological understanding among God’s
people? What can the Church do to begin to instill in the hearts and minds of those who
profess to be Christians a deep love for Scripture that leads to significantly increased
biblical literacy? For the purposes of this study, biblical literacy refers not primarily to
the ability to read Scripture, but rather to a solid knowledge and comprehension of the
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overarching grand narrative of the Bible (Creation, Fall, Exile, Redemption, Renewal,
Return and Reign of Christ) and a basic understanding of the centrality of Christ to that
grand narrative.
Purpose of the Project
The purpose of this research was to compare, through semi-structured interviews and
focus groups, lead pastors’ assessments with lay people's assessments concerning the role
and influence of lead pastors in the North Carolina East District of The Wesleyan Church
in encouraging biblical literacy in order to discover how lead pastors can become more
effective in increasing biblical literacy in the church.
Research Questions
Many factors no doubt contribute to a church successfully increasing the level of
biblical literacy among the members of its congregation. Discovering the role of lead
pastors in this process entails determining if and how lead pastors believe biblical literacy
contributes to spiritual formation, how lead pastors and lay people understand biblical
literacy, and what pastoral practices contribute to increasing biblical literacy in the local
church. This study, therefore, addresses three specific questions:
RQ1: What value do lead pastors place on the Bible as a means for spiritual growth
and formation? How important are the Scriptures in the pastor’s own spiritual formation?
It is my belief that pastors who do not highly value Scripture personally will not be as
motivated or effective in leading their congregations to an increased level of biblical
literacy. I propose to explore in this study the relationship between a pastor’s own
engagement with Scriptures and his or her effectiveness in leading the congregation
toward increased levels of biblical literacy. I expect to find a high percentage of pastors
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who give lip service to the importance of Scripture in their lives – who say the Scriptures
are highly important to them personally – but fewer pastors who actually live out that
stated belief in regular practice.
RQ2: What understanding do lead pastors and lay people have of biblical literacy?
Do pastors believe biblical literacy is necessary for the spiritual formation of their
congregations? Some might argue that simply knowing and understanding God’s Word
does not lead to spiritual maturity and so discount the need for biblical literacy. It is true
that there are carnal people with extensive theological training and Bible knowledge and
godly people with very little Bible knowledge or theological training. It is also true that
knowledge of God’s Word without God’s love in the heart is wasted knowledge.
Nevertheless, I expect to discover that most pastors believe spiritual maturity is somehow
directly tied to biblical literacy and theological education. I propose in this study to
measure, if possible, the perceptions pastors have of the relationship between increased
biblical literacy and spiritual formation.
RQ3: What common pastoral practices/programs contribute to biblical literacy in
congregations? What means and methods are pastors and churches successfully utilizing
to increase the level of biblical literacy among the members of their congregations? In
those congregations where biblical literacy is increasing, what specific role does the
pastor have in helping to achieve that success? What practical measures are pastors
taking to encourage and promote knowledge and understanding of the Scriptures? What
specific pastoral practices awaken a love for Scripture in individuals? If everything rises
and falls on leadership, and the pastor is the leader of the congregation, it follows that the
pastor is in some measure the one responsible for – or at least a significant catalyst for
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increasing – the level of biblical literacy in any given congregation. According to
Ephesians 4, equipping the saints for ministry for the building up of the body of Christ is
one of the primary tasks God has given to pastors. What is the pastor’s role in telling the
Story? Understanding the practices of local church pastors in this regard would, no doubt,
contribute to a better understanding of both the problem of, and potential solutions to,
biblical illiteracy in the local church.
Rationale for the Project
The basic assumption of most evangelical Christians in the Wesleyan Methodist
tradition is that the Bible is the basis and foundation for all Christian understanding and
teaching. Knowledge and understanding of God’s Word are central to an effective
understanding and practice of the Christian faith, both in terms of historical content and
in terms of character formation. Even if one denies these assumptions, however, no
reasonable person can deny that the Bible holds a central place within the Christian faith.
Since the beginning of Christianity, the Bible and its contents have served as the primary
source for Christian theology and doctrine. As such, it would certainly benefit every
person who professes to be a Christian to know and understand the basic contents of the
book that defines their faith specifically as “Christian.”
The first reason for this study, therefore, is that a basic knowledge and understanding
of the Bible is a necessary component to a basic understanding of the Christian faith.
Among other things, the Bible reveals to us the person and character of Jesus Christ. The
person who knows nothing about Jesus Christ cannot truly follow Christ and thus cannot
truly be a Christian. It is true that one can find information about Jesus Christ from many
secondary sources. However, the Bible has always been the primary source for knowing
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and understanding the person of Jesus Christ; most, if not all, secondary sources derive
their information about Jesus Christ from the Bible itself, and not all secondary sources
are faithful to the biblical portrayal of Jesus Christ or the Christian faith as a whole. The
Church has always held, and continues to hold, firmly to the unique inspiration and
authority of the Bible as the Word of God, which leads to the second reason for this
study.
The second reason for this study is that knowledge and understanding of the Scriptures
is vital to the ongoing spiritual growth and formation of Christians into the likeness of
Jesus Christ. The Word of God is food for spiritual growth. Jesus said in Matthew 4:4,
“One does not live by bread alone, but by every word that comes from the mouth of God”
(NRSV). It provides guidance for holy living in an unholy world. The Psalmist declared,
“I treasure your word in my heart, so that I may not sin against you” (Psalm 119:11).
Timothy states, “All scripture is inspired by God and is useful for teaching, for reproof,
for correction, and for training in righteousness, so that everyone who belongs to God
may be proficient, equipped for every good work” (2 Timothy 3:16-17). Furthermore, all
the creeds, doctrines, and theologies of the Church find – or should find – their basis in
the Word of God and must be accordingly judged by the Word of God. Jesus said,
“Sanctify them in the truth; your word is truth” (John 17:17). The writer of Hebrews
adds, “Indeed, the word of God is living and active, sharper than any two-edged sword,
piercing until it divides soul from spirit, joints from marrow; it is able to judge the
thoughts and intentions of the heart” (Hebrews 4:12). Knowledge of the Scriptures is
essential for Christian living in a non-Christian world. Every individual is shaped by
someone or something. If Christians are not being shaped and formed by the life-giving
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Word of God, they will be shaped and formed by the word of the world which ultimately
leads to death.
The third reason this study is necessary is for the sake of the ongoing life and witness
of the Church. Christians need to have a foundational knowledge and understanding of
the Bible in order to be able to effectively pass on the faith to others. Effectively passing
the faith on to others involves the Word of God in at least two ways. First, as believers
are shaped and formed by the Scriptures, they become more like Jesus Christ. As they
become more like Jesus Christ – as the fruit of the Holy Spirit becomes evident in their
lives and as Christ-like love becomes a distinguishing mark of their character – others are
helped and drawn to Christ through their changed attitudes, motivations, and behaviors.
Thus the Word of God has a pivotal role in both personal holiness and social holiness.
The individual whose life is marked by the love of Christ and the fruit of the Holy Spirit
not only becomes a blessing to others and draws people to Christ, but that individual also
bears witness to the truth of the Gospel through acts of love, kindness, and mercy,
helping to preserve and expand the ongoing life and witness of the Church and pass the
faith on to others.
Perhaps most importantly, Christians need a foundational knowledge and
understanding of the Bible in order to pass the faith on to their children. The question,
“What can be done to increase the level of biblical literacy among God’s people?” has
relevance not only for this present generation of believers but for future generations as
well. In the Old Testament, God’s people were commanded to pass the faith along to
their children. Moses instructed the Israelites in Deuteronomy 6:7-9 to “Recite them to
your children and talk about them when you are at home and when you are away, when
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you lie down and when you rise. Bind them as a sign on your hand, fix them as an
emblem on your forehead, and write them on the doorposts of your house and on your
gates.” This and other passages clearly indicate God’s desire to be made known not only
to the current generation but also to future generations yet to come. A strong foundational
knowledge of God’s Word within the local church is necessary in order to adequately
pass on this knowledge to both current and future generations.
The fourth reason for this study is to test the following assumptions: 1) pastors play a
key role in the biblical literacy of their congregations, and 2) most pastors need better
tools to effectively help their congregations become biblically literate. An argument can
be made that the perceptions and mindsets of pastors toward biblical literacy significantly
impact both the motivation of local churches to increase biblical literacy and the
measures they take to pursue it. Anecdotal evidence suggests that many pastors fail to
invest in or adequately pursue an aggressive agenda for biblical literacy in the local
church. This may in part be because pastors don’t know how to go about it, are uncertain
of its importance, or both. Given the vast amount of information contained in the
Scriptures and the fact that spiritual formation includes more than just knowledge of the
Scriptures, it is reasonable to conclude that many pastors are unsure where to start and
have thus chosen to focus their time and energy primarily in areas of biblical character
formation to the neglect of historical content and biblical information. It is even possible
that some pastors do not often themselves engage with the Bible, either for learning
content or for developing character. Pastors would surely benefit from access to a clear
set of principles and practices that have been demonstrated to increase the level of
biblical literacy in the local church.
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Definition of Key Terms
Key terms associated with this study are defined as follows:
biblical – The contents and information found specifically in the Christian Bible,
comprised of the 39 books of the Old Testament and the 27 books of the New Testament.
biblical literacy – Having a solid knowledge and understanding of the contents and
information found in the Bible. For the purposes of this study, as noted above, biblical
literacy refers not primarily to the ability to read Scripture, but rather to a solid
knowledge and comprehension of the overarching grand narrative of the Bible (Creation,
Fall, Exile, Redemption, Renewal, Return and Reign of Christ) and a basic understanding
of the centrality of Christ to that grand narrative.
lead pastor – The pastor who is the primary spiritual leader of a congregation and who is
ultimately responsible for all the ministries and the overall vision and direction of any
given local church.
lay people – The members and attendees of a local church congregation who are not
pastors.
spiritual formation – For the purposes of this study, the definition given by Dr. Bob
Mulholland in Invitation to a Journey: A Road Map for Spiritual Formation was used.
Mulholland defines spiritual formation as “a process of being conformed to the image of
Christ for the sake of others” (12).
spiritual maturity – The point at which a Christian has been so shaped and formed by
Jesus Christ that his or her life is consistently characterized by love for God and love for
others as evidenced by the fruit of the Holy Spirit and the beatitudes of Jesus.
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pastoral practices – Those practices in which pastors engage for the spiritual formation
of the members of their congregations and in order to address the issue of biblical literacy
and increase the level of biblical literacy among the members of their congregations.
Delimitations
This study proceeded with five delimiting factors: denomination, geography, age,
pastoral status, and group size. First, the study was limited to churches within The
Wesleyan Church denomination primarily because the researcher belongs to this
denomination and hopes the research will provide insight, help, and support to its pastors.
Second, the study was limited to pastors within the North Carolina East District of The
Wesleyan Church simply due to geographical ease of access for the researcher. This
limitation allowed the research interviews and focus groups to be completed in person
without either excessive travel or technological means. Third, the study was intended
specifically for adults and involved no children; only those twenty-one and older
participated. Fourth, while the research involved both pastors and lay persons, only lead
pastors or solo pastors were included. Staff pastors were not asked to participate because
the researcher was primarily interested in the influence and practices of lead pastors as
related to increasing biblical literacy in the life of the congregation. Fifth and finally, the
researcher limited the size of each focus group to no less than four and no more than five
lay persons in order to include a good cross-section of each congregation while at the
same time keeping the group size manageable for strong conversation within a limited
timeframe (the intent was for each group session to last between an hour and an hour and
a half).
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Review of Relevant Literature
The literature reviewed in this study involved resources from several disciplines. In
order to establish the biblical foundations for this project, various passages in the Bible
itself were examined along with the authors of a number of commentaries related to those
particular passages. Authors such as John Goldingay, Donald Guthrie, Gareth Cockerill,
Klyne Snodgrass, Martin Selman, Paul Ellingsworth, Tom Wright, and others shed light
on passages within the Bible itself that speak of the Scriptures and point to their
importance in the lives of God’s people.
The theological foundations were established by examining and reflecting on the
writings of individuals such as Telford Work, Thomas Oden, Ben Witherington, Joseph
Dongell, N.T. Wright, Clarence “Bud” Bence, R. Paul Stevens, Melvin Steinbron, and
Tremper Longman. These individuals, among others, addressed theological issues related
to the nature and purpose of Scripture as well as the priesthood of all believers and the
role of pastors in the life of the Church.
Given the Wesleyan-Arminian ministry context in which this study was situated,
literature related to John Wesley and a Wesleyan view of Scripture was reviewed. Aubin
DeGruchy, for example, provided background and context on the social and economic
conditions of 18th century England. Kyoung-Shin Joseph Park discussed Wesley’s society
meetings, classes, and bands. Scott Jones, Mark Weeter, and others evaluated the socalled Wesleyan quadrilateral, and, of course, the sermons and other writings of John
Wesley himself were consulted and studied. All of these helped provide the background
and foundation for a strong Wesleyan view of Scripture.
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Finally, literature related both to current efforts at biblical literacy and to educational
theory was also reviewed. Authors such as Dawn Michelle Baunach, Melissa Hamilton,
and James Emery White, among others, illuminate the current North American cultural
context in which efforts at biblical literacy are taking place and at which they are
primarily aimed. Various curricular materials related to the overarching story of Scripture
were reviewed, such as The Story, The Chronological Bible, DISCIPLE, and resources
from J. Ellsworth Kalas, Sean Gladding, and Patricia J. David. Bloom’s taxonomy was
discussed in relation to distinguishing levels of comprehension and learning (in this case,
knowledge, understanding, and application, specifically), and authors such as Dorothy
Mackeracher, Jione Havea, and Robert Pazmiño concluded the review by addressing
matters of educational theory related to adult learning and story-telling. All of these and
more contributed to the foundation on which this study rests and from which it proceeds.
Research Methodology
The research methods used for this project were designed to address the following
research questions:
RQ1: What value do lead pastors place on the Bible as a means for spiritual
growth and formation?
RQ2: What understanding do lead pastors and lay people have of biblical
literacy?
RQ3: What common practices/programs contribute to the biblical literacy of the
congregation?
Type of Research
This pre-intervention project utilized a mixed methods (both qualitative and
quantitative) research methodology, employing in the data collection process semistructured interviews with lead pastors, focus groups (one from each church whose lead
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pastor was interviewed), and an online survey available to lead pastors. The first research
question required data only from lead pastors; the second and third questions required
data from both lead pastors and lay persons.
Participants
The data collection was limited to pastors and lay persons from churches in the North
Carolina East District of The Wesleyan Church primarily because the researcher belongs
to The Wesleyan Church and chose to focus the research in that context and also for the
practical reason of proximity; these pastors and lay persons were the most accessible for
the researcher to connect with for interviews and focus groups.
Eight lead pastors were interviewed, eight focus groups consisting of 4-5 lay persons
each were held, and an online survey was sent to all of the lead pastors in the North
Carolina East District of The Wesleyan Church. Most of the participants were from
churches in rural areas or small towns. No urban churches were represented among the
pastors interviewed and lay persons who participated in focus groups, though it is
possible that a few (less than 10) of the pastors who took the online survey serve urban
churches.
Data Collection
Once the IRB approved the research, the researcher began the process of contacting
the pastors of the fifteen churches on the initial list he had created. In most cases, the
pastors were telephoned to explain the project and ask if they would be interested in
participating. It was explained to them that participating meant not only agreeing to be
interviewed but also agreeing to supply a list of twelve names of lay persons in his or her
congregation from which a focus group could be set up. If the pastor was interested in
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participating, an e-mail was sent with a more detailed explanation of the project and an
attached copy of the interview consent form. In some cases, the researcher was able to set
up a meeting time with the pastor during the initial phone call before sending the e-mail;
in other cases, he sent the e-mail and then followed it up with a phone call a day or two
later to set up a time to meet.
Once a pastor who agreed to participate supplied a list of twelve names, the process of
contacting the persons on that list to invite them to participate in a focus group started.
These contacts were made by phone call, e-mails, and text messages. In each case, the
researcher stated who he was, let them know their pastor had given their name as a
potential focus group participant, explained more about the project and the importance of
the focus groups to the project, let them know when and where the focus group would be
held, and then asked if they might be willing to participate. If they were interested in
participating, an e-mail was sent with a more detailed explanation of the project and an
attached copy of the interview consent form just as was done with the pastors. Most of
the focus group meetings were on Saturday mornings as part of an attempt to schedule
the meeting with a pastor and the meeting with the focus group from his or her church in
the same week.
For each pastor interview, the researcher met the pastor at the location of his or her
choosing. Prior to beginning the interview, the pastor’s basic identifying information (as
listed on the consent form) was recorded and the pastor signed the consent form. In each
case, a video camera recorded the interview from start to finish (excepting a bit of small
talk at the beginning and the end). These interviews were semi-structured interviews,
after which the interviewer thanked the pastor for participating and, as a small gift of
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thanks, gave him or her a copy of Sean Gladding’s book The Story of God, the Story of
Us.
Essentially the same protocol was followed for each of the focus groups with a few
minor variations. In each case, the group met at their church – usually in the fellowship
hall but on a couple of occasions in a classroom. Prior to beginning the focus group
conversation, each participant’s basic identifying information (as listed on the consent
form) was recorded and each participant signed their consent form. In each case, a video
camera recorded the group interview. Books were not given to focus group participants as
they were with pastors, but each group was treated to a box of doughnuts as a simple way
to thank them for their help.
Following each pastor interview and focus group, the researcher downloaded the
video recording onto his home computer and also onto his work computer both of which
are password-protected. On the home computer, each video was placed into a hidden file.
Once the files were downloaded onto these two computers, the researcher erased the
video SD card both to ensure confidentiality and to create space for the next set of
interviews and focus groups. The consent forms and handwritten notes were then locked
in a safe specifically designated for this research.
Data Analysis
Content analysis was used to analyze the qualitative portion of the data collected.
While the analysis included some measure of listening to and reviewing videotaped
interviews, document analysis of the video transcripts was the primary method employed
for analyzing the data. After reading through the transcripts, the researcher analyzed the
data from the pastor interviews, the focus groups, and the online survey of pastors
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separately. To analyze the pastor interviews, the researcher rearranged the questions from
the survey interview questionnaire, cutting and pasting the questions into a separate
document so that all the questions aligned according to the RQ they were designed to
address. After printing this document, the researcher then went through each pastor
interview examining and recording the data: making notes in the transcripts, circling or
underlining key words, thoughts, or themes for each question, and then writing down
under each question on the document a summary statement of the responses from each
pastor to each question listed under RQ-1. Key words or phrases and recurring responses
were recorded in a penciled-in sidebar with each question. This same process was used to
record data for each question listed for all three RQ’s – a total of nine questions, three for
each RQ, for the pastor interviews.
This same method was replicated for the focus group interviews (though the
researcher omitted the penciled-in sidebar for these questions, recording key words or
phrases and recurring responses on separate sheets of paper instead). However, because
RQ-1 was designed for pastors only, there were a total of five focus group interview
questions – two RQ-2 questions and three RQ-3 questions.
Next, the researcher began the process of coding the data. Each RQ was boiled down
to a summary word or phrase. Then, each interview question or focus group question
listed under each RQ was given a heading according to its main idea. The responses of
pastors and focus group participants to these questions were sorted into subcategories
according to theme or pattern or frequency of response. For some questions, the
researcher used different colored highlighters to differentiate subcategories and
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groupings. Commonalities and differences were noted and outliers were recorded.
Supporting stories and quotes were noted.
The quantitative data from the online survey, conducted through Survey Monkey, was
analyzed by the Survey Monkey website; graphs and charts with percentages, statistical
averages, etc., were generated automatically. However, the researcher analyzed the
qualitative portions in much the same way as the pastor interviews and focus groups:
grouping the survey questions according to RQ question and then sorting responses into
subcategories, using highlighters to differentiate between groupings. Patterns and themes
were recorded and outliers were noted.
Generalizability
Given that biblical literacy is not a localized challenge but an issue facing the global
Church, and given that with few exceptions the role of lead pastors and the basic nature
of the relationship between pastors and lay people is relatively consistent throughout
North America, this study is generalizable to a large extent. Though this study focused
specifically on lead pastors and lay people from the North Carolina East District of The
Wesleyan Church, it is likely another study using the same instrumentation, a similar
participant demographic, and following the same criteria for data collection and data
analysis would yield very similar results. However, altering the instrumentation, the
criteria for data collection and analysis, or the participant demographic – primarily
middle-income, white individuals from evangelical, Wesleyan-Arminian churches –
could easily cause some variances in the results.
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Project Overview
Chapter 2 presents a review of some of the available literature related to this study.
The review initially concentrates on biblical and theological precedents for this study by
examining various Scripture examples and passages, commentaries related to those
passages, and theological writings related to the subject of this study. Also reviewed was
literature which discusses a Wesleyan view of Scripture and current efforts at biblical
literacy in the local church.
Chapter 3 explains the nature and purpose of this project. It lists the research
questions, discusses the data collection instruments, describes the participants, details the
evidence collection and data analysis procedures, and addresses the reliability and
validity of the research project design.
Chapter 4 provides a detailed report of the data collected, including a summary of the
major findings, and chapter 5 presents an in-depth report of the major findings, including
implications derived from the study and suggestions for further study and future practice.
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CHAPTER 2
LITERATURE REVIEW
Overview of the Chapter
This chapter examines a cross-section of the available literature related to biblical
literacy and the pastor’s role in encouraging and promoting biblical knowledge,
understanding, and application among believers in Christ in the local church.
In an effort to establish the biblical foundations for this study, this chapter first of all
sets forth the importance of Scripture according to Scripture – what the Bible itself says
about the importance of learning, knowing, and living according to Scripture – by
examining a number of passages from both the Old Testament and the New Testament
that speak to the role of God’s Word in the lives of God’s people.
Second, this chapter seeks to establish the theological foundations for this study by
examining 1) the primacy of Scripture as God’s primary means of self-revelation and as
the inspired, authoritative Word of God; 2) the purpose of Scripture as God’s grand story
of redemption, as witness to the Lordship of Jesus Christ, and as an active agent in the
spiritual formation of God’s people; and 3) the priesthood of all believers and the
consequent implications for the roles of both lay persons and pastors within the life of the
Church (including an in-depth look at Ephesians 4 to examine these roles).
Third, this chapter aims to highlight a Wesleyan view of Scripture by reviewing
excerpts from selected writings of John Wesley, as well as literature discussing 1) the socalled “Wesleyan Quadrilateral” – Scripture, reason, tradition, and experience; 2)
Wesley’s intended use of Scripture in society meetings, classes, and bands; and 3) the
context in England during the time of Wesley’s ministry there in order to understand his
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task – the challenges he faced and the factors working in his favor – in helping believers
to learn and understand the Scriptures and apply God’s Word to their lives.
Fourth, this chapter discusses current efforts at biblical literacy by reviewing literature
related to 1) the current, post-Christendom culture in America – and in the West in
general – in order to better understand the challenges facing pastors who desire to
promote and encourage increased biblical literacy among the members of their
congregations; 2) Wesleyan curriculum options available to pastors and churches to aid
them in helping people gain a better understanding of the Bible as God’s grand story of
redemption; and 3) educational theory which helpfully and necessarily undergirds the
processes of teaching, preaching, and communicating the Gospel story to people in such a
way that they begin to know, understand, and apply the Scriptures to their lives.
Biblical Foundations
The importance of learning and living according to the Word of God is attested
throughout the Scriptures, both Old and New Testaments. Though time and space do not
permit us to discuss them all, this study will highlight several passages and examine a
few more closely to see what Scripture has to say about its own importance and impact in
the lives of God’s people.
Old Testament
There are a number of Old Testament passages that either explicitly or implicitly set
forth the importance of the Scriptures in the lives of God’s people. Perhaps one of the
most foundational of these passages is Deuteronomy 6:4-9. Commonly known and
referred to as “The Shema,” this passage reads:
Hear, O Israel: The LORD is our God, the LORD alone. You shall love the LORD
your God will all your heart, and with all your soul, and with all your might. Keep
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these words that I am commanding you today in your heart. Recite them to your
children and talk about them when you are at home and when you are away, when
you lie down and when you rise. Bind them as a sign on your hand, fix them as an
emblem on your forehead, and write them on the doorposts of your house and on
your gates (Deuteronomy 6:4-9, NRSV).
The words of these verses were spoken by Moses to the people of Israel after Moses,
near the close of his leadership of Israel, had recounted to the people the commandments
of the Law which he had received directly from the LORD on Mount Sinai. They clearly
speak of the importance of not only learning the commandments of God but internalizing
them and living by them in their day-to-day lives. Christopher Wright, in the New
International Biblical Commentary on Deuteronomy, says that “Israel was a people
summoned by God to hear God’s word. They were not merely spectators at a divine
‘show,’ but the recipients of divine revelation in words. They were to hear the truth and
to respond to it” (95). Wright also notes that these verses dispel the notion that learning
and internalizing the Law of God should be left to religious professionals. He says, “On
the contrary, the law was to be the topic of ordinary conversation in ordinary homes in
ordinary life, from breakfast to bedtime…Such would be its popular scope and
relevance” (C. Wright 100).
Willoughby concurs, adding that the father, as the religious leader in the family, was
expected to stress “family religion in the home… His responsibility to teach God’s
salvation narratives (6:20-25) and Israel’s necessary response was an essential component
of community life” (83). Clearly the Law of God was to be learned and internalized not
just by the priests and the Levites but by every Israelite as an avenue by which they could
fulfill their covenant commitment and desire to love the LORD with all their heart, soul,
and might. Learning, memorizing, reciting, and keeping the Law visibly before them by
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means of phylacteries on their hands and foreheads and inscriptions on their doorposts
and gates helped them to make the Law a part of their very identity as the people of God.
Another Old Testament Scripture passage that speaks to the importance of learning
and knowing Scripture is Joshua 1:7-8 which records the LORD’s instructions to Joshua
as he prepares to assume leadership over Israel following the death of Moses:
Only be strong and very courageous, being careful to act in accordance with all the
law that my servant Moses commanded you; do not turn from it to the right hand or
to the left, so that you may be successful wherever you go. This book of the Law
shall not depart out of your mouth; you shall meditate on it day and night, so that
you may be careful to act in accordance with all that is written in it. For then you
shall make your way prosperous, and then you shall be successful (Joshua 1:7-8,
NRSV).
While most commentators agree that references to the book of the Law in the Old
Testament include at least Deuteronomy – and often Exodus, Leviticus, and Numbers –
Fee and Stuart hold that in this passage the book of the Law – the Scriptures for Joshua
and the people of Israel – refers to the whole Pentateuch (164) which not only sets forth
the Law and its covenantal stipulations but also contains the story of Israel’s history and
beginnings. They note that these books “contain much other material besides lists of
laws, and this material is primarily narrative…The reason for this is that the covenantal
law between Yahweh and Israel…cannot be understood apart from the narrative in which
it is embedded” (165). In other words, knowing the story behind the covenant was for
Joshua and the Israelites crucial to fully understanding the covenant, a fact that has
implications for the Church today.
The LORD’s instruction to Joshua to meditate day and night on the book of the Law
in order to facilitate obedience to the LORD seems to infer that learning and knowing
Scripture – both the covenantal Law and the history of God’s people through the ages –
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plays a key role in spiritual formation. Donald H. Madvig’s explanation of verse 8
reinforces this idea. He says:
The phrase “from your mouth” refers to the custom of muttering while studying or
reflecting. The Hebrew word translated “meditate” (hāgāh) literally means
“mutter.” When one continually mutters God’s Word to himself, he is constantly
thinking about it. Knowledge of God’s law is not enough; one must also “be
careful to do” what it commands. Thus the law of God is to control all thought and
action. “Everything written in it” must be observed, because obedience to certain
parts only is no obedience at all (257).
Davis concurs, saying, “Constant, careful absorbing of the word of God leads to
obedience to it. Lack of study results in lack of obedience…Life in the kingdom of God
must be lived out of the Word of God” (19-20). He concludes that a life pleasing to God
“comes from the word God has already spoken and from obedience to that word” (20).
Another biblical example that speaks to the impact of the Scriptures in the lives of
God’s people is found in 2 Kings 22-23 and also in 2 Chronicles 34-35, the account of the
priest Hilkiah’s discovery of the book of the Law in the temple during the reign of King
Josiah of Judah. When Josiah heard the book of the Law read after it had been found, he
tore his robes and wept (2 Chronicles 34:19, 27) recognizing how far God’s people had
strayed from God’s commands because they had completely neglected the book of the
Law – so much so that it apparently had been lost in the temple. Martin J. Selman
comments:
Josiah seems to have quickly realized that what was being read to him was God’s
own word (vv. 19-21). Acknowledging the word of God for what it is, is always an
essential first step towards seeing God at work (cf. Acts 8:14; 1 Thes. 2:13) (532).
This hearing of God’s Word and his recognition of the nation’s great sin and apostasy
led Josiah to initiate a serious renewal of the covenant both for himself and for the people
in Jerusalem and the tribe of Benjamin (2 Chronicles 34:29-33). Scott Hahn says “it leads
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him to repentance and to seek prophetic insight and guidance so as to better understand it
and order the life of the kingdom by its precepts” (183-184). John Goldingay highlights
the corporate nature of this covenant renewal:
Josiah knew how to listen to Scripture. He knew this was a corporate matter; the
whole people of God needs to hear it, not just individuals. He also knew it was a
matter of commitment and obedience, not just a matter of finding stories that
encourage us (1 & 2 Chronicles, 192).
Selman concurs, noting that:
Josiah’s covenant was characterized by the ‘obedience of faith’ (cf. Rom. 1:5). The
people agreed to keep God’s commands and to ‘put into practice’ (GNB) the ‘terms
of the covenant’ (v. 31, REB, NEB)…Even if it was only temporary, Judah had
returned to their foundations, for they had acted in accordance with the covenant of
God, the God of their fathers (v. 32)” (534-535).
This biblical text directly ties Josiah’s covenant renewal and return to faithful obedience
to God to the discovery and reading of the book of the Law; apart from the discovery and
reading of the book of the Law, no covenant renewal or complete return to obedience
would have occurred thus highlighting the importance of Scripture in the lives of God’s
people.
The people’s response to the reading of the book of the Law in Nehemiah 8-10,
following the completion of the Jerusalem city wall, presents yet another example
reinforcing the importance of the Scriptures according to Scripture. In this instance, the
people appear hungry to hear what was written in the book of the Law; the text indicates
that “all the people gathered together” (8:1, NRSV). This assembly included women and
perhaps some older children as well – the text says it included “all who were able to hear
with understanding” (8:2, NRSV). The people listened attentively “from early morning
until midday” (8:3, NRSV) in what Kidner calls a “mood of rare responsiveness” (Ezra
104). He calls the book of the Law “the foundation articles of the faith” that were
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“credited with full divine authority” (Ezra 104). Every day for a week the Israelites
listened as Ezra read from the book of the Law, and they celebrated the Feast of Booths
according to the instructions found in the book of the Law. Near the end of the seventh
month they gathered again with mourning and in sackcloth to confess their sins and to
pledge anew to be faithful to LORD – again, as a direct result of hearing the Word of
God.
Nehemiah notes that “the heads of ancestral houses of all the people” came together
with the priests and Levites to “study the words of the law” (8:13, NRSV), reflecting
their understanding of the Torah that the heads of families were responsible for teaching
and training their clans in the observance of the Law. Kidner says, “The law had always
envisaged ‘a wise and understanding people’, taught from childhood not only the words
of God but what the words and rituals meant (Ex. 12:26f; Dt. 4:6; 6:6ff; 31:12f.)” (Ezra
105). He here echoes Wright’s and Willoughby’s comments on Deuteronomy 6 when he
says, “As heads of fathers’ houses, these were the men to spread the knowledge of
Scripture throughout the families within their clans, if the ideal of Deuteronomy 6:6ff.
was to be realized. It could not all be left to the priests and Levites” (Ezra 108).
Goldingay, too, emphasizes that learning is for everyone. Noting that the teaching groups
are not divided by sex or age, he says learning is “a family business” and “a wholecommunity business” (Ezra 121).
It is worth noting in this account that the reading of the book of the Law resulted not
only in celebration – joy at having understood the words of the Law – but also in
mourning – grief and sorrow over their sins as revealed to them in the reading of Law.
Goldingay comments on the role of Scripture in conviction of sin, saying that “such
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sorrow has a proper place in the life of the people of God as a response to its reading of
Scripture” (Ezra 129). This passage clearly underscores the important role of Scripture in
the spiritual formation of God’s people. It also bears witness to the fact that both spiritual
renewal and a return to biblical literacy are possible, a cause for hope among believers
today.
A number of the Psalms also attest to the importance of God’s Word in the lives of
God’s people. Psalm 19, a psalm attributed to David, first praises God for revealing
himself through Creation (vv. 1-6) and then praises God for revealing himself through the
Law (vv. 7-14). Noting the comparison and contrast between God’s general revelation in
Creation and God’s special revelation in the Torah, Knight says, “The first poem is in
praise of the Word of Creation. The second is in praise of the Word of Redemption”
(Psalms, Vol. 1 96). Some, like Knight, have viewed this psalm as two distinct poems
brought together by the psalmist (Psalms, Vol. 1 96), but others, like Kidner, believe it to
be one psalm “whose two parts greatly illuminate one another” (Psalms 1-72 97).
Kidner’s view seems more likely; the first part seems to end abruptly if it is a stand-alone
poem joined with another poem. The meaning of the psalm, however, is not altered either
way.
The second part of this psalm praises the virtues of the law of the LORD and its
benefit for God’s people, culminating in vv. 12-14 with a self-reflective prayer on the
psalmist’s part for forgiveness, shielding from willful sin, and purity of speech and heart.
In vv. 7-10, the author employs various nouns to identify various nuances of God’s
revealed will – law, statutes, precepts, commands, fear, and ordinances. Kidner says that
these terms “show the practical purpose of revelation, to bring God’s will to bear on the
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hearer and evoke intelligent reverence, well-founded trust, detailed obedience” (Psalms
1-72 99).
The psalmist then describes these nuanced nouns for God’s revealed will with
similarly nuanced adjectives and phrases describing the impact of the law on God’s
people so that these verses collectively give a full-orbed description of the nature and
importance of God’s law in the lives of God’s people:







The law of the LORD is perfect, reviving the soul (v. 7).
The statutes of the LORD are trustworthy, making wise the simple (v. 7).
The precepts of the LORD are right, giving joy to the heart (v. 8).
The commands of the LORD are radiant, giving light to the eyes (v. 8).
The fear of the LORD is pure, enduring forever (v. 9).
The ordinances of the LORD are sure and altogether righteous… (vv. 9-10)
(NIV).

Much more could be said, but suffice it to say for now that this psalm significantly
contributes to the Scripture’s own testimony about the impact of Scripture on the lives of
God’s people.
Psalm 119 also stands out as a strong witness from Scripture itself about its own
importance in the spiritual formation of God’s people. The longest psalm in the Bible,
this Hebrew acrostic poem repeatedly extols the virtues of God’s law and declares the
psalmist’s delight in and devotion to God’s Word. Kidner, noting that a series of eight
Hebrew terms dominate this psalm (he translates them as: law, testimonies, precepts,
statutes, commandments, ordinances, word, and precepts), says, “the synonyms belong
together, and we should probably not look for each to show its distinct character at each
occurrence, but rather to contribute, by its frequent arrival, to our total understanding of
what Scripture is” (Psalms 73-150 417). Knight says of the role of this psalm in the
community of believers, “so carefully created a poem was meant to be learned off by
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heart, the lines of each strophe producing mnemonics that could easily be memorized”
(Psalms, Volume 2 214), thus echoing Wright, Willoughby, Kidner, and Goldingay in
affirming that God’s Word was intended to shape the lives of God’s people. The length
and depth of this psalm prevent a thorough treatment here, but clearly this psalm declares
the vital impact of Scripture on the lives of those who give attention to it and make it a
priority in their lives.
New Testament
The New Testament strongly affirms and reinforces the Old Testament’s witness to
the importance of Scripture in the lives of God’s people. One strong indicator of this is
the testimony of the Gospel writers to the importance of Scripture in the life of Jesus; the
Gospels record Jesus frequently referring to and quoting from the Scriptures. Scholars
have debated whether many of these Old Testament Scripture references attributed to him
in the Gospels were truly spoken by Jesus. Emerson Byron Powery notes that British
scholars such as Dodd hold that they were indeed authentic to Jesus, saying he “carefully
thought out the purpose of his mission by means of Scripture,” while German scholars
such as Bultmann believe they were “a product of the early church, which utilized such
instances to prove the messiahship and settle certain Jewish controversies” (19). This
study assumes, contra Bultmann, that quotes attributed to Jesus in the Gospels were
authentically made by Jesus – though certainly their placements (and the placements of
other Old Testament references made by the Gospel writers) in the Gospel narratives also
serve to further the purposes of the Gospel writers and the overall message they intend to
communicate.
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As such, the Gospels give clear evidence that Jesus’s entire life and ministry was
clearly shaped by the Scriptures. Though the quotes, references, and allusions to Old
Testament Scriptures by Jesus are too many to detail here, John Wenham cites a number
of these instances:
We have references to: Abel (Lk. 11:51), Noah (Mt. 24:37-39; Lk. 17: 26, 27),
Abraham (Jn. 8:56), the institution of circumcision (Jn. 7:22; cf. Gn. 17:10-12; Lv.
12:3), Sodom and Gomorrah (Mt. 10:15; 11:23, 24; Lk. 10:12), Lot (Lk. 17:28-32),
Isaac and Jacob (Mt. 8:11; Lk. 13:28), the manna (Jn. 6:31, 49, 58), the wilderness
serpent (Jn. 3:14), David eating the shewbread (Mt. 12:3, 4; Mk. 2:25, 26; Lk. 6:3,
4) and as a psalm-writer (Mt. 6:29; 12:42; Lk. 11:31; 12:27), Elijah (Lk. 4:25, 26),
Elisha (Lk. 4:27), Jonah (Mt. 12:39-41; Lk. 11:29, 30, 32), Zechariah (Lk.
11:51)… There are repeated references to Moses as the giver of the law (Mt. 8:4;
19:8; Mk. 1:44; 7:10; 10:5; 12:26; Lk. 5:14; 20:37; Jn. 5:46; 7:19); the suffering of
the prophets are also mentioned frequently (Mt. 5:12; 13:57; 21:34-36; 23:29-37;
Mk. 6:4 (cf. Lk. 4:24; Jn. 4:44); 12:2-5; Lk. 6:23; 11:47-51; 13:34; 20:10-12); and
there is a reference to the popularity of the false prophets (Lk. 6:26). He sets the
stamp of his approval on passages in Genesis 1 and 2 (Mt. 19:4, 5; Mk. 10:6-8)”
(17-18).
Based on these and other references, quotes, and allusions attributed to Jesus, Wenham
leads into his study of Jesus’s view of the Old Testament by saying:
We shall see that to Christ the Old Testament was true, authoritative, inspired. To
him the God of the Old Testament was the living God and the teaching of the Old
Testament was the teaching of the living God. To him, what Scripture said, God
said. He consistently treats the historical narratives as straightforward records of
facts” (17).
N.T. Wright concurs with Wenham; he asserts that Jesus insists on Scripture’s authority,
saying:
…he himself regarded scripture as authoritative and criticized his opponents for not
doing so. Obvious passages include Jesus’s splendid retort to the Sadducees, that
they were wrong because they knew neither the Bible nor God’s power (Matthew
22:29 and parallels); his attack on the scribes and Pharisees because they made
God’s word null and void through their traditions (Matthew 15:6-9, quoting Isaiah
to the same effect); and the more cryptic argument that if Psalm 82 calls the ancient
Israelites “gods,” why should the one whom God has sent into the world not be
called God’s son, which is backed up with the reminder that “scripture cannot be
broken” (John 10:35) (The Last Word 44).
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Regardless of whether one agrees or disagrees with Wenham and Wright, the
abundance of quotes, references, and allusions to the Old Testament attributed to Jesus
seems to indicate at the very least that the Scriptures played a highly significant role in
Jesus’s life and greatly formed and informed his ministry. To delete these quotes,
references, and allusions to the Old Testament would be to seriously dilute and perhaps
nullify much of Jesus’s teachings.
In addition to quoting, referencing, and alluding to Old Testament Scriptures, Jesus
also spoke directly about the importance of hearing and responding to the Word of God.
The parable of the sower – found in Matthew 13, Mark 4, and Luke 8 – is one such
example. Interpreting this parable for his disciples, Jesus equated the seed that was sown
with the Word of God, “teaching that the Word of God is a living seed that germinates in
our souls and sends its roots down deep, transforming our whole being” (Longman, 19).
Tremper Longman notes two seed-like qualities of the Word as Jesus taught it in this
parable: 1) It is the agent of life and 2) It is a catalyst for growth (19-20). However, Jesus
also taught in this parable that whether or not the Word took root in a person’s life
depended much on the receptivity of the person to the Gospel message – the soil in which
the seed fell, so to speak. The seed that fell on hard, rocky, or thorny soil was unable to
produce anything that lasted, but the seed that fell on rich, fertile soil produced an
abundant harvest. Longman states, “The Bible is able to do more than produce change
here and there in us. It has the power to transform our entire being into a constantly
blossoming garden of new life” (22). This parable, among other teachings of Jesus,
makes it clear that Jesus viewed the Word of God – and receptivity to the Word of God –
as vital to the spiritual formation of believers.
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The apostle Paul also speaks on several occasions of the importance and impact of the
Word of God in the lives of believers. However, Paul’s writing reflects an expanded
understanding of the Word of God – an understanding that includes not only the Old
Testament Scriptures but now also the teachings of Jesus and the message of the Gospel.
N.T. Wright explains this expanded sense of Scripture; he says, “‘The authority of the
Old Testament’ in the early church, at its heart, meant that what God had done in Jesus
Christ was to be seen in terms of a character within a particular story…where everything
in the story…points us to a key facet of who this central character is and what he has
accomplished” (The Last Word 48). Thus Paul can write concerning his proclamation of
the Gospel message to the Thessalonians, “We also constantly give thanks to God for
this, that when you received the word of God that you heard from us, you accepted it not
as a human word but as what it really is, God’s word, which is also at work in you
believers” (1 Thessalonians 2:13, NRSV).
Witherington notes that the word of God is “seen as something living and active,
having taken up residence in the life of Paul’s converts, and still is in the process of
working on and in them” (5). He then lists several implications of this verse:
(1) Paul believes that he adequately and accurately speaks God’s oral word and has
the authority to do so… (2) Paul…sees the OT as God’s Word written down. (3)
Included in the phrase “word of God” here is what later came to be called “the
Gospel,” or the good news of and about Jesus Christ, which was the heart and soul
of Paul’s message wherever he proclaimed it… (4) In and through these words that
Paul proclaimed, God was speaking, and such speaking should never be seen as
merely the words of human beings” (Witherington 5).
While there are other passages within Paul’s writings to explore, this verse certainly
seems to indicate that Paul viewed Scripture as vital and formative in the lives of
believers.
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2 Timothy 3:16-17 often stands out as a key verse in discussions related to the
importance of Scripture according to Scripture. Paul, seeking to encourage Timothy to
stand firm in his faith in spite of opposition and even persecution, reminds him that the
Scriptures “are able to make you wise for salvation through faith in Christ Jesus” (2
Timothy 3:15, NIV). He then asserts, “All Scripture is God-breathed and is useful for
teaching, rebuking, correcting, and training in righteousness, so that the man of God may
be thoroughly equipped for every good work” (2 Timothy 3:16-17, NIV). This passage of
Scripture at first blush seems to establish in no uncertain terms the vital importance of the
Scriptures in the lives of God’s people; however, scholars disagree on how certain details
of the verse should be interpreted, leaving the depth of its impact in question in some
circles.
One primary issue is the interpretation of the Greek term θεόπνευστος, translated
“God-breathed” in the NIV and “inspired by God” in the NRSV. Witherington contends
“we should not take this to mean ‘every Scripture is inspiring’, but rather ‘every Scripture
is inspired,’ meaning that God speaks through these words. God breathed life and
meaning and truth into them all…” (10). Wenham agrees, quoting Warfield as saying this
word affirms that “the Scriptures owe their origin to an activity of God the Holy Ghost
are in the highest and truest sense His creation” (96). Black adds:
The image of God breathing Scripture makes a brilliant analogy. Not only is breath
integrally associated with life (as in Gen. 2:7), but the Greek word for breath also
means spirit. And it is by the agency of the Holy Spirit that all Scripture is given (2
Pet. 1:21; Acts 1:16) (178).
Sparks, however, expresses doubts, noting that “the Greek word itself doesn’t really
imply anything in particular about how the transaction between God and the human
authors took place” (56). Likewise, Richard B. Hays, in the Foreword to Telford Work’s
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book Living and Active: Scripture in the Economy of Salvation, concludes that this
passage “will not support the weight of the claims that have often been constructed upon
it” and that “the text does not categorically assert that all scripture is inspired” (xiv).
Even Witherington, while in no way denying the inspiration of the Scriptures, admits
that this passage “by itself does not explicate a theory of inspiration or its nature” (10).
He ultimately correctly affirms, however, that “whatever the process, the product is
God’s word, telling God’s truth” (10). None of these particular scholars seem to hold to
the idea of inspiration as mechanical dictation; they seem to concur with N.T. Wright
who says the biblical writers, “give plenty of evidence that their own personalities,
vocations, struggles, and sheer individual circumstances affected deeply the way they
saw and said things. The inspiration of the Bible didn’t flatten out individual styles and
angles of vision. If anything, it emphasized them” (Paul 120).
Paul states in this verse that the Word of God is “useful for teaching, rebuking,
correcting, and training in righteousness…” (NIV). Black says, “For the Christian, both
creed and conduct are grounded in the Word. Scripture directs both our beliefs and our
behavior, our theology and our ethics” (179). To what end? “…so that the man of God
may be thoroughly equipped for every good work.” The NRSV says, “…so that everyone
who belongs to God may be proficient, equipped for every good work.” There is some
debate about who Paul intends to be equipped: every believer or Christian ministers
specifically. Black (179) and Guthrie (The Pastoral 177) suggest Paul most likely
intended this in a personal way for Christian ministers while Lenski (848) asserts he
intends it for everyone.
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Either way, the end result is that everyone benefits. Wright accurately says the aim is
“to help people who belong to God to become complete, richly human beings, reflecting
God’s image in all its many-sided splendour” (Paul 122). Many, if not most, evangelical
scholars admit this passage, while perhaps not the final word on biblical inspiration, at
least sheds light on how Paul viewed and approached the Scriptures and the importance
he placed on them for the spiritual formation of God’s people.
Hebrews 4:12 is another Scripture passage which is often referenced in discussions of
the importance of the Scripture in the lives of God’s people. The writer of Hebrews, in
calling God’s people to enter by faith into God’s rest, warns against falling because of
disobedience. He says, “For the word of God is living and active. Sharper than any
double-edged sword, it penetrates even to dividing soul and spirit, joints and marrow; it
judges the thoughts and attitudes of the heart” (NIV). Cockerill, noting that “the Son is
the fulfillment of God’s OT revelation (1:1-4)” (The Epistle 86), says, “When [the writer
of Hebrews] urges perseverance in faith he will remind his hearers that the responsibility
of those who hear God’s word in the Son is much greater than that of those who received
earlier revelation (see 2:1-4; 10:26-31; 12:25-29)” (The Epistle 91). Guthrie, speaking of
the living character of this word, says:
This living quality is particularly appropriate to the idea of the Word, especially
when applied to the record of revelation, for the notion might easily degenerate into
a dead code, as undoubtedly the Law had become for many Jews. But a revelation
which is living has constant application to the minds of the recipients (Hebrews
117).
Cockerill adds:
Living comes in the emphatic position at the beginning of the verse in Greek. Like
God himself (see 3:12; 9:14; 10:31), His word is living. Active goes closely with
and explains living. Because God’s word is alive, it does things, it accomplishes
God’s purpose, it is effective (Hebrews 106).

Leach 36

Bruce, addressing how the word is active, refers back to Isaiah:
…this self-fulfilling character which possesses is well summed up in Isa. 55:11
where the God of Israel says of ‘my word…that goes forth from my mouth’: ‘it
shall not return to me empty, but it shall accomplish that which I purpose, and
prosper in the thing for which I sent it.’ (112).
The writer says the word is “sharper than any double-edged sword.” Ellingsworth says of
this, “The general meaning is clearly that the active power of God’s word reaches into the
inmost recesses of human existence, to lay bare and judge” (263).
Speaking of the idea of the word of God piercing, dividing soul from spirit, joints
from marrow, Bruce says, “That the word of God probes the inmost recesses of our
spiritual being and brings the subconscious motives to light is what is meant…” (113).
Witherington adds that “the ‘word of God’ inside the believer is said to be analogous to
God’s eyes – it penetrates the innermost being of a person and judges the thoughts of
one’s heart or mind, laying everything bare” (7). Clearly, according to the writer of
Hebrews, the Scriptures assume a vital role in the spiritual formation of believers,
providing accountability and leading to conviction of sin.
These Scripture passages from the Old and New Testaments are just a sampling of
Scriptures that speak either directly or indirectly to the role of Scripture in the lives of
believers. This list is by no means exhaustive; many other Scripture passages also speak
to this issue. However, based on these passages, it is reasonable to conclude that the
Scriptures as a whole, and the individual writers of Scriptures, place high importance and
value on the Scriptures for the ongoing spiritual life and formation of God’s people,
laying the biblical foundation for the Church and its pastors to pursue increased biblical
literacy within the Body of Christ.
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Theological Foundations
An understanding of the importance of Scripture in the lives of God’s people surely
requires at least a basic understanding of the nature of Scripture and its functions within
the community of believers. This section of this study briefly examines the primacy of
Scripture, the purpose of Scripture, and the idea of the priesthood of all believers with
attention to the role of the pastor.
Primacy of Scripture
Although in the modern era its veracity has been questioned, Christians the world over
have historically viewed the Bible as God’s self-revelation to humankind. Oden notes
that “Catholic, Protestant, and Orthodox traditions have all agreed on the central premise
that Scripture is the primary source and guideline for Christian teaching” (336). He goes
on to state, “The Bible, composed of two sets of testimonies or covenants (Old and New),
is the deposit of the sufficient and adequate witness to God’s self-disclosure” (336). Most
evangelical scholars would surely agree with Oden on this point though there is not a
consensus on the nature of God’s self-disclosure.
It is fair to assume, however, that most scholars would acknowledge at least three
interrelated categories of God’s revelation: the spoken word, the Incarnate Word, and the
written word. God’s initial self-revelation was through the spoken word. Most
evangelical scholars would generally agree that 1) God spoke the world and humankind
into existence (Genesis 1) and evidence of God’s existence can be seen throughout
creation, in what many refer to as general revelation, and 2) God also revealed himself by
speaking to specific people at various times throughout history in what many refer to as
special revelation. He spoke to Noah and provided for Noah’s salvation; he called
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Abraham and through Abraham, Isaac, and Jacob set apart a people for himself; he called
to Moses in the burning bush, revealing his name to him and sending him to be the
deliverer of God’s people from slavery in Egypt. He spoke to Moses on Sinai and gave
him the Law for God’s people – the first written text considered to be Scripture – which
was expanded over time to include the history of Israel, the writings of the prophets, and
the wisdom literature, all of which became the Scriptures for God’s people.
Thus, between the witness of the Scriptures and God’s spoken word through the
prophets, Israel was always without excuse for failing to listen to the self-revealing God
who called them into covenant relationship with himself. Telford Work gives significant
attention to the interplay between God’s spoken word and the written texts of Scripture
which developed over time in Israel’s covenant history with God (134-167). The nature
of God’s self-revelation as spoken word prompts N.T. Wright to say, “Israel was thus
constituted…as the people who heard God’s word – in call, promise, liberation, guidance,
judgment, forgiveness, further judgment, renewed liberation and renewed promise” (The
Last 39).
The Gospel of John states that ultimately God’s Word became flesh and lived among
us (John 1:14), the Incarnate Word. Work comments on the relationship between Jesus
and the Scriptures, noting that Old Testament Scripture “makes Jesus intelligible” (167)
and that Jesus “makes Scripture intelligible” (168). He goes on to explain:
Jesus’ human sensibility is formed according to the Scriptures – the same
Scriptures by which he brought the community into being through itself. He is a
Jew: His worldview is a biblical worldview; his worship is biblical worship; his
categories are biblical categories; his hopes are biblical hopes. Incarnation, as the
entire process through which God the Son becomes a particular ancient Jew, from
conception through gestation, birth, childhood, and adolescence, deeply
incorporates the Tanakh into the human life of God. God’s word now returns to
God in a new way. It is no longer simply a word addressed to the world; now its
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author is also its audience. God lives on both sides of the divine covenants, laws,
promises, praises, and wisdom” (170).
By the same token, Work also says:
Jesus’ life of obedient fulfillment opens a new dimension of his relationship to
Scripture. In obeying and fulfilling Scripture, he is revealed to be more than its
servant. He is the very Lord of Scripture. As through being a faithful son of Israel
Jesus is Israel’s King of Kings, so through perfect obedience to Tanakh Jesus is
Scripture’s ultimate authority (Phil. 2:5-11). It is both in and through God’s words
that Christ is humiliated and exalted” (172).
Clarence “Bud” Bence concurs with Work’s conclusion that Jesus is Lord of Scripture;
he refers to Christ as “the new Word” and “the new Law,” and notes that “Jesus accepted
the authority of the Old Testament but never was bound to it in the same way that the
priests and Levites were” (Bence, e-mail to the author).
Thus, “the Word became flesh and lived among us” (John 1:14) – the Incarnate Word
revealing the Father in his ministry, atoning for sins on the cross, defeating death through
the resurrection, and making believers new through the indwelling of the Holy Spirit.
Jesus, the Incarnate Word, is the fulfillment of the Scriptures; to him all the Scriptures,
both Old Testament and the Scriptures that developed over time into the New Testament,
point. N.T. Wright says, “The work which God had done through scripture in the Old
Testament is done by Jesus in his public career, his death and resurrection, and his
sending of the Spirit” (The Last 43).
The New Testament Scriptures developed over time, necessitated by the changed
reality brought about by the self-revelation of God in Jesus Christ. Oden, noting that
“many in the primitive Christian community…assumed an end time was eminent [sic]”
(335) says:
…as history surprisingly continued, this community slowly began to realize that it
needed to write down its message as historical experience continued to be extended
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for an indefinite (though limited) duration. If new generations were to be
addressed, this would require writing down the history of Jesus the Revealer, and
of early witnesses to him (Luke 1:1-4; Acts 1:1-5; John 21:23-25)” (335).
Thus the New Testament came into being and joined the Old Testament as the written
Word. William Willimon says of the Bible, “These scriptures rendered a person, a
personality, Jesus. For this new and distinctive community called the church, Jesus of
Nazareth, as the Messiah, became the interpretive framework for all reality, the
organizing principle for all of life” (Shaped 19). Indeed, from the first century forward
Christians have largely believed the Scriptures to be the authoritative Word of God and
that belief persists today despite challenges to its authority from various quarters. Packer
states that the Bible should be thought of:
…not statically, but dynamically; not merely as what God said long ago, but as
what He says still; and not merely as what He says to men in general, but as what
He says to each individual reader or hearer in particular. In other words, Holy
Scripture should be thought of as God preaching… (91)
Given this assertion that Jesus speaks through the Scriptures and that the Scriptures
point to Jesus, a question must be asked at this juncture: “What is the relationship
between the living Word of God and the written Word of God?” “What is the nature of
the written text of the Bible as God’s Word?”
Various opinions exist on the relationship of Jesus as the living Word of God to the
Bible as the written Word of God. Many, if not most, evangelical scholars make a clear
distinction between Christ as the living Word and the Bible as the written Word. Most
hold – in varying degrees – to the concept of the plenary verbal inspiration of Scripture,
the view that every word of Scripture was divinely inspired by God, and, though written
down by human authors using their own vocabularies, genres, and literary styles, is living
and active in the lives of those who read or hear it through the power of the Holy Spirit.
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A number of 20th century scholars, however, have departed from this view, among
them Karl Barth. Barth’s view of Scripture is explained here by Work: “The Word of
God is not to be found encrypted within the biblical text nor recovered from the historical
events beneath it; it is the witness to Jesus Christ of the text itself (I.2.494)” (74)
Essentially, then, Barth holds that the Bible becomes the Word of God only as the living
Christ speaks through it directly to the hearts and minds of the hearers. As such, the Bible
is only indirectly inspired of God. The biblical texts themselves are not divinely inspired;
they are merely human words unless and until the living Christ speaks through them.
If, however, this view is correct, how then can Paul claim that “[a]ll Scripture is Godbreathed…” (2 Tim. 3:16, NIV, italics mine)? Since in this view only certain parts are
inspired in certain times, places, and contexts – whenever the living Christ chooses to
speak through the Scriptures – it severely undercuts the authority of the entire canon and
makes subjective the Bible as a whole; indeed, its authority is left to be determined only
by the hearer. Work cites Nicholas Wolterstorff in critiquing Barth’s view; he correctly
states:
For Barth, Jesus is unqualifiedly the Word of God. He is intrinsically God’s
revelation. By contrast, human words, Scripture or otherwise, are at best extrinsic
to divine revelation. They must be taken up in the moment of revelation.75 Thus,
“the Bible is not God’s book; God did not speak by way of the authoring of these
books nor by way of the assembling of them into a canon. God speaks by way of a
human being only if God is that human being – Jesus Christ.”76 But when Jesus
opens his mouth and speaks Scripture (whether Old Testament or New), Barth’s
distinction evaporates. The boundary between intrinsic and extrinsic revelation
dissolves. Furthermore, when Jesus quotes Scripture, he does it as a canon.77 …He
shows no indication of favoring some of the divine words over others. As a
faithful Jew, his tacit endorsement of Tanakh is complete (Matt. 4:4; 5:18). All of
its words are his” (85-86).
Bence, however, suggests that this case against Barth’s view is overstated. He says,
“The authority is not completely subjective since the Spirit of God is operating in the
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reader” (e-mail to the author). Cautioning against pushing Barth “too far into the liberal
camp,” he explains that
…Barth is a Calvinist who sees God’s sovereignty and providence acting in every
aspect of history and life. God was moving in the authors as much (but no more)
than he moves in the reader. God was providentially guiding the formation of the
canon so that it contains the message He wanted to use to reveal himself (e-mail to
the author).
Bence’s point is well-taken. Joseph Dongell, too, urges appreciation for Barth’s
thinking; he asserts that Barth was “a refreshing breath of air in the midst of fading vision
of the Gospel as something invading us from the outside” and refers to his theological
innovations as “the Kryptonite to what had appeared to be the unconquerable liberal
Superman of the last century” (Dongell, e-mail to the author). Nevertheless, he agrees
that Barth’s view on Scripture “represents a significant reconceptualizing of ‘Word of
God’” and points to the Incarnation as a counterweight to Barth’s view. He states:
We have in the Incarnation the astounding truth that God (as the Eternal Son)
actually took upon himself literal human flesh, who was indeed the Word of God in
concrete form, even if human beings around him didn't recognize him as such, or
tried to destroy him. Scripture (as I see it) participates in God's radical decision to
become embodied/enfleshed (in the Eternal Son). I take this to imply that we
actually must be willing to call the Bible the Word of God, unless we wish to deny
the underlying scandal of the Incarnation itself (e-mail to the author).
Others have similarly asserted that the Bible is not itself the Word of God but rather
contains the Word of God. This approach, too, is unsatisfactory. Witherington dismisses
this view by pointing out that “the interpreter becomes the final authority about what is
and isn’t divine in the Bible, not the Bible itself” (22). Packer states that such dialectical
positions are “subjectivist in character,” saying “they all depend on denying at some point
the correlation between Scripture and faith, biblical revelation and inward illumination,
the Spirit in the Scriptures and the Spirit in the heart, and on appealing to the latter to

Leach 43
justify forsaking the former” (89). Oden, in contrast to Barth and others, says that the
“events of the history of Israel and Jesus Christ are viewed by the church as the revelation
of the will of God. This revelation is made palpable and concrete by the giving of a
sacred deposit, Holy Writ, to be kept intact, neither added to nor taken away from” (350).
John Wesley would certainly concur. Scott Jones concludes from his own in-depth
study of Wesley’s view of the Scriptures that Wesley “minimizes the human element in
the process of revelation as much as possible. The ‘word of the living God’ was written
down” (18). Jones clarifies this, however, by noting “Wesley does not intend a
mechanical dictation theory of inspiration” but rather a more general inspiration which
“allows much more human participation in the process” (19). Jones goes on to say:
Wesley holds the traditional Protestant view, arguing that God inspired the
Scriptures and therefore they are infallible. Because of their infallibility, they are
trustworthy, and ought to serve as the sole authority for Christian faith and
practice. Wesley’s statements on this point are unambiguous and frequent (24).
Wayne Grudem, then – though no fan of Wesleyan-Arminian theology and perhaps a
bit unbending in his literalistic interpretation of the text – would find agreement with
Wesley in asserting in no uncertain terms the divine inspiration and authority of the
written Word of God for the life of God’s people today:
…throughout the entire history of the world, and throughout all written documents
of all civilizations, the eternal, omnipotent Creator of the universe, the God who
will one day judge every human being who has ever lived—this God who is over
all has given the human race just one collection of his written words: This book.
The Bible. The Bible alone is the Word of God written. There are no other written
words of God anywhere else in the entire world. And the Bible in its entirety is the
Word of God written. Every single bit of this book in the original documents has a
fundamentally different character from every other bit of writing in the entire world
(5).
Other views of the inspiration of Scripture – or lack thereof – could certainly be
mentioned and explored, and much more could be said here, but suffice it to say that this
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study assumes, contra Barth and others, that the written Scriptures, both Old and New
Testaments, are in and of themselves the divinely inspired, authoritative Word of God.
Purposes of Scripture
Time and space permit only a brief look at the purposes of Scripture, but it is
important to note at least three primary purposes at this juncture. One primary purpose of
Scripture is to tell God’s grand story of redemption. The Bible is the story of God’s
desire and attempt to redeem and reconcile the world to himself. Bartholomew and
Goheen put it this way:
After God created the world and human rebellion marred it, God set out to restore
what he had made… The Bible narrates the story of God’s journey on that long
road of redemption. It is a unified and progressively unfolding drama of God’s
action in history for the salvation of the whole world. The Bible is not a mere
jumble of history, poetry, lessons in morality and theology, comforting promises,
guiding principles, and commands; instead, it is fundamentally coherent. Every
part of the Bible – each event, book, character, command, prophecy, and poem –
must be understood in the context of the one story line (13-14).
As such, the Bible presents the world with an alternate story – a different, more
meaningful, more hopeful story – than the empty and unfulfilling story prevalent in and
promoted by the prevailing culture. It provides opportunity for people to locate
themselves within God’s story.
That opportunity is lost, however, if the Scriptures are read and understood only in a
segmented, fragmented way. Thus, Bartholomew and Goheen are right to stress the
importance of maintaining the unity of Scripture:
All human communities live out of some story that provides a context for
understanding the meaning of history and gives shape and direction to their lives.
If we allow the Bible to become fragmented, it is in danger of being absorbed into
whatever other story is shaping our culture, and it will thus cease to shape our lives
as it should. Idolatry has twisted the dominant cultural story of the secular Western
world. If as believers we allow this story (rather than the Bible) to become the
foundation of our thoughts and actions, then our lives will manifest not the truths
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of Scripture but the lies of an idolatrous culture. Hence, the unity of Scripture is no
minor matter: a fragmented Bible may actually produce theologically orthodox,
morally upright, warmly pious idol worshipers! (14).
Maintaining the unity of Scripture is essential in order for people to have a solid
understanding of God’s purposes in the world and how they fit into those purposes and
then to live their lives in conformity to God’s purposes.
A second primary purpose of Scripture is to bear witness to the Lordship of Jesus
Christ. Both the Old and New Testaments point to the person of Jesus Christ and
establish his credentials as Savior, Lord, and coming King. Bartholomew and Goheen
rightly assert, “According to the biblical narrative, the meaning of our whole world’s
history has been most fully shown to us in the person of Jesus” (21). Packer concurs,
saying, “…all Scripture is a witness and a signpost pointing to the living, saving Lord
Jesus Christ… The written Word of the Lord leads us to the living Lord of the Word, and
our attitude to Him is effectively our choice of destiny” (20).
A third primary purpose of Scripture is to shape and form God’s people, through the
power of the Holy Spirit, to become mature believers whose lives resemble and reflect
the character of Christ. Much has already been said in the biblical foundations section
about the importance of Scripture for shaping and forming the lives of God’s people. This
is perhaps the primary function of Scripture and a premise that is central to this study.
Longman asserts that “the Word of God is the single most powerful agent for
transforming a life” (18). Willimon says, “If the Bible is incapable of forming new
people, or if we are unwilling to be formed and reformed by the Bible, then I can think of
little need to read it” (Shaped 43). He later says, “God’s truth is a matter of being willing
to be confronted, convicted, and corrected by the Bible” (Shaped 69).
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Longman, speaking of the need to study God’s Word even when the Bible seems dry
and uninteresting, likens the Scriptures to fire, saying, “they kindle the character of Christ
within us if we will just stay close to them and let them do their heartwarming work”
(12). Mulholland gets more specific about the process of spiritual formation in the lives
of believers; he says, “Not only does scripture liberate us from the bondage of our
perceptual frameworks, but at the same time it develops and nurtures within us a
transformed and ever expanding perceptual dynamic of wholeness wherein we find
fullness of life in the three primal relationships: with God, with self, with others” (33).
Both the witness of Scripture and the experiences of countless believers point to the
importance of Scripture in the spiritual formation of the lives of God’s people.
Priesthood of Believers / Role of Pastor
Because this study specifically deals with the role of the pastor in encouraging biblical
literacy in the local church, attention should be given to the functions of both the pastor
and the lay people in the life of the church. Many, if not most, Christians, particularly
since the time of the Reformation, have held to the concept of the priesthood of all
believers as a theological statement recognizing no special status for any particular
believers over any others before God. Every believer has direct access to God through
Jesus Christ, and every believer has a unique role in the Body of Christ, but no believer
has privileged status before God. J. Douglas Williams refers to the church as “an
inclusive fellowship that does not recognize an ordered hierarchy. It is a fellowship of
brothers and sisters united in devotion to Christ” (58-59).
Pastors, while often treated with respect among believers, are in no way superior to
lay people before God or necessarily any closer to God. However, if they are called by
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God into ministry, and the Church recognizes that call, they are then set apart by the
Church, ordained for the work of ministry.
This doctrine has implications for the role of Scripture in the lives of God’s people.
The Bible belongs not just to pastors or priests but to all of God’s people. Willimon says
the Bible is “the church’s book” (Shaped 36) and the “church is the Bible’s people”
(Shaped 81). Thus, learning the Scriptures is the privilege and responsibility of every
believer. What, then, is the role of the pastor?
A close look at Ephesians 4:7-16 might help to shed some light on the role of the
pastor in relation to God’s people in the church. Most scholars agree that divine giving is
central to these verses. Peter O’Brien says, “Within the flow of vv. 7-11 the key theme is
that of Christ’s giving: ‘grace has been given [by him]’, it is ‘according to the measure of
Christ’s giving’ (v. 7); ‘he gave gifts’ (v. 8); and ‘it was he who gave’ (v. 11)” (287).
Certainly God is generous with his gifts, but here God seems to be measuring out his
gifts, carefully allotting certain gifts to certain believers, rather than freely lavishing them
on people. O’Brien rightly says, “Not all believers…have the same abilities or receive the
same gift. Grace was distributed in varied measure to each individual, and this is
ultimately due to Christ’s sovereign distribution” (P. O’Brien 287). Snodgrass’s
suggestion is intriguing, that in verse 8, “The word ‘gifts’ may have a double referent.
They are given to people in 4:7, but in 4:11 people are also given as gifts to the church.
That people are recipients of grace makes them gifts to the church” (201).
Paul details specific gifts that Christ gave – apostles, prophets, evangelists, pastors,
and teachers. In a strict sense, the term apostle has historically referred to Jesus’s
disciples – those who witnessed his life, death, and resurrection and through whom the
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Church was founded after Pentecost. However, Paul uses the term more broadly to mean
“messenger” and calls some “apostles” who were not among the original disciples.
Prophets were also given by Christ though their function in the Church is uncertain.
Some scholars believe the apostles and prophets were no longer active by the time
Ephesians was written. If, however, their ministry was past, why should Paul mention
them in the context of the ongoing, future-oriented work of building up the body of
Christ? However, O’Brien might be correct that “[e]vangelists, pastors, and teachers
exercised their ministry during the apostles’ time and subsequently, and were no doubt
the church workers whom most of the readers had encountered” (P. O’Brien 298). It is
true that today, with few exceptions, individuals are not typically designated apostles or
prophets though these functions seem to be yet alive and well in the Church.
Evangelists proclaimed the gospel to unbelievers, and pastors and teachers gave
leadership to local congregations. The single definite article in Greek leads many scholars
to believe pastors and teachers were identical. Hodge writes, “There is no evidence from
Scripture that there was a set of men authorized to teach but not authorized to exhort. The
thing is well nigh impossible” (226). O’Brien calls them “overlapping functions” (P.
O’Brien 300). He writes, “All pastors teach (since teaching is an essential part of pastoral
ministry), but not all teachers are also pastors” (P. O’Brien 300). To be sure, their work is
similar, but it is not identical. Either way, Calvin is correct: “To Christ we owe it that we
have ministers of the gospel, that they abound in necessary qualifications, that they
execute the trust committed to them. All, all is his gift” (278).
The purpose of these gifts is described in verse 12 by three clauses: 1) to equip the
saints, 2) to do works of service, and 3) to build up the body of Christ. Lincoln relates all
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three to Christ’s gifts in verse 11; equipping the saints, doing works of service, and
building up the body of Christ would all be done by evangelists, pastors, and teachers
(apostles and prophets, too, except Lincoln believes their time is past) ( 253-254).
However, a majority of scholars hold that the entire phrase properly reads, “to equip the
saints to do works of service, in order to build up the body of Christ” (or “so that the
body of Christ may be built up”).
This second interpretation seems to better fit the overall context of the passage given
the grace each has been given (verse 7) and the fact that the whole body is involved in its
own growth (verse 16). The sense of the verse would be, then, that Christ gave the
Church special workers (apostles, prophets, evangelists, pastors/teachers) who would
equip the saints to do works of service so that, through both special workers and equipped
saints, the body of Christ might be built up.
The goal of this process is that “all of us come to the unity of the faith and the
knowledge of the Son of God, to maturity, to the measure of the full stature of Christ”
(NRSV). What does this mean? Snodgrass says this is not “knowledge about Christ, but a
firsthand relational knowing him” (205). O’Brien, however, states:
In light of the syntactical connection between faith and knowledge,137 the
immediate context with its emphasis on instruction (v. 11), the reference to
steadfastness in the face of false teaching (v. 14), and the likelihood that faith in v.
5 refers to that which is believed, it is best understood here in terms of its objective
content rather than the readers’ activity of believing.138 The point being made, then,
is that God’s people are moving towards the goal of appropriating all that is
included in the one faith (P. O’Brien 306).
Lincoln agrees given the context of the word faith (255). Could it not be both? Faith
implies more than simply knowledge; however, knowledge of the Son of God is a crucial
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aspect of faith and a necessary component to a deeper relationship with the object of our
faith, the Lord Jesus Christ himself.
The goal here is collective maturity which Paul describes in the singular in the next
phrase, “the mature man.” Unity becomes a reality when the Church becomes mature.
Mitton views this phrase as referring to the maturity of individual believers (154), but a
majority of scholars rightly take it to mean the maturity of the Church collectively given
the references to “saints” in verse 12 and “all of us” in verse 13 striving for this goal.
O’Brien notes a double-contrast between “mature man” in verse 13 and “children” in
verse 14: “Not only do the latter’s ignorance and instability stand over against the
knowledge of the mature adult (cf. 1 Cor. 2:6; 3:1; Heb. 5:13, 14), but also the use of the
plural ‘children’ (with its implications of individualism) stands in contrast to the one
‘mature person’ who is a corporate unity” (P. O’Brien 308). The picture here is of weak,
immature believers, swayed in their beliefs and behaviors by wicked individuals intent on
corrupting the faith.
Paul, in verse 15, sets forth the alternative to immaturity. By speaking the truth in
love, believers are to “grow up into him who is the head, into Christ…” (NRSV). Christ
is both ruler of the Church and source of its life. It is from him that “the whole body,
joined and knit together by every ligament with which it is equipped, as each part is
working properly, promotes the body’s growth in building itself up in love.” This picture
describes the body of Christ functioning as it should, in tight fellowship with individual
believers using their God-given gifts for the benefit of the whole body.
Lincoln says the participles translated “joined” and “brought together” combine to
give the sense that “for the unified growth of the body its members have to be involved in
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a process of continual mutual adjustment” (262). God has given every member of the
body gifts, and every believer is called to fill his or her part in love as they relate to the
other members of the body in a healthy, give-and-take relationship. Scholars differ on the
exact role of “ligaments,” but O’Brien reasonably asserts that “…both gifted ministers
and gifted members have a role to play in the body’s growth. The former are represented
by the ligaments which provide connections between the other parts of the body, while
the latter have their distinct role to play in the well-being of the whole” (P. O’Brien 315).
It seems some of Christ’s gifts are special workers in the Church – apostles, prophets,
evangelists, pastors, and teachers – whose purpose is to equip the saints to do works of
ministry so the body of Christ will be built up. Christ, in his love, has given pastors the
privilege and the responsibility as “ligaments” in the body to equip his people. This
passage accentuates the need for pastors to stay vitally connected to the Head through
whom any equipping they are able to do comes. If their connection to the source of life
and growth weakens, they weaken, and the body will in turn be weakened by their
inability to supply what it needs. A trust has been given to pastors; God’s people need to
be supplied with the nourishment he gives through them.
How do pastors most faithfully equip God’s people for works of service, teaching
them both the content of the faith so they will understand it and not be swayed by “every
wind of doctrine” or the craftiness of those bent on error and the character of the faith,
promoting love and maturity in Christ which leads to unity? Whatever the pastor’s
approach or methodology, primary attention must always be given to God’s Word for the
pastor’s own growth and for the formation and growth of God’s people under his or her
care.
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With that in mind, consideration must be given to the equipping role of the pastor
among the laity in a local congregation. How does a pastor effectively encourage and
equip a congregation to gladly learn the content of the faith so as to daily live out the
character of the faith? In order to address this question, it is necessary to look at the
nature of the laity. Williams, noting that the word used for laity – or “lay” – goes back to
the Greek word “laikos,” says:
Kittle’s Dictionary points out the Old Testaments and New Testament’s uses of the
word. In the Septuagint (LXX) the term is used of a people as a unit (the nation),
and with the “Laos theou” the LXX uses it almost exclusively for the chosen
people of Israel. In the New Testament, the term “laos theou” came to signify the
Christian community, a spiritual group rather than a racial, national one. Thus a
spiritual people replaced a biological one (47).
Williams goes on to discuss the laity in the context of the priesthood of all believers,
concluding that the uniqueness of the people of God is that they are all called to God’s
mission; while there is a diversity of function within the Body of Christ, there is a unity
of purpose that admits no class or status divisions among the people of God – the work
belongs to everyone (47-50).
Thus all the people of God are called to serve in ministry for the sake of God’s
mission in the world, and the function of the pastor within the people of God is to equip
them to fulfill God’s mission in the world. Williams echoes this point by referring to John
Stott’s understanding of “diakonia,” the Greek word usually translated “ministry”: “The
laity are called to diakonia, and the diakonia of the pastor is to ‘equip them’ for their
diakonia” (54). Similarly, R. Paul Stevens and Phil Collins quote Davida Foy Crabtree as
saying, “Every Christian has been set apart for Christ and his ministry. The ordained
minister is set in the midst of those who have been set apart” (The Equipping 108). Clark
Williamson and Ronald Allen maintain that:
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Every pastor is given and called to be a teacher of the Christian faith to the
community of faith. This does not mean that the pastor is the only teacher of the
Christian faith in the community. It does mean that with regard to teaching the
buck stops at the pastor’s desk… In a well-functioning church, everybody is a
teacher of the Christian faith. But for pastors it is critically important to reclaim
this role (56).
Melvin Steinbron strongly advocates the idea that ordained professional pastors have a
responsibility to develop and equip lay pastors within congregations; he highlights the
idea of the priesthood of all believers when he states that “lay people not only may be
pastors if they choose, but also are called to be authentic and effective pastors” (40).
While Steinbron’s focus is largely related to pastoral care, Stevens carries this same
sentiment to the ministry of the Word, saying:
…we, in North America, think that equipping lay preachers is an optional extra.
But there are profound reasons for training lay preachers even where there is a fulltime remunerated pastor in each church… Biblically we have no option. The
ministry of the Word has been the privilege and calling of every believer since the
day of Pentecost… We should expect all the sons and daughters of God to
prophecy (to speak God’s Word with immediacy), young men to see visions and
old men to dream dreams (Acts 2:14-18). The precious doctrine of the priesthood
of all believers has this practical bearing: Each person functions as a priest when he
brings God’s Word to another, and the whole believing community is God’s priest
to the world” (The Equipper’s Guide 27).
Stevens then quotes P.T. Forsyth as saying, “The one great preacher in history, I would
contend, is the church. And the first business of the individual preacher is to enable the
church to preach” (The Equipper’s Guide 27-28).
Whether or not one fully agrees with Steinbron or Stevens, it is at least true that it is a
primary role of the pastor to teach the Christian faith to the laity and train them to engage
the Word of God. Marian Plant maintains that there is a cost of “pastors’ secret
knowledge,” saying “pastors and professional church educators need to recognize the
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sheer amount and type of knowledge about the Bible they possess that the general
congregants do not” (75). She says:
Pastors and seminary-graduate professional church educators have these lamps
with this incredible light tucked safely away under all manner of baskets and that’s
where, except for a shimmer here or a glimmer there, it stays. If we’re going to
address and eliminate biblical illiteracy, we have to deal with this disconnect. If
congregations are going to be vital we have to deal with this disconnect in order to
reduce biblical illiteracy and foster knowledge, understanding, and exploration of
scripture in its place (78).
Plant acknowledges that leading a congregation into deeper engagement with
Scripture is no easy task. Pastors should expect some resistance to such efforts, noting
that such resistance often stems from fear that deeper engagement and the necessity of
changing one’s beliefs based on new information will ultimately erode and perhaps
destroy one’s faith (79). Nevertheless, she maintains it is a necessary and worthwhile
challenge. She states, “There may be some serious shepherding to be done with some of
the frightened flock, but I contend that deep scriptural familiarity and study are essential
to the very health, wellbeing, and courage of the flock” (79). She is right on both counts
which means pastors and professional church educators need to gently teach their
congregations why and how increased biblical literacy is important for their lives.
For their parts, congregation members must willingly engage and commit to the work
– the spiritual discipline – required to truly learn, and live according to, Scripture. Robert
Pazmiño rightly says:
Dedication and commitment are required of those persons who constitute the
priesthood of all believers today. Dedication is required in relation to the study of
Scripture, to its being lived out, and to the ministry of teaching. This dedication
provides an expression and a verification of the believers’ authority. The Scripture
is central in the process of verification because it is the primary authority for
understanding God’s will for human and created life. The Scripture is a witness to
Christ, for in the written Word we encounter the living Word” (34-35).
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A Protestant understanding of the priesthood of all believers, then, means that every
believer has a duty on some level to engage the Word of God and learn the content of the
faith enough to be able to communicate it to others.
Robin Maas, however, recognizes that more than duty will be required to engage
God’s people in serious study of the Scriptures. She gives this perspective:
No charge given to the pastor as religious educator exceeds in significance the
responsibility to help create and sustain in the laity a deep hunger for God… Put
bluntly, the average layperson needs to encounter God in the efficacious Word –
particularly in the person of Jesus Christ – before he or she is willing to expend
much time and effort to learn about the Bible. It is nothing less than a hunger for
God that motivates a serious investment of time and resources in the study of
scripture, and the pastor is doomed to an endless cycle of failure and frustration
with Bible study until and unless this very simple reality is recognized” (Browning
91)
Thus, pastors – through both their personal devotion to, and public teaching of, God’s
Word – serve a vital role among the people of God in teaching God’s Word and
equipping believers with at least a basic knowledge and understanding of the Scriptures
in order that they may grow to maturity in Christ and contribute to the fulfilling of God’s
mission in the world.
A Wesleyan View of Scripture
Because this study is focused on churches located firmly within the WesleyanArminian tradition, it is instructive to take a look at a Wesleyan view of Scripture and
how John Wesley himself sought to engage believers in the Word of God.
Wesleyan Quadrilateral
As noted earlier, John Wesley held firmly to the inspiration, authority, and infallibility
of the Scriptures as the Word of God. In the preface to his sermons, he writes:
I want to know one thing, – the way to heaven; how to land safe on that happy
shore. God himself has condescended to teach the way: For this very end he came
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from heaven. He hath written it down in a book. O give me that book! At any price,
give me the book of God! (Works, vol. V 3).
He then referred to himself as homo unius libri, a man of one book; and when others
referred to him as a Bible-bigot, he adopted and used the term proudly (Jones 31).
Wesley’s interpretive principles for Scripture reflect his commitment to the inspiration
and authority of Scripture. Mark Weeter sets forth Wesley’s interpretive principles: 1)
Interpret Scripture aided by the Spirit who inspired it, 2) Interpret Scripture literally when
possible, 3) Interpret Scripture in its context, and 4) Interpret Scripture according to
Scripture (John Wesley’s 38-44). Clearly the Scriptures were the highest authority for
Wesley.
However, though the Scriptures were primary, other sources and authorities served
alongside Scripture in Wesley’s life. Jones states, “Wesley was committed to the
authority of Scripture, but his professed allegiance to sola Scriptura was more
complicated than it first appears” (62). Indeed, a number of Wesleyan scholars
summarize and group Wesley’s sources of authority into four categories commonly
referred to as the Wesleyan Quadrilateral: Scripture, reason, tradition, and experience.
Jones, however, contends and makes a compelling argument – based largely on Ted
Campbell’s research – that “Wesley is more accurately understood as conceiving
religious authority to have five components: Scripture, reason, Christian antiquity,
experience, and the Church of England” (64).
At issue seems to be Wesley’s view of tradition and all it implies. For many, the idea
of tradition as used in the Wesleyan Quadrilateral implies the whole of Christian teaching
and tradition handed down from the early church to the present day. However, Wesley
found great fault with many of the beliefs and practices of the early church after the first
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century; he was no fan of the Roman Catholic Church. Jones, noting that Wesley heavily
criticized tradition understood in this way in his writings against Roman Catholicism
(63), states that “for Wesley, ‘tradition’ has a negative connotation and could never be
invested with authority in religious matters” (62). Citing Campbell, Jones says:
Campbell concludes that Wesley’s thought has “a clear sense of the decline in the
purity of the ancient church throughout the first four centuries, with a particularly
precipitous decline in the age of Constantine, but with some pockets of pure faith
remaining even in the fourth century and beyond.”12 Thus, to talk about the whole
Christian tradition as being authoritative for him is to grossly misrepresent
Wesley’s position (64).
He goes on to affirm Campbell’s conclusions, saying:
Campbell is correct when he argues that it is anachronistic to apply a nineteenthCentury understanding of tradition to Wesley.13 Such anachronism obscures the
way in which Wesley sees two distinct periods of the larger Christian tradition as
authoritative: antiquity and the then-current doctrines of the Church of England
(64).
While others have for various reasons also taken issue with the use of the term
quadrilateral to describe Wesley’s understanding of religious authority, many still defend
it as a useful framework for discussion (Thorsen, 22). The conclusions of Campbell and
Jones are likely accurate; however, given its pervasiveness and continued usefulness
within Wesleyan-Arminian circles and beyond, this study will continue to employ the
idea of the Wesleyan quadrilateral with the understanding that “tradition,” in this context,
refers primarily – though not exclusively – to antiquity (the early church prior to
Constantine) and the Church of England in Wesley’s own day.
Interestingly enough, scholars differ in their opinions of the relationship of these
authorities – Scripture, reason, tradition, and experience – to one another. Glen O’Brien
notes several competing models or variations:
Some models depict Scripture as primary and the other three sources in clearly
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subsidiary roles. Randy Maddox, for example, argues for ‘a unilateral role of
Scripture within a trilateral hermeneutic of reason, tradition and experience’.26
Others have seen the sources as equal without any hierarchy of value. The
Nazarene theologian Michael Lodhal offers a model that affirms Scripture as the
base providing the foundation for all the rest. Tradition has less value but more
than the remaining. Reason is dependent on Scripture and tradition, and experience,
while still important, depends on the other three, and is the least authoritative as it
confirms rather than forms Christian doctrine27 (176).
While arguments could be made for various hierarchical orders of these authorities
within the Wesleyan quadrilateral, Jones offers perhaps the best approach to viewing
these authorities (he sees five, not four, as noted earlier), noting that together they “form
a single but complex locus of authority” (102). He elaborates in a paragraph:
A correct understanding of Scripture is dependent on the other four. Reason and
antiquity are needed for proper interpretation. The Church of England is the best
transmitter of Scripture because it is, in Wesley’s view, “the most Scriptural
national church” of his time. Experience proves the promises of Scripture to be true
and can even correct one’s interpretation at times. Conversely, the very definitions
of how the other four are properly used involve their fidelity to Scripture. Any
position that denies the inspiration and authority of Scripture is irrational. Only
those parts of antiquity and the Church of England that conform to Scripture are
authoritative. Experience alone cannot prove or generate doctrine; it merely
confirms or corrects what Scripture teaches (102).
Jones goes on to say, “These authorities are not really five but one. It is inconceivable
for Wesley that there is any real conflict between them when they are properly used”
(102-103). He notes elsewhere, however, that in Wesley’s writings, his “uses of Scripture
vastly outnumber uses of all other authorities put together” (160). Thus, Oden correctly
notes, “These four sources – Scripture, tradition, experience, and reason – must be always
held in creative tension…The study of God best proceeds with the fitting equilibrium of
these four sources, one primary and three secondary” (341). While Wesley maintained
Scripture as chief among these authorities, clearly the interpretation of Scripture for him
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was dependent on each of the others in their turns; in order to understand the interplay
among and between these sources of authority, a closer look at each is necessary.
Wesley explicates his understanding of reason in his sermon titled, “The Case of
Reason Impartially Considered.” Comparing it with understanding, he writes:
It means a faculty of the human soul; that faculty which exerts itself in three ways;
– by simple apprehension, by judgment, and by discourse. Simple apprehension is
barely conceiving a thing in the mind; the first and most simple act of the
understanding. Judgment is the determining that the things before conceived either
agree with or differ from each other. Discourse, strictly speaking, is the motion or
progress of the mind from one judgment to another. The faculty of the soul which
includes these three operations I here mean by the term reason” (353).
Wesley notes the value of reason for understanding what he called “the oracles of
God” (354). Speaking to those who under-value reason, he says:
Is it not reason that (assisted by the Holy Ghost) which enables us to understand
what the Holy Scriptures declare concerning the being and attributes of God? …It
is by reason that God enables us in some measure to comprehend his method of
dealing with the children of men… By reason we learn what is that new birth,
without which we cannot enter into the kingdom of heaven; and what that holiness
is without which no man shall see the Lord. By the due use of reason we come to
know what are the tempers implied in inward holiness; and what it is to be
outwardly holy, – holy in all manner of conversation: In other words, what is the
mind that was in Christ; and what it is to walk as Christ walked (354-355).
Based on Wesley’s understanding of reason, Weeter rightly cautions the church today:
In an age of tremendous emphasis on preaching to felt needs and looking for the
perfect “worship experience,” it would be well for us to recognize, as Wesley did,
that the use of reason is absolutely essential if doctrine is to avoid being swept
away by an overemphasis on enthusiasms and impressions” (Reason 52-53).
But Wesley also remains very clear about the limitations of reason. To those who
over-value reason, he writes:
Let reason do all that reason can: Employ it as far as it will go. But, at the same
time, acknowledge it is utterly incapable of giving either faith, or hope, or love;
and consequently, of producing either real virtue, or substantial happiness. Expect
these from a higher source, even from the Father of the spirits of all flesh. Seek and
receive them, not as your own acquisition, but as the gift of God… He alone can
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give that faith, which is “the evidence” and conviction “of things not seen.” He
alone can “beget you unto a lively hope” of an inheritance eternal in the heavens;
and He alone can “shed His love abroad in your heart by the Holy Ghost given unto
you” (360).
Jones says Wesley’s view of reason contends that only a Christian can reason
correctly because only the Christian “has the data on which to base true judgments, and
then to make true inferences” (168). Thus, Jones says, Wesley is “claiming an
epistemological privilege for the Christian” (169). He writes:
Both Scriptures and the Holy Spirit, as sources of correct information about
spiritual things, can enlighten the mind so that it can reason correctly in these areas.
Just as hearing cannot supply sensations of sight to someone born blind, so those
without spiritual senses cannot understand spiritual things (169).
Wesley’s view, then, strikes a healthy balance in the use of reason as an authority; he
rightly espouses “the middle way” between the two extremes of under-valuing reason and
over-valuing reason (Works, vol. iv 352).
Church history and tradition were another source of authority for Wesley, useful
primarily in the interpretation of Scripture. Wesley’s use of tradition, as noted earlier,
involved primarily certain aspects of antiquity and the Church of England current in his
day. In his “Farther Thoughts on Separation from the Church,” Wesley states:
From a child I was taught to love and reverence the Scripture, the oracles of God;
and, next to these, to esteem the primitive Fathers, the writers of the first three
centuries. Next after the primitive church, I esteemed our own, the Church of
England, as the most scriptural national Church in the world” (Works, vol. xiii
273).
Interestingly, Jones goes on to note exceptions to this general rule in Wesley’s
approach to Christian tradition. Citing examples in which Wesley quoted or positively
referenced medieval theologians, Jones concludes, “In his stated views, he attributes
authority only to Christian antiquity and to the Church of England. In practice, however,
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Wesley uses the whole scope of Christian tradition” (172). Jones contends that Wesley
fails to adequately acknowledge the debt owed by the Church of England to postantiquity Christianity, pointing to the fact that the doctrine of the Church of England
“represents a particular version of how Christianity developed over fifteen hundred
years…” (176).
While Wesley’s use of tradition – whether specifically limited to antiquity and the
Church of England or more open to the whole of Christian history – may not have always
been perfectly consistent with his stated views of tradition, it seems clear that he relied on
tradition as an authoritative source for help in interpreting Scripture. Weeter, after
commenting on the fact that at Oxford Wesley earned the nickname “Mr. Primitive
Christianity,” says:
Wesley found the church fathers helpful in interpreting Scripture and was quite
unsympathetic to those who did not take them seriously in the history of the
biblical interpretation. Far from ignoring ancient traditions and authorities, he
asserted in the “Preface” to his Sermons, “If any doubt still remains, I consult those
who are experienced in the things of God, and then the writings whereby, being
dead they yet speak. And what I thus learn I teach” (Reason 54).
Wesley unashamedly sought out the council of the early church fathers and great
theologians throughout church history. However, as Weeter notes, he was not willing to
allow tradition to be the final authority:
On a number of occasions he warned against overemphasizing the teachings of the
church against the authority of Scripture. In his essay “Roman Catholicism and
Reply” he stated, “As long as we have the Scripture, the Church is to be referred to
the Scripture and not the Scripture to the Church; and that, as the Scripture is the
best expositor of itself, so the best way to know whether anything be of divine
authority, is to apply ourselves to the Scripture”13 (Reason 54).
Thus, while never allowed to supercede the authority of Scripture, Christian tradition
played an important role as a source of authority in Wesley’s theology.
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Lastly, experience served as a source of authority for Wesley, albeit – like reason and
tradition – a lesser authority than Scripture. Jones categorizes Wesley’s use of experience
as an authority under three headings:
First, he uses it to describe both the physical and moral condition of the world.
Second, he appeals to experience for evidence to confirm the teachings of
Scripture. Third, he lifts up a certain set of experiences as the goal for the Christian
life (176).
These headings relate to each other in various ways and Wesley related them all to God
and to the Christian life and doctrines of the Christian faith. Discussing what type of
experience Wesley is really talking about, Jones elaborates:
He does not make systematic distinctions between different types of experience,
and yet it is important for us to know whether he means the religious experience of
the believer or the sort of objective experience that is available, in principle, to
everyone. The answer is that Wesley is talking about both kinds of experience.
First, he believes that there is an objective experience of the world, available to all
impartial observers, that reveals many truths of the Bible…Further, there are
aspects of self-knowledge which all persons share…To those who love God, there
is a different sort of experience that confirms Scripture in a different way. For these
persons, the promises of Scripture have become real in their lives, and they know
by their own self-knowledge the truth of the gospel…Thus, it is clear that, as the
Christian progresses, different kinds of experience become available and serve to
confirm Scripture in different kinds of ways (181).
Indeed, for Wesley the primary role of experience was to confirm Scripture. In his
sermon, “The Witness of the Spirit,” he responds to objections against experience by
saying, “Experience is sufficient to confirm a doctrine which is grounded on Scripture.
Though many fancy they experience what they do not, this is no prejudice to real
experience” (Works, vol. v 133). Oden would concur; he says:
The most convincing source of truth is that which corresponds with the rest of
one’s experience, and which validates the meaningfulness of one’s personal
history. Any truth that is arrived at by circumventing personal experience is likely
to remain somewhat implausible to the individual, no matter how important it may
be to others… The experiential side of theology is working well…when our daily
life provides experiential evidences of the reliability of faith’s witness to revelation
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(339).
However, Wesley also clearly warned against placing experience above the Scriptures.
Weeter says, “Wesley warned against enthusiasm, which may be defined (for his time) as
allowing one’s religious experience to run contrary to the Word of God. For Wesley, to
depart from the Word of God, even based on experience, was to depart from God”
(Reason 58). Thus, Weeter rightly summarizes Wesley’s view:
In considering the relationship between Scripture, reason, and experience, the best
term for experience may be confirmatory. For Wesley, if a particular interpretation
is not born out by the evidence of experience, the interpretation must be wrong.
This was an important argument in, for example, his doctrine of perfection.
Conversely, if a particular experience does not follow a scriptural pattern – e.g., if
an individual’s claim to be justified does not issue in the fruits of a holy life – then
the experience is invalid” (Reason 56).
Weeter goes on to quote Isabel Rivers’ summary of Wesley’s view: “Seeing the close
connection between experience and Scripture, it’s not surprising to find in Wesley’s
works this typical phrase: ‘All experience as well as Scripture shows’20 (Reason 57).
Jones and Weeter seem to differ slightly in their conclusions on Wesley’s views of the
place of Scripture within the quadrilateral. As noted earlier, Jones sees them all as
“intertwined” to form “one single locus of authority” (183). He notes that
…reason testifies to Scripture, interprets Scripture, and in scientific matters even
limits Scriptures range of meaning. Similarly, Christian antiquity and experience
are used to interpret Scripture, and yet Scripture governs how they are to be applied
to Christian faith and practice (183).
Weeter, on the other hand, sees Scripture as the foundational authority with the others in
supporting roles. He says, “…Scripture is the central focus; reason, tradition, and
experience are the interpretive lenses through which we understand it better” (Reason
59). This difference seems to be in reality only a slight difference in nuance; Jones and
Weeter appear to agree, perhaps to slightly different degrees, that Scripture was primary
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among these authorities in Wesley’s view. Either way, this quadrilateral of authorities –
Scripture, reason, tradition, and experience – clearly played a major role in Wesley’s
theological formulations.
While this discussion of the so-called Wesleyan Quadrilateral in many ways speaks
more directly to biblical hermeneutics than to biblical literacy per se, biblical
hermeneutics – how the biblical text should be properly interpreted – are an important
part of true biblical literacy. One cannot be said to be truly biblically literate without at
least a basic understanding of how to properly interpret the Scriptures. And proper
interpretation of Scripture is a prerequisite for proper application of Scripture. As
Stephen J. Lennox says, “Interpretation in the Wesleyan tradition insists on taking the
truths of God’s Word and applying them in practical ways to guide our thoughts and
actions as individuals and as a community” (33). Wesley’s sources of authority – this
quadrilateral – provide the basis for proper interpretation, and thus proper application, of
the Scriptures.
Wesley’s Societies, Classes, and Bands
Because Scripture was so central to Wesley’s Christian faith and doctrine, it comes as
no surprise that he heavily promoted a solid knowledge and understanding of the Bible
among his converts and parishioners. Wesley organized his converts into three distinct
groups, each with distinct purposes: societies, classes, and bands.
The societies were, in effect, congregations of those who had been converted to Christ
under Wesley’s ministry. He explains the origin of these societies in a letter to Reverend
Mr. Perronet, which he titled “A Plain Account of the People Called Methodists.”
Referring to those converted under his ministry, he writes:
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They said, “But we want you likewise to talk with us often, to direct and quicken
us in our way, to give us the advices which you well know we need, and to pray
with us, as well as for us.” …I soon found they were too many for me to talk with
severally so often as they wanted it. So I told them, “If you will all of you come
together every Thursday, in the evening, I will gladly spend some time with you in
prayer, and give you the best advice I can.” Thus arose, without any previous
design on either side, what was afterwards called a Society… (Works, vol. VIII
250).
He goes on to say:
They wanted to “flee from the wrath to come,” and to assist each other in so doing.
They therefore united themselves “in order to pray together, to receive the word of
exhortation, and to watch over one another in love, that they might help each other
to work out their salvation” (Works, vol. VIII 250).
Wesley had one condition for those who wished to participate in these societies, that they
demonstrate “a desire ‘to flee from the wrath to come, to be saved from their sins,’” the
evidence of this desire being shown by the fruit of their lives (Works, vol. VIII 270).
Thus, he expects that all members of one of his societies “continue to evidence their
desire of salvation” in three ways: 1) by doing no harm, 2) by doing good, and 3) by
“attending upon all the ordinances of God” (Works, vol. VIII 270-271). This last evidence
includes, among other things, “the ministry of the word, either read or expounded” and
“searching the Scriptures” (Works, vol. VIII 271). He concludes these instructions by
saying, “These are the General Rules of our societies; all which we are taught of God to
observe, even in his written word, the only rule, and the sufficient rule, both of our faith
and practice” (Works, vol. VIII 271).
Kyoung-Shin Joseph Park, elaborating on Wesley’s usual practice of teaching and
preaching from the Scriptures in these society meetings, quotes Nehemiah Curnock:
Nehemiah Curnock, Wesley’s 19th century journal commentator, explains how
Wesley expounded the Scriptures to his intimate Society members: “He preached
on every possible occasion, and never held a society-class or band-meeting without
an exposition.”16 He also writes: “…he [Wesley] never visited a class without
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expounding the Scriptures…” (6).
According to Curnock, Wesley’s practice of preaching and teaching the Scriptures
included not only society meetings but class and band meetings as well. Class meetings
were essentially small groups of people formed out of a larger society meeting for the
purpose of discipleship. Wesley describes the classes this way:
That it may be the more easily discerned, whether they are indeed working out
their own salvation, each society is divided into smaller companies, called classes,
according to their respective places of abode. There are about twelve persons in
every class; one of whom is styled the Leader (Works, vol. VIII 269-270).
These class meetings proved highly effective, reaping benefits both for the personal
spiritual growth of their members and ultimately for society as a whole. Park concurs,
and he references Howard Snyder’s agreement when he states:
The modern Wesley historian Howard Snyder assesses that these class meetings
later became the “primary means of grace for thousands of Methodists. …The class
meetings system tied together the widely scattered Methodist people and became
the sustainer of the Methodist renewal over many decades.”34 The class-leaders
were significant for the Methodist societies for they functioned not only as spiritual
inspectors of the members, but more so as acting pastors for the classes (11).
Wesley’s own testimony seems to corroborate this conclusion at least regarding the
personal and relational growth in and among the band members themselves. Discussing
the outcome of these classes, Wesley notes that
…by this means, a more full inquiry was made into the behaviour of every
person… Advice or reproof was given as need required, quarrels made up,
misunderstandings removed: And after an hour or two spent in this labour of love,
they concluded with prayer and thanksgiving (Works, vol. VIII 253-254).
In light of Curnock’s claim and Wesley’s strong emphasis on the supremacy of
Scripture, it no doubt goes without saying that most if not all of the advice, reproof, and
instruction given in these class meetings came directly from Scripture.
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Band meetings provided yet another level of depth to Wesley’s discipleship process
for those in his societies. While classes typically consisted of twelve people, bands were
much smaller, closer groups designed for believers to confess their sins to each other,
pray for each other, and hold one another accountable. Wesley notes that he “divided
them into smaller companies; putting the married or single men, and married or single
women, together” (Works, vol. VIII 258).
These band members were expected to be serious and disciplined in their pursuit of
godliness and holiness; they held one another to a high standard of spiritual
accountability, including the expectation that they would study the Scriptures. In his
“Directions Given to the Band-Societies,” Wesley directs band members to, among other
things, “attend the ministry of the word every morning, unless distance, business, or
sickness prevent” and “read the Scriptures, and meditate therein, at every vacant hour”
(Works, vol. VIII 274).
It seems Wesley, as a matter of routine and regular practice, incorporated the reading
and preaching of Scripture into all of his society, class, and band meetings thus
evidencing his own deep commitment to teaching and training those under his care the
content, character, and riches of the Word of God. Park says, “Wesley’s journal records
and sermon manuscripts show that Wesley’s exposition of Scripture to his intimate
Methodist members must have been a most important, if not the most important, method
of equipping his members” (6).
Given the impact of the Methodist movement on 18th century English society as a
whole, Wesley’s high view of Scripture and his practice of teaching and preaching God’s
Word in his societies, classes, and bands serve as an example for pastors and leaders in
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American churches today. Indeed, while very different in many ways, there are enough
similarities between Wesley’s 18th century English culture and today’s 21st century
American culture that a closer look at each of these contexts is warranted.
Wesley’s England Context
It is fair to say that the cultural and societal conditions in Wesley’s day left a lot to be
desired. Aubin de Gruchy, at some length, paints a picture of the social and economic
conditions of 18th century England:
For many the dawn of the eighteenth century brought no alleviation from
hardship and depravity. It was a period of decadence and moral decline. The nation
was in economic transition both in terms of the agrarian revolution, which involved
the breaking up of the feudal system with the accompanying effect of the peasants
being driven off the land, and the industrial revolution which drew uprooted
peasants into the inadequately developed urban areas. The nation seemed unable to
cope with this turmoil and change.
The moral laxity on the part of the monarchs of the day and Prime Minister
Walpole did little to aid clearing the way ahead. Moral laxity pervaded the theatre,
literature, it was evident even in the cruel sports practised and tainted all areas of
life. The notorious combination of drink and gambling also contributed to
undermining the stability of the nation (75).
De Gruchy goes on to discuss the government and the state of law and order, quoting
A. Skevington Woods’ assessment of the conditions at the time:
Government, not only central but also local, was antiquated and corrupt. No serious
attempt was made to supply education, sanitation, justice, police, prisons, or
control of drink according to the needs of the community. “…the statistics of
violent crime soared alarmingly... There was as yet no organised police force, and
many crimes went unpunished. Prisons were overcrowded, and tended rather to
harden offenders than to reform them. Gangs of young hooligans roamed the city
streets, often clashing with their rivals or assaulting unprotected citizens”3 (76).
Park’s assessment is similar. Noting what he calls “the hopeless social condition of
18th century England,” he quotes J. Bready’s conclusion that this was “the England of the
slave-trader, the kidnapper, the smuggler;…gin shops, sodden ignorance, and incredible
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child neglect;…bestial sports, mad gambling and parading wantonness…corrupt politics
and soulless religion…” (255).
This was the spiritually dismal milieu in which John Wesley’s ministry took place. De
Gruchy infers that most people received little or no spiritual help from the official
Church, stating that the “Church of England and its clergy had lost contact with the vast
mass of people” (76). Thus, Wesley’s ministry addressed and sought to fill a huge void
and feed a deep spiritual hunger among the people of his day, people seeking relief from
the deplorable social and economic conditions under which they lived. His unflinching
commitment to preaching and teaching the Gospel and the Scriptures as the living Word
of God impacted the lives of many.
To be sure, Wesley was involved in social reform – among other things, he visited
workhouses and prisons, pushed for prison reform, gave assistance to the sick and the
needy, opened a school for poor children, created a loan society to help financially
struggling Methodists, worked toward having the distilling of gin outlawed, and fought to
abolish the evil of slavery in England (De Gruchy, 77-80). But for Wesley, the root of all
social problems was ultimately spiritual. As De Gruchy says, “the root cause lay in
‘ungodliness’ and vice… Sin remained the root cause of the problem” (80).
Wesley’s primary concern for the spiritual well-being of individuals can be clearly
seen in his admonition to his preachers: “You have nothing to do but to save souls.
Therefore spend and be spent in this work. And go, always, not only to those that want
you, but to those that want you most” (Works, vol. VIII 310). Wesley himself both
preached and practiced this, as Park attests:
As one investigates the journals of John Wesley, it is not difficult to find that
Wesley preached to all classes of people in 18th century Britain: the ignorant, the
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middle class, the gentry, prisoners, the poor, soldiers, and the common people.1
This is why the following principle concerning Wesley’s preaching audience is
literally true: “I look upon all the world as my parish. …I judge it meet, right, and
my bounden duty to declare unto all that are willing to hear the glad tidings of
salvation”2 (55).
Wesley goes on to encourage his preachers, in addition to winning as many souls as
possible, to use all their power to “build them up in that holiness without which they
cannot see the Lord” (Works, vol. VIII 310). The Gospel certainly had social implications
for Wesley, but he believed that many social problems could be overcome by proper
discipleship and a growing faith in Christ.
There is little question that Wesley and the Methodists positively impacted 18th
century English society; there is, however, some debate as to the nature and extent of that
impact. A number of factors no doubt contributed to their favorable influence; Park,
however, is at least partially correct in asserting that “it was the biblical preaching of
John Wesley and its influence on the Methodist Society that were foundational in
stabilizing the 18th century British industrial society” (2). His preaching brought
conviction of sin, so that people turned to Christ and received salvation. His societies,
bands, and classes then gave these new Christians the opportunity to hear God’s Word
preached and taught regularly and faithfully and to thus grow in their faith. A case could
be made that Wesley’s commitment to preaching and teaching the Scriptures brought
about this spiritual revival – a new or renewed understanding of and zeal for the Christian
faith and the Word of God in the lives of countless numbers of people – and as a result,
those impacted by his ministry, the English Methodists, were able to deeply impact the
fabric of 18th century English society.
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Current Efforts at Biblical Literacy
As noted above, while there are clear and obvious differences between 18th century
English culture and 21st century American culture, there are similarities as well. A case
could be made that America, like 18th century England, is in a period of moral and
spiritual decline.
Current American Context
Among other things, serious issues related to education, justice, police, prisons, and
race-relations – issues which have simmered under the surface for years – seem to have
reached a boiling point in America in recent years just as they did in England in Wesley’s
day. Prison overcrowding was a problem in 18th century England; incarceration rates in
the U.S. today are a serious issue. Consider these U.S. prison statistics compiled by
Melissa Hamilton:
Recent measures show that, per 100,000 persons in the national population,
America’s incarceration rate is 716.3 …Canada’s incarceration rate is 118 while the
median for Western European countries is 98.5 Another measure is equally striking:
the United States’ general population comprises 5% of the world’s total population,
yet the United States’ prison population constitutes 25% of the world’s prison
population.6 (1272-1273).
Prison overcrowding is just one of several problems facing the criminal justice
system; poor race-relations and police brutality are two other issues which have plagued
the criminal justice system in recent years and which could potentially be considered to
have reached crisis proportions. Other social issues have also been at the forefront of
America’s collective consciousness for a number of years – issues such as abortion,
homosexual marriage, physician-assisted suicide, and pornography among other things.
However, in more recent years the majority of these seem to have become much more
accepted and acceptable to an increasing number of Americans. For instance, citing “a
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general societal change in attitudes” (364) toward same-sex marriage, Dawn Michelle
Baunach concludes from her research that, “Between 1988 and 2010, a cultural space
opened for homosexual marriage…” (377). These and other factors support James Emery
White’s contention that America is now a post-Christian nation:
…however you view America’s spiritual history, one thing is certain: today,
America is not a Christian nation. This does not mean it is non-Christian or antiChristian, simply that it has joined the ranks of many other Western countries and
is post-Christian. To be post-Christian means that the very memory of the gospel is
becoming nonexistent3 (43).
White then discusses the assertion by Peter Berger and other sociologists that
secularization, privatization, and pluralization are driving forces shaping the world today
and deeply impacting American culture (45-46). White notes that because of
secularization “the church is losing its influence as a shaper of life and thought in the
wider social order, and Christianity is losing its place as the dominant worldview” (46).
One piece of evidence of secularization – of the fading memory of the gospel to which
White refers – is seen in how Sundays are viewed. Until relatively recently, Sundays have
in America been honored as a day for worship and rest. That, however, has changed in
recent times. Steve McMullin writes about the secularization of Sunday:
In many North American communities, Sunday is quite different than it was a
generation or two ago. Blue laws have mostly been dismantled, sports teams
routinely practice on Sunday mornings, and malls are full of Sunday shoppers. The
traditional deference to church activities on Sunday has largely disappeared; some
people in contemporary society may still think of church when they think of
Sunday, but even for many believers, attending church has become one of several
options on Sunday morning (43).
This evidence supports White’s assertion that secularization is the primary reason
many Americans, though perhaps not embracing atheism, “seem quite content to accept
the idea of faith being privately engaging but culturally irrelevant” (47). As for
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privatization, White contends that faith “does not simply have a new home in our private
lives; it is no longer accepted outside of that sphere. …talk of faith has been banished
from the wider public agenda” (48). As for pluralism, he refers to it as a “smorgasbord
mentality” and writes:
Malise Ruthven calls America the “divine supermarket.” The technical term is
syncretism, the mix-and-match mentality of pulling together different threads in
various religions in order to create a personal religion that suits our individual taste.
Christianity becomes one of many competing boutique worldviews, no better or
worse than another, that they have set up shop in society’s mall for people to
sample as a matter of personal preference (51).
A number of these and other factors have no doubt contributed to and support the
sentiment that America is a nation in moral and spiritual decline. It is not the case for
most people, however, that they are less interested in God; rather, they are less interested
in formal, institutionalized religion. Most are desperately searching for something beyond
themselves and their current experiences to meet their deep spiritual needs; they simply
haven’t found it in the church. Kieran Scott notes:
There is a hunger, a quest (in people’s lives) beyond the material. In this sense, the
quest for a spiritual life can be seen as a genuine prophetic protest against a
dehumanizing culture and some meaningless forms of religion (474-475).
Thus, many believe that churches in America have contributed to the problem, failing
to make preaching and teaching the Bible a high priority in their services and among their
congregations, failing to address the difficult existential questions inherent in 21st century
life, and failing to show how the Bible speaks to their lives and to the greater culture
today. Woodrow Kroll laments, “Bible illiteracy is stealing the next generation of
Christians. We’re at genuine risk of losing biblical Christianity in just one generation”
(12). While this may be an overstatement on Kroll’s part – it’s certain from Scripture that
Christ will never forsake or abandon his Church – it does underscore a serious problem
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facing the Body of Christ in America today. Speaking of the impact of Christians on their
culture, Kroll says:
The less we know of God’s Word, the less vocal we become in taking a stand for
God in the public square. America’s moral condition in the twenty-first century is
the direct result of America’s Bible illiteracy. Until we address Bible illiteracy, we
will make no progress in overcoming our poor moral condition (128).
Again, this seems a bit overstated; solving Bible illiteracy will not itself change the
condition of the human heart. However, Kroll’s point is well taken in that the prophetic
voice of the Church will not sound clearly in American culture if God’s people are
ignorant of the Word of God, and if the voice of the Church is not heard clearly in
culture, faint hope remains for improving the moral condition of society.
Wesleyan Curriculum
What can be done to address this growing problem of biblical illiteracy, and who is
currently attempting to address it? It is appropriate at this juncture to review a sampling
of information and materials from those who are engaging the issue and making at least
some attempt to curb the problem of biblical illiteracy. There are a number of resources
currently available on the broader Christian market to pastors seeking to help their
congregations better know and understand the Bible. Two such resources are The Story,
published by Zondervan, and The Chronological Bible, published by Thomas Nelson.
According to the implementation guide for churches, The Story is an “abridged
chronological Bible” intended to be used within churches to help people “engage with the
Bible more easily and with better overall understanding”; Zondervan’s stated goal is to
see “more people engaging the Bible more” (4). It is designed as a 31-week church
campaign (the first 21 chapters cover the Old Testament and the last 10 cover the New
Testament) and as such, has many supplemental resources to guide and assist churches
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and congregations through the 31-week study – group study guides and DVD’s for all
ages, a number of children’s resources, worship and sermon resources for pastors, etc.
Some might argue that it glosses over major portions of Scripture, and indeed that is
one drawback to The Story. However, given the size and scope of the Bible, it is nearly
impossible in a resource designed to be studied church-wide within a relatively short time
frame (in this case a 31-week study) to include every verse of Scripture – aside from the
fact that such an all-inclusive resource would defeat the very purpose for which it was
intended. This particular resource was never intended to be a detailed and comprehensive
exploration of Scripture; it was designed as a big picture overview to give people a better
sense of the grand overarching story the Scriptures tell.
Unlike The Story, which excerpts portions of Scripture to give an overarching view of
the grand story told in the Bible, The Chronological Study Bible contains the whole of the
Scriptures – every chapter and verse from Genesis to Revelation. It differs from a
standard Bible, however, in that the material is arranged chronologically rather than
according to the traditional canon. This resource, published in several versions of
Scripture, is intended to give people an understanding of the historical timeline in which
biblical people lived and biblical events occurred.
The Chronological Bible divides biblical history into nine epochs, allowing
individuals to see the overarching story of the Bible; it aims to provide “a relative
chronology, placing related events together without fixed dates” (loc. 1340), as well as
“an absolute chronology tied to historical information and fixed dates (or at least
tentative dates)” (loc. 1347). The nine epochs of biblical history listed in The
Chronological Bible are as follows (loc. 43-104):
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EPOCH 1: Before the Patriarchs (Creation – 2000 B.C.)
EPOCH 2: The Patriarch’s, Israel’s Ancestors (2000 – 1500 B.C.)
EPOCH 3: The Rise of a Unified People (1500 – 1200 B.C.)
EPOCH 4: From Tribes to a Nation (1200 – 930 B.C.)
EPOCH 5: The Fall of Two Nations (930 – 586 B.C.)
EPOCH 6: Exile and Return (586 – 332 B.C.)
EPOCH 7: Between Two Testaments (332 – 37 B.C.)
EPOCH 8: The Coming of the Messiah (37 B.C. – A.D. 30)
EPOCH 9: The Church Age (A.D. 30 – 100)
These chronological categories allow the reader to catch a glimpse of the overarching
story; at the same time, because this resource is in fact a Bible and includes the whole of
Scripture, it allows for much more thorough biblical study than does a resource such as
The Story. In addition to the chronological order, this resource comes with supplemental
material to assist in better understanding the historical setting, geography, timeline, and
culture of the Bible – brief articles related to historical and cultural topics, a glossary and
concordance, an index of Scripture passages, daily reading plans, and maps of the various
lands of the Bible (loc. 104).
A chief complaint about this resource might be the difficulty one would potentially
have looking up particular passages of Scripture because it is arranged chronologically
rather than according to the traditional canon; Shawn Leach, in a review of the New King
James version, comments that the reader, in order to find a particular passage, has to
consult an index “rather inconveniently located at the back of the Bible” (118).
Leach also notes another challenge to reading the Bible chronologically, saying, “…as
several books are cut into pieces, you lose the author’s original intent in providing a
coherent message” (118). This reality – the loss of the canonical voice of each individual
author necessitated by the chronological arrangement of the material – does, in fact, limit
this Bible’s overall impact, considering that a strong understanding of Scriptures includes
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understanding the messages of the individual authors within Scripture, their place within
the canon, and their contribution to the whole of the canon. Nevertheless, many
Christians are nowhere close to that level of study and would benefit more immediately
from an understanding of the whole of Scripture provided by The Chronological Study
Bible.
There are also some who would likely take issue with the gender neutrality in the NIV
version of this Bible (as they no doubt would with any other gender neutral version);
however, gender neutrality that is true to the meaning and intent of the original languages
is not a problem – and is, in fact, to be preferred – for many of those with a WesleyanArminian perspective.
These two resources are just a sampling of such resources available, and, while not
perfect, they each have much to commend them. However, given the Wesleyan-Arminian
context of this study, it is appropriate and important to explore similar resources from
authors and/or publishers with a specifically Wesleyan-Arminian perspective.
The DISCIPLE Bible study series, published by Abingdon and used widely
throughout the United Methodist Church and beyond, is a resource intended to help
Christians know God’s Word and grow in their faith. This four part, in-depth program for
the study of Scripture was originally conceived and developed in Flower Mound, Texas
by a group of eighteen people with a dream for making disciples; the group consisted of
“pastors, theologians, laypersons, a bishop, Christian educators, Bible scholars,
publishers, editors, and marketers” (DISCIPLE 2). The four studies comprising
DISCIPLE are:
DISCIPLE I: Becoming Disciples through Bible Study
DISCIPLE II: Into the Word, Into the World
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DISCIPLE III: Remember Who You Are
DISCIPLE IV: Under the Tree of Life
DISCIPLE I is an overview of the whole of Scripture, both Old and New Testaments.
DISCIPLE II focuses on Genesis, Exodus, Luke, and Acts. DISCIPLE III examines the
prophets and the letters of Paul. DISCIPLE IV studies the Writings, John, and the book of
Revelation.
Each of these studies is unique in its specific focus and goals, yet each plays a
significant role in instilling in believers deeper knowledge of and love for God’s Word;
together these four studies comprise the overall DISCIPLE program. The DISCIPLE
Handbook states that the goal of DISCIPLE is “to develop strong Christian leaders
through regular in-depth study of Scripture” (4) and the “hoped-for results” are
“Biblically nourished persons committed to live as disciples” (5).
For the purposes of this study, the nature of DISCIPLE I: Becoming Disciples through
Bible Study – an overview of all of Scripture – calls for a closer look at its details. This
study is designed as a 34-week study, with 16 weeks dedicated to the Old Testament, one
week dedicated to the intertestamental period, and 15 weeks given to the New Testament.
The final two weeks are used to identify ministry and leadership roles and to celebrate the
Lord’s Supper together (DISCIPLE 19).
The comprehensive nature of this study requires a high level of commitment on the
part of all involved. A study group normally consists of twelve spiritually hungry
individuals with clear leadership potential specifically chosen and invited by the pastor to
participate. Those involved commit themselves to a weekly group study session of two to
two-and-a-half hours, plus three additional hours of independent study each week to
prepare for each session (DISCIPLE 18). The study involves significant daily Scripture
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reading and study, and each weekly group session includes Scripture reading, a video
segment, teaching, discussion, prayer, and suggestions for further individual study.
Extensive training is required for those leading the study. The program as a whole is
designed to be a pastor-led program within the local church with the pastor leading the
initial study and training new teachers as they progress through the course of study. The
DISCIPLE Handbook says a “mandatory three days for training offered in selected areas
of the country” is required for pastor-teachers prior to leading the study (18). Why pastorled? According to the DISCIPLE Handbook, “Pastor involvement in teaching the Bible
will signal to the whole church the importance of Bible study and discipleship” (15).
For those willing to commit to it, this DISCIPLE study is an excellent tool for
exploring the riches of God’s Word and learning the overarching grand narrative of
God’s story as told in and through Scripture. The interaction with others inherent in its
small group design contributes to – and increases the likelihood of – participants growing
in their faith in Christ. Not least among its positive traits is that it was designed to be a
pastor-led study. Many people naturally assume their pastor is a serious student of
Scripture, but this is not always true or accurate. This design requires pastors themselves
to heavily and routinely engage in the study of Scripture, and the creators of the study are
surely correct that direct involvement and oversight from the pastor communicates to the
congregation the importance of the serious study of God’s Word.
However, this strength might in some cases also be a limiting factor with this study.
Precisely because of the comprehensive nature of this study and the extensive time and
effort it requires, many pastors who do not already highly value the study of Scripture
will likely not be willing to commit to the DISCIPLE study. The same is true of many lay
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people – particularly if the pastor is ambivalent. In addition, the cost of the study
manuals, while certainly a good value, are relatively high compared to other studies and
could possibly deter some from participating – though this becomes a non-issue if the
church itself covers the cost of the materials as is no doubt the case in some instances. All
in all, in instances where cost is not a factor and the pastor highly values in-depth study
of Scripture, DISCIPLE is a great resource for helping individuals learn God’s Word and
grow in their faith in Christ.
Another couple of resources used particularly in United Methodist circles, but also
among other believers and denominations, are The Grand Sweep and A Hop, Skip, and a
Jump Through the Bible, both written by J. Ellsworth Kalas. A former pastor and
seminary president, Kalas was a leading United Methodist writer and thinker committed
to communicating the riches of God’s Word to people and instilling in them a love for the
Bible. Kalas was challenged early in life to begin reading the Bible through on a regular
basis which he began to do – initially as a discipline but over time because he really
wanted to know it (interview). His efforts to help others learn the grand story of Scripture
stem both from his own love of Scripture and desire to see others grow in their
knowledge and understanding of the Bible and from ongoing requests from individuals
and churches for help in effectively engaging God’s Word.
The Grand Sweep, published by Abingdon, is essentially a daily reading and
devotional guide for reading the Bible through in a year. This Bible study book which
moves sequentially through the Scriptures contains specific passages to read each day in
order to complete the entire Bible in 365 days, with a devotional summary of each day’s
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readings and a brief prayer. Integral to this study is the Daily Response Book designed to
supplement the Bible study book. The Daily Response Book contains five sections:






Daily Response to Reading – A series of questions or actions related to the
daily readings
Prayer Time – Time to pray in response to Scripture or for various
persons/concerns
How the Drama Develops – Summary of weekly reading in context of the
whole story
Seeing Life through Scripture – Notes, reflections, interactions with Scripture
readings
The Sum of It All – Brief Scriptural summary of the week’s readings (3).

The Grand Sweep is designed to require roughly thirty minutes each day. While the
Bible study and the Daily Response Book are the primary resources for this study,
supplemental materials include Scripture and commentary audiotapes, a resource
suggesting weekly sermon ideas, and a guide for group study. This resource is not as indepth as DISCIPLE, nor was it intended to be. Highly valuable in its own right, an added
benefit of this resource is its accessibility; precisely because it requires much less time
and effort than DISCIPLE, it has the ability to reach vastly greater numbers of people,
and especially those interested in learning and seeing the whole story of Scripture as they
read through the Bible in a year.
A Hop, Skip, and a Jump through the Bible, also published by Abingdon, is a more
recent resource from Kalas. As noted in his foreword, this book is the written fruit of
“through the Bible” presentations given many times over the years in various venues (A
Hop ix-x). With thirteen chapters, each chapter discussing the biblical witness to a
particular era in biblical history, Kalas moves sequentially through the grand story of
Scripture from Genesis to Revelation. Designed to highlight the overarching story of
Scripture, Kalas aims to show the continuity of the Bible’s story as it relates God’s great
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plan of creation, redemption, and salvation. He said he “tried to deal with parts people
view as troublesome,” working to make the story real (interview).
This book contains a study guide for each chapter which would work well for either
individual study or for a group study. The guide consists of a “Snapshot Summary,”
“Reflection/Discussion Questions,” and a “Prayer” (129-130). On the whole, this book is
well-suited for those less familiar with Scripture though even a seasoned veteran of
Scripture would likely enjoy the read and come away with something learned. Given the
increasing number of people with little or no knowledge of Scripture, this book will
continue to be a valuable resource for the foreseeable future.
The Story of God, the Story of Us is another resource designed as a sequential, “big
picture” overview of Scripture. Written by Sean Gladding, the original idea for this book
grew out of an eight week Bible study intended to give individuals who had never the
read Bible an overview of its contents (loc. 44). Feedback from those in that study and
others resulted in its expansion to twelve chapters and other changes and adjustments
which led to the book in its current form. Gladding notes that while the book can
certainly be read alone it is preferable to read it with others. He states, “Reading the Story
aloud, with others, helps us overcome the temptation to find in the Bible what we are
already looking for, rather than simply following where the Story leads” (loc. 83). He
says his hope is that readers “might gather with some other folk – preferably over a meal
– assign the various characters (including the narrator’s voice) to individuals, maybe light
a candle and then read one chapter at a time” (loc. 91).
While this book does not cover every single verse of Scripture, it is creatively written
and tells “the ‘big story’ in story form” (loc. 106). The Old Testament story is told from
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the perspective of an old Israelite man in exile in Babylon, who tells the story to a group
of other Israelites who gather to hear it. The New Testament story is told from the
perspective of some who meet in an early house church; it is primarily, though not
entirely, an ongoing dialogue between the woman in whose home the church meets and a
merchant who is struggling to understand Christianity. Suggested Scripture readings and
a user’s guide are included at the end of the book. Though not exhaustive in its treatment
of Scripture, this book creatively tells the overarching story of God as found in the Bible,
highlighting major theological themes along the way. While not by any means a
substitute for the direct reading of Scripture, the narrative format – the story in story form
– holds promise for those who find reading Scripture difficult, helping them see how the
Bible fits together into one grand story of God and his purposes for humankind.
Another resource designed to provide a sequential overview of Scripture is Through
the Bible, written by Patricia J. David. Published by Wesleyan Publishing House, this
book covers the entire Bible in 47 lessons and is designed as a supplement to, rather than
a substitute for, regular Scripture reading. David states, “…this book will be of very little
interest or use to you unless you first read the corresponding books of the Bible (9). She
also states that the Bible should be read “from beginning to end if we are to have any
comprehensive understanding of God’s working throughout history” (9).
After an introductory lesson on the major sections of Scripture and the canon, David
gives 22 lessons to the Old Testament, an introductory lesson to the New Testament, and
23 lessons to the New Testament. Each chapter seeks to clarify the biblical author’s
meaning and purpose in writing, as well as provide historical and cultural background
information not explicit in the Scriptural texts themselves. There are study questions for
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each of the Testaments at the end of their respective study sections. David does a good
job of relating how each section of Scripture relates to the previous section of Scripture
studied, contributing to a stronger sense of the overall unity of Scripture. A study guide is
also available with this resource which includes study questions for each chapter and a
place to record the major themes and ideas found in the text. Like the others described,
this resource is a useful tool for those seeking to better grasp the big picture of Scripture,
and it could be used effectively either individually or in a group setting.
These are just a few samples of the many resources available to those seeking a
greater understanding of the overarching story of Scripture. Many other resources exist
that cover the entire scope of Scripture with varying depth and within varying time
frames, some designed for group study, some for individual use, and some for both.
While anyone can become a student of the Scriptures at any time, the creators of
DISCIPLE make a strong case for pastoral involvement and leadership in local church
Bible study. Kalas concurs. He, too, advocates for pastoral leadership in Bible study,
rightly suggesting that many pastors give too much time to administration and not enough
to the study of God’s Word. Encouraging pastors to focus less on the administrative tasks
in the church, he says, “The more time you spend in the office the less you get done”
(interview). Each of the studies described at least has the potential to be a strong, pastorled study of Scripture in the local church.
Educational Theory
It is clear that becoming familiar with God’s Word is an important aspect of being a
disciple of Jesus Christ. Less clear, however, is what exactly becoming familiar with
God’s Word entails. How much Scripture does one need to know to be considered
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biblically literate? What is the relationship between knowing the facts of the Bible and
understanding the meaning of those facts or how they apply to one’s life?
For the purpose of this study, biblical literacy entails at least a basic competency in the
first three levels of Bloom’s Taxonomy. This taxonomy is a framework for categorizing
educational goals published in 1956 by Benjamin Bloom, in collaboration with Max
Englehart, Edward Furst, Walter Hill, and David Krothwohl. Patricia Armstrong,
Assistant Director in the Center for Teaching at Vanderbilt University, breaks down and
defines the various levels of Bloom’s Taxonomy as follows, noting that these definitions
were taken from “the appendix of Taxonomy of Educational Objectives (Handbook One,
pp. 201-207)”:
Knowledge “involves the recall of specifics and universals, the recall of methods
and processes, or the recall of a pattern, structure, or setting.”
Comprehension “refers to a type of understanding or apprehension such that the
individual knows what is being communicated and can make use of the material or
idea being communicated without necessarily relating it to other material or seeing
its fullest implications.”
Application refers to the “use of abstractions in particular and concrete situations.”
Analysis represents the “breakdown of a communication into its constituent
elements or parts such that the relative hierarchy of ideas is made clear and/or the
relations between ideas expressed are made explicit.”
Synthesis involves the “putting together of elements and parts so as to form a
whole.”
Evaluation engenders “judgments about the value of material and methods for
given purposes” (Armstrong, Center for Teaching, Vanderbilt University).
The first three levels of Bloom’s Taxonomy – knowledge, comprehension, and
application – are particularly important benchmarks in determining whether or not a
student of Scripture can be considered biblically literate.
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In order to be considered biblically literate, students of Scripture need to have a basic
knowledge of the content of the overarching story of God as found in Scripture. Indeed,
in many if not most cases, knowledge of content is a foundational building block
necessary to learning – which is, no doubt, why it is the first level in this taxonomy.
Verbs associated with this first level of Bloom’s Taxonomy are: define, memorize, list,
recall, repeat, relate, and name. These verbs describe actions students should be able to
take to demonstrate competency on this level. Thus, students should be able relate these
verbs to at least the major persons, places, and events presented in the Bible – characters
such as Adam and Eve, Noah, Abraham, David, Jesus, and Paul; places such as Canaan,
Egypt, and Israel; and events such as the exodus, the exile, the birth of Jesus, the death of
Jesus, and the resurrection of Jesus. Without this concrete knowledge there is very little,
if any, basis for understanding Scripture. This is no doubt why God, in his instructions to
the Israelites in Deuteronomy 6:6-9, emphasizes his desire that his people acquire
concrete knowledge:
Keep these words that I am commanding you today in your heart. Recite them to
your children and talk about them when you are at home and when you are away,
when you lie down and when you rise. Bind them as a sign on your hand, fix them
as an emblem on your forehead, and write them on the doorposts of your house and
on your gates (NRSV).
Knowing God’s Word begins with a basic knowledge of God’s story and God’s
commands.
Biblical literacy as defined in this study goes beyond mere knowledge of facts; it also
entails comprehension of the meaning of those facts. This second level – comprehension
– implies an ability to grasp at least the basic theological concepts inherent in the grand
narrative of Scripture. The verbs associated with this level of Bloom’s Taxonomy are:
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restate, discuss, describe, identify, locate, report, explain, express, recognize, and review.
At this level, a student of Scripture should understand the overarching grand Story of
Scripture enough to be able to describe and explain in a basic way the major doctrines of
the faith – Creation, the Fall, Exile, Redemption, Renewal, and the Return and Reign of
Christ. A basic comprehension of these doctrines is vital; knowledge of Bible content
alone – while certainly important – serves little purpose without a basic understanding of
the meaning of that content.
Scripture itself reinforces this idea. Nehemiah, for example, records that Ezra brought
out the Book of the Law to be read to the gathered assembly, “which was made up of
men and women and all who were able to understand” (Nehemiah 8:2). He goes on to say
of the Levites who were instructing the people in the Law, “They read from the Book of
the Law of God, making it clear and giving the meaning so that the people could
understand what was being read” (Nehemiah 8:8). And afterward the people celebrated
“because they now understood the words that had been made known to them” (Nehemiah
8:12). In the New Testament, Luke states that Jesus, when he appeared to his disciples
after his resurrection, “opened their minds so they could understand the Scriptures” (Luke
24:45). Clearly understanding is a key component when it comes to determining a
person’s level of biblical literacy.
Even understanding the meaning, however, falls short without application, the third
level of Bloom’s Taxonomy. This third level – application – implies not only a basic
knowledge of content and a comprehension of meaning but also an ability to use and
apply that knowledge and understanding appropriately. The verbs associated with this
level include: translate, interpret, apply, practice, illustrate, operate, demonstrate,
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dramatize, sketch, employ, schedule, and use. Thus, for example, a student of Scripture
who knows from the Gospel accounts that Jesus calls his followers to forgive those who
have sinned against them (Matthew 6:14; Mark 11:25; Luke 6:37, 11:4), and who
understands what forgiveness means, should at this level be able to apply and act on that
knowledge and understanding by actually forgiving someone who has sinned against her.
These first three levels of Bloom’s Taxonomy – knowledge, comprehension, and
application – are solid benchmarks for measuring an individual’s level of biblical
literacy. The serious student of Scripture will no doubt progressively achieve competency
in the other levels of Bloom’s Taxonomy, but for the purposes of this study the student
who achieves competence in these first three levels is well on the way to being
considered biblically literate.
With this framework in mind, how is biblical literacy actually achieved? What means
and methods will be effective in helping students of Scripture to become biblically
literate? Asking this question raises another important question: How do adults learn?
This question must be addressed prior to any consideration of means and methods since,
as Rick Yount notes, “The learner is the key ingredient in the learning experience”
(Eldridge 189).
Dorothy Mackeracher, in Making Sense of Adult Learning, sets forth a number of
assumptions about the nature and processes of adult learning, including the following:


Adults accumulate experiences and prior learning over their lifetime; the older
they grow, the more past experiences and prior learning they bring to bear on
current learning (Mackeracher 25). She continues:
Past experience is an essential component in learning, both as a base for
new learning and as an unavoidable potential obstacle… Adult learning
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focuses primarily on modifying, transforming, and reintegrating knowledge
and skills, rather than on forming and accumulating them, as in childhood
(35).
William “Budd” Smith describes it this way: “Learning is like pouring cream into
coffee. It is a blending process” (Eldridge 265). He rightly asserts that adult
learning is more effective when “new learning builds upon the learner’s
background of experience” (Eldridge 275).


The role of time in the life of an adult has important implications for the learning
process (Mackeracher 25).
Children and young adults tend to measure time as ‘time since birth’; adults
past forty may begin to measure time as ‘time until death’ (Neugarten &
Datan, 1973). This shift from an increasing span of time to a decreasing one
has consequences for learning (38).
She then says, “The ever-increasing past provides an ever-increasing model of
reality that can both help and hinder learning” (38).



Adults bring to the learning process an established sense of self and an
inclination to protect this self from perceived threats that might arise in learning
interactions (Mackeracher 25). Smith concurs with this assumption, noting that
adult learning is more effective when “the learner feels accepted and free to take
part an atmosphere of security and belonging” (Eldridge 275). Williamson and
Allen add, “Adult learners are most available to their teachers and to the subject
matter that they study when they trust the teacher” (45). Mackeracher helps
explain why this is the case:
We sometimes mistakenly assume that adults have fewer stress responses
because their devices of control are more elaborate and more effective. In
learning situations, adults may have more to feel threatened about than
children because their self-concept is already well-organized. They stand to
lose much of their previous gains in self-esteem and self-confidence if they
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try to learn and fail (126).


Both self-directedness and relatedness to others contribute to how adults prefer to
learn (Mackeracher 25). Adult learning is often a complex balancing act between
the two. Mackeracher says, “Self-directed plans, choices, and assessments are
strongly affected by the socializing influences of other persons” (49). She
references Philip Candy in speaking to this complex dynamic between selfdirected learning and relatedness to others:
Learning how to learn involves a set of processes in which individual
learners act, in whole or in part, as managers of their own change, and their
focus needs to be on their own actions, ideas, and learning processes. This
requires that learners recognize and be able to pay some attention to their
own learning processes. They must also be willing to trust themselves to
manage this process and to request help from someone else when necessary.
(Candy, 1991) (129).
Mackeracher later reiterates the importance of relationship in the learning process,
noting that “very little learning occurs without relationship of some sort” (151).

What do these assumptions mean for those seeking to help students of Scripture
become biblically literate? Among other things, they suggest that pastors and teachers
must provide a safe, interactive learning environment in which adult students of the
Scriptures are helped and supported as they learn and encouraged as they discover for
themselves how to relate what they are learning to their prior experiences and
meaningfully integrate it into their lives. Within such a safe, interactive, relational
environment the first three levels of Bloom’s Taxonomy – this study’s benchmarks for
measuring an individual’s level of biblical literacy – will more readily be achieved.

Leach 91
Interestingly, Macheracher speaks to the idea of a spiritual dimension adding to the
sense of connectedness so important in adult learning. Referencing Leona English and
Marie Gillen, she states:
Leona English and Marie Gillen (2000) define spirituality as ‘an awareness of
something greater than ourselves, a sense that we are connected to all human
beings, and to all creation’ (p. 1). They argue that to omit the spiritual dimension of
adult learning would be to ignore ‘the importance of a holistic approach to adult
learning as well as the complexity of the adult learner’ (p. 2) (175).
Without necessarily knowing or endorsing what all may be intended by these authors’
use of “spiritual dimension,” the underlying assumption certainly has merit. The biblical
witness says persons are far more than the sum of their biological parts – more than
physiology and psychology. The biblical witness claims persons are created in the image
of God; as such there surely must be, then, a “spiritual dimension” to adult learning.
Mackeracher then moves to connect this spiritual dimension to a particular way of
thinking that she believes – in line with her previously mentioned assumptions –
enhances and reinforces adult learning: narrative. Speaking specifically to her assumption
about the need for relationship in the adult learning process, she states, “In terms of
spiritual learning, narratives put an individual in touch with others in a way that offers a
personal connection – soul to soul, so to speak” (184). She adds, “The more I learn about
narratives the more I am convinced that they represent an important learning process
crucial to both men and women” (185).
Why is narrative so important in the learning process? Consider the following
statements of Mackeracher:
Narrative thinking allows us to store and describe information for which no clearly
defined propositional knowledge is available. Such thinking uses story telling as a
means for establishing themes of human behavior describing human life in its
social context, without offering explanations or causes. The truth of a narrative is
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based on credibility, and accuracy is sacrificed in favour of idiographic richness
and coherence (111).
Narratives are used frequently by individuals who are novices in an area of study,
and provide a useful means for helping adult learners examine their sense of self
and self-esteem and their early experiences as learners (111).
Narrative thinking may provide older adults with a more efficient means for storing
and retrieving information and for transmitting information to younger generations
(112).
These statements suggest, then, that perhaps one of the most effective ways to encourage
biblical literacy in the church is through the use of narrative – telling and retelling the
grand, overarching story of God as found in the Bible, filling in more details of the story
with each telling! Indeed, such an approach lends itself to spiritual formation – or
spiritual learning, as Mackeracher has suggested – and the underlying goal of biblical
literacy, for the Christian, is spiritual formation into the likeness of Christ.
Stated another way, the aim of true biblical literacy from a Christian perspective is to
create a Story-formed people. Jione Havea speaks to the formation of identity through
storytelling. In an article titled, “Is There a Home for the Bible in the Postmodern
World?” printed in the Fall 2007 Journal of Ecumenical Studies, he says:
Storytelling is subjective, and it forms subjects. It is an opportunity for many to
become subjects, both the ones who tell and the ones who listen, for the latter, in
time, would tell more people; so, storytelling constructs identity (of both the tellers
and the listeners) and empowers the rippling of the circles of storytelling.
Mackeracher seems to concur that storytelling is identity-forming. She says,
I came across a quote from Ruthellen Josselson (1993) that intrigued me: ‘Memory
is where the self is held captive. Telling one’s story is a means of becoming’ (p.
xi). To have no story to tell is tantamount to having no self (184).
Thus, if storytelling forms subjects as Havea asserts, and if telling one’s story is a means
of becoming, as Mackeracher indirectly asserts, a compelling case is made for the use of
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narrative in encouraging biblical literacy in the local church particularly since (as
previously stated) the goal of biblical literacy from a Christian perspective is to create a
Story-formed people – a people who know, understand, and apply God’s Word to their
daily lives.
What does this mean, then, for pastors who are trying to encourage biblical literacy
among the members of their congregations particularly in what seems to be an
increasingly biblically illiterate society? As Williamson and Allen note, “Many adults
come into the church today without a prior history in the church and without any
significant understanding of Christian tradition” (69). What do these factors mean for
preaching and teaching in the Church, two of the primary means for communicating
Scripture to God’s people?
It means, among other things, that preaching and teaching in the church must connect
the grand biblical story with the personal stories of those in the congregation and also
with the cultural context in which they live. After all, as Parrett and Kang rightly say,
“…human beings as learners do not merely choose to interact with our environment as an
object or the other. Instead, they are situated beings who cannot escape the world in
which they find themselves” (253).
Pazmiño, speaking to the idea that experience is essentially narrative, concurs with
and quotes Suzanne Johnson’s observation that “Christians are shaped by three basic
texts of story: life story, cultural story, and Christian story. Teaching is that ministry in
the church’s work that seeks to bring these three stories into conversation” (82). He
states:
…education is the sharing of content with persons in the context of their
community and society. A sensitivity to persons in Christian education requires
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attention to their personal or life stories. A sensitivity to the context of the
community and society in Christian education requires attention to the cultural or
faith community story. A sensitivity to content in Christian education requires
attention to the Christian or the biblical story. All three stories or educational
elements must be attended to in integrating personal experience in Christian
teaching. (83).
This has implications not just for teaching, but for preaching as well. If experience is
essentially narrative, and if narrative effectively connects learning with personal
experience, then preachers would do well to regularly incorporate narrative into the
preaching event. Preachers and teachers alike will need to move beyond simply setting
forth principles from Scripture in an impersonal way that doesn’t connect with the lives
and experiences of the congregation. If they hope to create a Story-formed people, they
will need to bring the grand, overarching Story of God to bear on both the personal lives
and cultural stories of those in the congregation. Willimon says:
The primary biblical way of knowing is through story. When questions arise in the
church, we have no other way of responding to those questions other than by first
telling a story. This is the primary and characteristic mode of knowledge for
biblical people (Shaped 70-71).
Williamson and Allen quote Mead, who rightly says, “Ministry in the twenty-first
century is going to demand persons equipped with the biblical story and with working
theologies that translate into working-world realities” (63). Willimon discusses what he
believes this kind of equipping will involve. He says:
Christian education, in order to form a counterculture, will involve a great deal of
repetition, ritual, and reiteration in order that the alternative account of
reality…may have its way with us. The community is formed, Christians are made
Christian by listening to this story, by keeping it ever before us, by allowing waves
of Scripture to sweep over us. Thus is formed a new people, a
counterconfiguration…to the world’s way of gathering people (Pastor 215).
N.T. Wright sums up the urgency of the Church’s task to create a biblically literate,
Story-formed people. He says:
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The various crises in the Western church of our day – decline in numbers and
resources, moral dilemmas, internal division, failure to present the gospel
coherently to a new generation – all these and more should drive us to pray for
scripture to be given its head once more; for teachers and preachers who can open
the Bible in the power of the Spirit, to give the church the energy and direction it
needs for mission and renew it in its love for God; and, above all, for God’s word
to do its work in the world, as, in Isaiah’s vision, it brings about nothing short of
new creation – the new world in which the grim entail of sin has at last been done
away… (The Last 141).
Wright articulates the need well. Whatever else may be said, it seems clear that
pastors must be at the forefront of this call. Within the Church many can contribute to the
effort, but only pastors are truly uniquely situated to lead their congregations into deep
study of the Scriptures and to encourage biblical literacy so that God’s people will truly
be Story-formed people – people who truly represent Jesus Christ well because they
know, understand, and apply God’s Word to their lives and to their world.
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CHAPTER 3
RESEARCH METHODOLOGY
Overview of the Chapter
This chapter describes the research methodology used in this study. It explains the
nature and purpose of the project, details the research questions, and discusses the data
collection instruments. It sets forth the ministry context and describes the participants,
explaining the criteria used for participant selection and addressing ethical considerations
inherent in the study. After noting the expert review obtained by the researcher, it
discusses the procedure used for collecting evidence from participants and the procedure
for analyzing the data collected. Finally, it addresses the reliability and validity of the
research project design.
Nature and Purpose of the Project
This study compared lead pastors' assessments with lay people's assessments of the
role and influence of lead pastors in encouraging biblical literacy, in order to discover
how lead pastors can become more effective in increasing biblical literacy in the church.
Research Questions
The research methods used were designed to address the following research questions:
RQ1: What value do lead pastors place on the Bible as a means for spiritual
growth and formation?
RQ2: What understanding do lead pastors and lay people have of biblical
literacy?
RQ3: What common practices/programs contribute to the biblical literacy of the
congregation?
This pre-intervention project utilized a mixed methods research methodology,
employing in the data collection process semi-structured interviews with eight lead
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pastors, eight focus groups (one from each church whose lead pastor was interviewed)
consisting of 4-5 lay persons each, and an online survey available to lead pastors. The
first question required data only from lead pastors; the second and third questions
required data from both lead pastors and lay persons. The data collection was limited to
pastors and lay persons from churches in the North Carolina East District of The
Wesleyan Church.
Research Question 1
The first research question sought to determine how important individual pastors
believe biblical literacy is for spiritual growth in the life of believers. What value do lead
pastors place on the Bible as a means for spiritual growth and formation? Presumably,
the value placed on biblical literacy by the pastor will in large measure determine to what
extent he or she seeks to influence and encourage biblical literacy among members of the
congregation. To answer this question, the following three questions were asked in the
interviews with pastors:


Over the years what are the things that have helped you the most, influenced you
the most, or contributed the most to your own personal spiritual growth?



What, in your opinion, is the relationship between believers knowing the Bible
and becoming spiritually mature?



How would you respond if one of your church members said to you that the Bible
isn’t really that important to our lives as Christians?

Questions 3-12 and 14 of the lead pastor survey all sought to address this question as
well; questions 3 and 8-12 sought to address this question exclusively while questions 4-7
and 14 addressed both this question and another research question (see appendix for
survey questions).
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Research Question 2
The second research question asked: What understanding do lead pastors and lay
people have of biblical literacy? How biblical literacy is understood by both lead pastors
and by lay people can significantly impact both motives and methods for encouraging
biblical literacy in the church. To answer this question, the following three questions
were asked in the interviews with pastors:


If a person with no Christian background or history in the Church visited your
church and asked you “What’s the Old Testament all about?” how would you
respond?



When it comes to the Bible, what are the important things you believe every
Christian should know and understand? (Give me your top five or so).



When you hear the term “biblical literacy,” what does that mean to you?

The researcher also sought to answer this research question by asking the following two
questions of lay persons in focus groups:


When you hear the term “biblical literacy,” what words, images, or people come
to mind?



When it comes to the Bible, what are the important things you believe every
Christian should know and understand? (Give me your top five or so).

Questions 1-2 of the lead pastor survey sought to address this question (see appendix for
survey questions).
Research Question 3
The third research question asked: What common practices/programs contribute to
biblical literacy in congregations? In order for pastors to more effectively encourage
biblical literacy in the church, knowledge of what is currently happening – what is and
what is not currently effective – is helpful. To answer this question, the following
questions were asked of lead pastors in the interviews:
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Based on this definition, what programs, practices, or events effectively
contribute to increasing biblical literacy in your congregation?



Based on this definition, in what ways are you personally encouraging,
influencing, or contributing to the biblical literacy of your congregation?



On a scale of one to four, with one being not contributing at all and four being
highly contributing, rate how the following aspects of your ministry contribute to
increasing the biblical literacy of your congregation:
o Preaching _____
o Teaching _____
o Pastoral Prayer _____
o Worship Music (hymns, praise and worship songs, etc.) ____
o Baptism _____
o Communion _____
o Weddings _____
o Funerals _____
o Personal Interaction with Congregation Members _____
o Other (please specify and rate) _______________________
_____

Also included was the following concluding question, giving pastors the opportunity to
expand the conversation:


Is there anything you would like to add about how your church engages the full
narrative of Scripture? Maybe resources you’ve found helpful, for example?

The writer addressed this research question with lay persons by asking the following
three questions in the focus groups:


Based on this understanding, what’s going on in your church that’s contributing to
biblical literacy? (Think of the various ministries across your church – ministries
both Sunday and through the week, or even ministries done by church members
away from the church – in the community, etc.).



In what ways do you see your pastor supporting, encouraging, or contributing to
biblical literacy in the church? Where is he or she directly involved? Indirectly?



What do you need from your pastor to help you understand the Bible better?

Questions 4-7, 11, and 13-15 of the pastor survey sought to address this research
question. Of these, only question 13 sought to address this question exclusively; the
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others all also address one of the other research questions (see appendix for survey
questions).
Ministry Context for Observing the Phenomenon
The data collection process took place among pastors and lay persons from the central
Piedmont region of North Carolina. This area is considered part of a swath of the
southeastern United States sometimes referred to as the Bible Belt, so named because
much of its culture and society has been strongly influenced by Protestant evangelical
Christian faith and beliefs, and church attendance is generally higher than in other areas
of the country. Most of the collected data came from pastors and lay persons from
churches in rural areas or small towns. No urban churches were represented among the
pastors interviewed and lay persons who participated in focus groups though it is possible
that a few (less than 10) of the pastors who took the online survey serve urban churches.
Though it is not emphasized or highly used among Wesleyan pastors in the North
Carolina East District of The Wesleyan Church, a significant number of people in this
area hold the King James Version of the Bible in very high regard with some claiming it
to be the only true, uncorrupted version of Scripture.
Participants to Be Sampled About the Phenomenon
Criteria for Selection
The research participants consisted of two groups: pastors and lay persons.
Interviewing and surveying pastors and conducting focus groups with lay persons were
the primary means used to research how lead pastors can become more effective in
increasing biblical literacy in the church. Participants were limited to lead pastors and lay
persons from the North Carolina East District of The Wesleyan Church – which has
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around 80 churches – for two primary reasons. First, participants were chosen from
Wesleyan churches because the researcher belongs to The Wesleyan Church and chose to
focus the research in that context. Second, participants were limited to the North Carolina
East District of The Wesleyan Church primarily for the practical reason of proximity;
these pastors and lay persons were the most accessible for the researcher to connect with
for interviews and focus groups.
For the pastor interviews, an initial list of fifteen potential lead pastor candidates to
contact was created. The list of potential candidates was later expanded to include other
lead pastors within the district until nine willing participants were secured. In order to
choose focus group participants, each of the pastors interviewed was asked to submit the
names and contact information of twelve lay persons representing a cross-section of their
congregations – different ages, different lengths of time as a Christian, different lengths
of time at that particular church, and different levels involvement in ministries.
The researcher then worked his way through each list (prioritizing the order of
invitation based on who he thought would represent the best cross-section of that
particular church) inviting lay persons to participate in a focus group until he came up
with four or five who were able or willing to participate. In some cases, only five or six
people had to be contacted before the group took shape; in other cases, all or almost all
those on the list had to be contacted before the group took shape. In at least one case,
additional names had to be requested from the pastor because the researcher was unable
to get at least four from the original list to participate. Ultimately, six focus groups
consisting of four people each met, and two focus groups consisting of five people each
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met. The survey of lead pastors was made available online via Survey Monkey to all lead
and solo pastors in The North Carolina East District.
Description of Participants
Not surprisingly (given the current make-up of pastoral leadership in the North
Carolina East District of The Wesleyan Church), all of the pastors interviewed were
Caucasian. The pastors reflected a range of ages from mid-thirties to mid-sixties. Efforts
were made to include at least two female lead pastors. Ultimately, however, all the
pastors interviewed were male except one; one husband-wife co-pastor team was
interviewed together. Eight of the nine pastors interviewed became Christians before their
sixteenth birthday; one pastor became a Christian at age twenty-three. Two of the nine
pastors were ordained in the 1980’s, none were ordained in the 1990’s, six were ordained
in the 2000’s, and one was ordained since 2010. All of the pastors interviewed were in
overall good health.
The focus group participants were all Caucasian and reflected a range of ages from
twenty-five to seventy-nine. Twenty males and fourteen females participated; the
breakdown of groups according to gender was as follows:






1 group – 4 males, 0 females
1 group – 3 males, 1 female
4 groups – 2 males, 2 females
1 group – 3 males, 2 females
1 group – 2 males, 3 females

Of the twenty-nine focus group participants who stated when they became Christians
(five did not give this information), all but one have been Christians for ten years or
more. Six or seven have been Christians for fifty years or more. The range recorded
extends from seven years on the low end to fifty-eight years on the high end. The group
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participants reflected varying degrees of official ministry involvement in the church with
many involved in multiple ministries and most involved in at least one ministry. Only
three indicated no current involvement in any specific ministry (and for one no
information was given). All of the focus group participants were in overall good health.
At least fourteen participants were members of their church LBA (Local Board of
Administration) and each group included at least one LBA member.
The pastors who responded to the survey ranged in age from twenty-eight to sixtynine. All but three were male, with one of those three serving as a co-pastor. The number
of years serving as lead pastor in their current church ranged among these pastors from
six months to thirty-seven years.
Ethical Considerations
In order to secure informed consent from participants in this study, each potential
participant received an e-mail with the appropriate consent form attached. A phone call
followed that initial email for the pastors who consented to be interviewed, and the
researcher provided contact information for them in the consent form in case they had
any questions or needed clarification. The same process was used for the potential
participants in the focus groups once names and contact information were secured from
the lead pastor. In addition to e-mailing consent forms to both pastors and focus groups
participants, the researcher made hard copies available to them at the actual interviews
and focus group meetings.
For the lead pastor survey, the District Superintendent gave permission to send the
survey – via e-mail with a link to the survey – to every lead pastor in The North Carolina
East District. The consent form was then e-mailed to each of the pastors with the
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invitation to participate and the link to the survey. The consent form noted that clicking
on the link and taking the survey indicated and affirmed their voluntary participation. In
each of these cases, the researcher protected the confidentiality of the participants though
some participants chose of their own free will and accord to share their own participation
in the study with others.
Expert Review
In shaping the questions for the pastor interviews and pastor surveys, the writer asked
for feedback from two colleagues – a fellow pastor and a college professor who has been
through the Beeson program. The pastor offered minor editorial suggestions, but the most
substantive feedback came from the college professor who suggested the initial questions
seemed more like a test rather than a survey. Based on their comments, the researcher
revised the questions and then revised them again in consultation with his advisor. The
focus group questions were shaped and formed in consultation with the writer’s advisor.
Procedure for Collecting Evidence from Participants
Once the IRB approved the research, the researcher began the process of contacting
the pastors of the fifteen churches on the initial list he had created. In most cases, the
pastors were telephoned to explain the project and ask if they would be interested in
participating. It was explained to them that participating meant not only agreeing to be
interviewed but also agreeing to supply a list of twelve names of lay persons in his or her
congregation from which a focus group could be set up. If the pastor was interested in
participating, an e-mail was sent with a more detailed explanation of the project and an
attached copy of the interview consent form. In some cases, the researcher was able to set
up a meeting time with the pastor during the initial phone call before sending the e-mail;
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in other cases, he sent the e-mail and then followed it up with a phone call a day or two
later to set up a time to meet.
Once a pastor who agreed to participate supplied a list of twelve names, the process of
contacting the persons on that list to invite them to participate in a focus group started.
These contacts were made by phone call, e-mails, and text messages. In each case, the
researcher stated who he was, let them know their pastor had given their name as a
potential focus group participant, explained more about the project and the importance of
the focus groups to the project, let them know when and where the focus group would be
held, and then asked if they might be willing to participate. If they were interested in
participating, an e-mail was sent with a more detailed explanation of the project and an
attached copy of the interview consent form just as was done with the pastors. Most of
the focus group meetings were on Saturday mornings as part of an attempt to schedule
the meeting with a pastor and the meeting with the focus group from his or her church in
the same week. This worked well for six of the churches; the remaining two were simply
scheduled at other agreed upon times.
For each pastor interview, the researcher met the pastor at the location of his or her
choosing – most often in the church office space but on a couple of occasions in a church
classroom or fellowship hall. Prior to beginning the interview, the pastor’s basic
identifying information (as listed on the consent form) was recorded and the pastor
signed the consent form. In each case, a video camera recorded the interview from start to
finish (except for a bit of small talk at the beginning and the end). These interviews were
semi-structured interviews. Tim Sensing describes them this way:
Specified themes, issues, and questions with predetermined sequence are described
in the protocol, but you are free to pursue matters as situations dictate. However,
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the probing is narrowed by a preset protocol that correlates with the project’s
problem and purpose statements. An interview guide lists the questions or topics
that the interviewer desires to explore. It ensures that the basic information is
obtained from each person. There are no predetermined responses, and the
interviewer is free to probe and explore for more depth (107).
Following the interview, the interviewer thanked the pastor for participating and, as a
small gift of thanks, gave him or her a copy of Sean Gladding’s book The Story of God,
the Story of Us.
Essentially the same protocol was followed for each of the focus groups, with a few
minor variations. In each case, the group met at their church – usually in the fellowship
hall but on a couple of occasions in a classroom. Prior to beginning the focus group
conversation, each participant’s basic identifying information (as listed on the consent
form) was recorded and each participant signed their consent form. In each case, a video
camera recorded the group interview from start to finish (except for the small talk at the
beginning and the end). Sensing describes focus groups this way:
Through group interaction, data and insights are generated that are related to a
particular theme imposed by a researcher and enriched by the group’s interactive
discussion. The synergy of the group will often provide richer data than if each
person in the group had been interviewed separately. One person’s response may
prompt or modify another person’s memory of an event and its details. Because not
everyone will have the same views and experience, participants influence one
another. Differences in age, gender, education, access to resources, and other
factors will prompt a variety of responses that may not emerge in a homogeneous
group setting or from the individual interview (120).
Books were not given to focus group participants as they were with pastors, but each
group was treated to a box of doughnuts as a simple way to thank them for their help.
Following each pastor interview and focus group, the researcher downloaded the
video recording onto his home computer and also onto his work computer, both of which
are password-protected. On the home computer, each video was placed into a hidden file.
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Once the files were downloaded onto these two computers, the researcher erased the
video SD card both to ensure confidentiality and to create space for the next set of
interviews and focus groups. The consent forms and handwritten notes were then locked
in a safe specifically designated for this research.
Procedure for Analyzing the Evidence Collected
For the qualitative portion of this study, the researcher utilized content analysis in
order to analyze the data collected. All of the interviews – both pastor interviews and
focus group interviews – were video-recorded in order to produce exact verbatim data of
each session. While the analysis included some measure of listening to and reviewing
videotaped interviews, document analysis was the primary method employed for
analyzing the data. The researcher had all of the video-recorded sessions – the eight
pastor interviews and the eight lay focus groups – transcribed into written documents,
then began the process of delving into the data.
After reading through the transcripts, the researcher analyzed the data from the pastor
interviews, the focus groups, and the online survey of pastors separately. To analyze the
pastor interviews, the researcher rearranged the questions from the survey interview
questionnaire, cutting and pasting the questions into a separate document so that all the
questions aligned according to the RQ they were designed to address (the RQ being
addressed was previously marked next to each question on the original questionnaire).
After printing this document, the researcher then went through each pastor interview
examining and recording the data: making notes in the transcripts, circling or underlining
key words, thoughts, or themes for each question, and then writing down under each
question on the document a summary statement of the responses from each pastor to each
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question listed under RQ-1. Key words or phrases and recurring responses were recorded
in a penciled-in sidebar with each question. This same process was used to record data for
each question listed for all three RQ’s – a total of nine questions, three for each RQ, for
the pastor interviews.
This same method was replicated for the focus group interviews (though the
researcher omitted the penciled-in sidebar for these questions, recording key words or
phrases and recurring responses on separate sheets of paper instead). However, because
RQ-1 was designed for pastors only, there were a total of five focus group interview
questions – two RQ-2 questions and three RQ-3 questions.
Next, the researcher began the process of coding the data. Sensing states, “Coding
assigns units of meaning to descriptions, quotes, texts, etc.” (203). To begin the coding
process, each RQ was boiled down to a summary word or phrase as follows: RQ-1:
Value; RQ-2: Understanding; RQ-3: Contributing Practices. Then, each interview
question or focus group question listed under each RQ was given a heading according to
its main idea. The responses of pastors and focus group participants to these questions
were sorted into subcategories according to theme or pattern or frequency of response.
For some questions, the researcher used different colored highlighters to differentiate
subcategories and groupings. Commonalities and differences were noted and outliers
were recorded. For RQ-3 of the pastor interviews and RQ-2 and RQ-3 of the focus group
interviews the researcher used Sensing’s categories of Patterns, Slippages, and Silences
(Sensing, 197). Supporting stories and quotes were noted.
The quantitative data from the online survey, conducted through Survey Monkey, was
analyzed by the Survey Monkey website – graphs and charts with percentages, statistical
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averages, etc., were generated automatically. However, the researcher analyzed the
qualitative portions in much the same way as the pastor interviews and focus groups:
grouping the survey questions according to RQ question and then sorting responses into
subcategories, using highlighters to differentiate between groupings. Patterns and themes
were recorded and outliers were noted.
Reliability and Validity of Project Design
Several steps were taken to ensure the reliability and validity of the project design. In
order to ensure the reliability of the data collection instruments – the pastor survey and
interview questions, and the lay focus group interview questions – the researcher
intentionally designed each interview and survey question to correspond to one of the
three research questions.
In order to ensure the validity of the project design, the researcher asked two ministry
colleagues to review the pastor survey and interview questions. One of the two colleagues
had previously received the Doctor of Ministry degree through the Asbury Seminary
Beeson program and was familiar with both the data collection process and the nature and
design of the data collection instruments. The suggestions of these two colleagues – along
with significant input and feedback from the researcher’s coach – provided valuable
guidance and assistance in designing the data collection instruments. Perhaps most
significantly, the research methodology was evaluated and approved by the Institutional
Review Board at Asbury Seminary which has a strenuous approval process.
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CHAPTER 4
EVIDENCE FOR THE PROJECT
Overview of the Chapter
This chapter summarizes in detail the evidence collected from the data collection
process. After describing the participants in the project, it describes the data related to
both the spiritual growth influences in the lives of pastors and the value they place on the
Bible as a means of spiritual growth and formation. It shows data related to how pastors
and lay people understand the Bible and biblical literacy based on how they define
biblical literacy and how they explain and prioritize various aspects of the Bible and its
contents. Finally, it discusses the perspectives of both pastors and lay people on what
programs and practices effectively contribute to increasing biblical literacy in the church.
The chapter concludes with a summary of major findings from this study.
Participants
Not surprisingly (given the current make-up of pastoral leadership in the North
Carolina East District of The Wesleyan Church), all of the pastors interviewed were
Caucasian. The pastors reflected a range of ages from mid-thirties to mid-sixties. Efforts
were made to include at least two female lead pastors. Ultimately, however, all the
pastors interviewed were male except one; one husband-wife co-pastor team was
interviewed together. Eight of the nine pastors interviewed became Christians before their
sixteenth birthday; one pastor became a Christian at age twenty-three. Two of the nine
pastors were ordained in the 1980’s, none were ordained in the 1990’s, six were ordained
in the 2000’s, and one was ordained since 2010. All of the pastors interviewed were in
overall good health.
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The focus group participants were all Caucasian and reflected a range of ages from
twenty-five to seventy-nine. Twenty males and fourteen females participated; the
breakdown of groups according to gender was as follows:






1 group – 4 males, 0 females
1 group – 3 males, 1 female
4 groups – 2 males, 2 females
1 group – 3 males, 2 females
1 group – 2 males, 3 females

Of the twenty-nine focus group participants who stated when they became Christians
(five did not give this information), all but one have been Christians for ten years or
more. Six or seven have been Christians for fifty years or more. The range recorded
extends from seven years on the low end to fifty-eight years on the high end. The group
participants reflected varying degrees of official ministry involvement in the church with
many involved in multiple ministries and most involved in at least one ministry. Only
three indicated no current involvement in any specific ministry (and for one no
information was given). All of the focus group participants were in overall good health.
At least fourteen participants were members of their church LBA (Local Board of
Administration), and each group included at least one LBA member.
The pastors who responded to the survey ranged in age from twenty-eight to sixtynine. All but three were male, with one of those three serving as a co-pastor. The number
of years serving as lead pastor in their current church ranged among these pastors from
six months to thirty-seven years.
Research Question 1: Description of Evidence
The first research question, directed only to lead pastors, asked: What value do lead
pastors place on the Bible as a means for spiritual growth and formation? Pastors were
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asked about factors that influenced their own spiritual formation, the relationship between
Bible knowledge and spiritual maturity, and the importance of the Bible in the lives of
Christians.
Growth Influences
When asked about factors that influenced or contributed to their own spiritual
formation, lead pastors generally responded in one or more of the three following ways:
personal and/or corporate Bible study, other believers mentoring them or modeling the
faith for them, and formal studies – specifically, Bible college or seminary.
Bible Study
The majority of pastors mentioned that personal Bible study and prayer have
significantly influenced their spiritual growth and formation. One pastor stated that much
of his spiritual development stemmed from “a steady diet of desire, scripture, and
prayer.” Another pastor noted significant growth from personal Bible study following his
call to ministry. One pastor said his growth came “through the one-year Bible.” He
recalls being given a one-year Bible at a youth conference and being challenged to read it
through in a year. He stated, “…it was a challenge for me to try to read the Bible. It
changed me; it was awesome.” Two other pastors noted that personal Bible study in
preparation for pastoral responsibilities has contributed significantly to their spiritual
development; one of them said, “…one of the biggest things that has driven me deeper in
the Word is the pastoral pressure.”
The majority of pastors interviewed indicated that corporate Bible study played a
significant role in their spiritual growth and formation. The type of corporate gathering
varied; examples given included a Sunday School class, a church prayer meeting, an
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informal group of friends gathered for a Bible study, and a youth group setting where the
Bible was taught and emphasized. Regardless of the type of gathering, most of these
pastors asserted the importance of “God’s Word studied in community” (as one pastor
put it) for their own spiritual growth and development.
Modeling/Mentoring
All but one of the eight pastors interviewed explicitly mentioned mentors and/or
mature Christians modeling the faith for them as major contributing factors to their
spiritual growth and development; the one who did not refer to these factors explicitly
referenced them indirectly. Parents, grandparents, pastors, and Sunday School teachers
were identified most frequently as primary influences. One pastor shared that one of his
best and most formative experiences came through a high school Sunday School teacher
who said, “Forget the Sunday School literature; we’re going to go through the Bible verse
by verse.” This pastor stated, “…we did the book of Genesis like that. As a high schooler
that was pretty eye-opening and really, really awesome!” Another pastor shared that
when he was a child – an energetic, rambunctious 8-year old – he had a Sunday School
teacher look him in the eye and say, “I can’t wait to hear you preach your first holy
sermon.” That pastor said, “I don’t remember anything else that lady said the rest of her
life, but I’ll never forget that.” He went on to say he had the opportunity and privilege to
sit down and write that lady a letter and tell her, “I just want you to know, I preached it
today.”
Formal Studies (Bible College or Seminary)
At least a couple of the pastors interviewed stated that for them significant spiritual
growth and development – and especially knowledge and understanding of the Bible –
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came from formal studies in preparation for ministry or ministerial continuing education.
One pastor said, “the biggest boon in my spiritual life was college and seminary.”
Another extolled the virtues of learning the Bible from good professors; he said, “you can
see it when they start talking about it; it kind of opens up your eyes and you go, ‘Oh,
wow.’”
Relationship of Bible Knowledge to Spiritual Maturity
When asked to respond to the statement, “My ministerial training emphasized that
knowing and understanding the Bible is important for spiritual formation,” 96 percent of
the pastors who participated in the online survey either agreed or somewhat agreed. It is
perhaps no surprise, then, that all the pastors interviewed similarly indicated the
importance of knowing and understanding the Bible for spiritual formation. Pastors
emphasized the Bible’s importance for spiritual formation with words such as “key,”
“central,” and “total.” In the online survey, 93 percent of pastors agreed or somewhat
agreed that a basic knowledge of the overarching biblical story is very important for
becoming spiritually mature. One pastor said, “Spiritual maturity is an impossibility
without consistent time in the Word.” Another noted the importance of “self-feeding”
from Scripture, saying, “If you don’t know it, you can’t live it.” Yet another said, “…you
have to fall in love with Scripture…there is no power over temptation, no power over
sin…just no power when there’s no Word.”
At least two pastors, however, while not disputing their colleagues’ point of view, also
responded from the opposite angle, indicating their belief that spiritual maturity is
important for gaining knowledge and understanding of the Bible. One of those pastors
noted that spiritual maturity leads to a desire to know God’s Word more. The other pastor
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said, “To be familiar with Scripture is one thing, but to be personally intimate with
Scripture needs the maturity.”
Importance of the Bible for Christians
Nearly 97 percent of pastors surveyed indicated that understanding the grand narrative
of Scripture is important for people to live out their faith on a daily basis with 72 percent
indicating it is absolutely essential. When asked how they would respond if a church
member said the Bible was not very important to the Christian life, all of the pastors
interviewed said they would disagree with such an assertion.
While all said they would disagree, their responses reveal different perspectives. Two
pastors emphasized the Bible’s importance for learning basic knowledge about God,
salvation, and the Gospel. One of those two pastors asked, “How would you know about
Jesus? How would you know about salvation? How would you know how desperate your
situation was before Jesus? I mean, without the Bible, you don’t know any of that stuff.”
Three pastors indicated a desire to “get to the root of this perspective,” as one pastor
put it – to understand why a church member would view the Bible as unimportant and
then address it accordingly. One pastor suggested a person espousing such a view is
likely a “disillusioned, disappointed person” and said he would seek to discover how the
person arrived at that point. Another said such a view typically comes from “a
misunderstanding of the Word, a bigger issue with the church, a misunderstanding, or
things that have been misrepresented from the Word at some point.” All three would
concur with the pastor whose stated intention in discovering the cause of such a view is
“to help them see the value in the Word.”
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Five pastors highlighted the importance of the Bible for practical Christian living,
asserting its importance as a moral authority for believers as well as a tool or weapon to
fight temptation and stand firm in trials. One pastor believes every believer ought to have
a “life verse” that serves as an “anchor” in the midst of the chaos of life. He illustrates his
point with a particular scene involving the character of Dorothy in the movie “The
Wizard of Oz.” He said, in his own words:
I see this picture, she’s in the house and the tornado is happening and you look out
the window and all these things are flying by, cows and all that. And I remember
she drops on the bed – she just lays on the bed – and that was her only place of
sanity in the midst of the storm. And I think, “How many times have I looked out
the window and the whole world was spinning? People were disappointed, life
wasn’t going the way you want it…” I just dropped to the bed, I said, “Lord, one
day this house is going to land, and it’s going to land on the witch, just for the
record. One day the house is going to land, but until it lands I’ve got to have
something to hang on to.” And those are my life verses… I think that’s part of the
anchorship of biblical literacy… The Word has been consistent and will continue to
be.
Another pastor likened its absence in the life of a believer to a swimmer trying to
swim the Atlantic. She said, “…you’d start off strong, but if you don’t have help or
assistance you’re not going to make it.” Another pastor referred to Scripture as
“guardrails to keep us on the road.” Also noted was the fact that many individuals whose
lives have been changed have attributed the change in their lives to the Bible.
One pastor offered further perspective on the importance of the Bible for believers,
saying, “The number one thing that stands in the way of biblical literacy is cultural
impact.” This pastor lamented cultural misperceptions of biblical facts and ideas, pointing
to the number of conversations he had had with individuals who were “believing that they
are coming from a biblical perspective and they’re just not.” One possible cause of such
distortions might be illustrated by the experience of another pastor who grieved the
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apathy he sometimes encountered toward the Bible. He shared of a lady who, after
hearing him preach a biblical sermon on a particular topic, said to him, “I don’t care what
the Bible says; I care what I’ve always been taught.”
All of these pastors, despite their varying perspectives, whole-heartedly agreed that
the Bible is important for the Christian life, essentially agreeing with the pastor who
concluded, “…you will never be the kind of Christian God would have you be – you’ll
never live up to your potential for Christ – without it.” The pastors surveyed online
seemed to concur, as noted above. Perhaps that is the reason 93 percent of pastors also
responded both that biblical literacy is a high priority in their church, and that a major
goal when they preach is to help people better understand the Bible.
Research Question 2: Description of Evidence
The second research question, directed to both lead pastors and lay focus group
members, asked: What understanding do lead pastors and lay people have of biblical
literacy? The researcher categorized the responses of pastors into three categories
represented by the following questions:




How does the pastor explain?
How does the pastor prioritize?
How does the pastor define?

The responses of lay focus groups members were sorted into two categories represented
by the following questions:



What comes to mind?
What should believers know?

How Does the Pastor Explain?
The interviewed pastors were asked how they would respond if a person with no
Christian background or history in the Church asked the question, “What is the Old
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Testament all about?” The question sought to assess in some measure how the pastor
understands the Old Testament as revealed by his or her explanation.
Responses to this question varied significantly. One pastor quoted, and another
alluded to, the saying, “The Old Testament is the New Testament concealed and the New
Testament is the Old Testament revealed.” One pastor said, “It is God showing you
before he tells you.” Another pastor stated, “We better understand the life and ministry
and culture that Jesus ministers in by understanding the things that are in the Old
Testament.” All agreed that the Old Testament points to Jesus. One pastor said it tells the
story of “God trying to reconnect with man but man not getting it…which sets up the
need for a Savior to enter the world and to be the perfect Israelite and the perfect person,
God in the flesh, Jesus…” Another pastor summarized these sentiments, saying, “God
pointing to his future plan in Christ is just laced all through that narrative.”
The following breakdown categorizes the various explanations given by pastors and
shows the number of pastors who referred to each:
8 – Some aspect of Israel (law, prophets, chosen people, specific characters, etc.).
8 – The Old Testament as pointing to Jesus, in two ways (one pastor references both):
5 references – The Old Testament prepares the way for the coming of Jesus.
4 references – The Old Testament shows the need for the coming of Jesus.
5 – God’s original plan or purposes.
4 – Sin and/or the Fall.
3 – God’s love (one of these references was implied, not directly stated).
How Does the Pastor Prioritize?
Pastors were asked to identify what things in the Bible they believe every Christian
should know and understand (the top five or so in no particular order). This question
sought to reveal some measure of the pastor’s understanding of the Bible based on what
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elements and concepts in Scripture he or she prioritized as important for every believer to
know and understand.
The following list categorizes the various responses given by pastors and reflects the
number of pastors who referred to each as important for every Christian to grasp:
8 – Sin / Need for salvation
8 – Jesus – Savior (includes references to Jesus’s death and resurrection)
6 – Christian living (power of the Holy Spirit, grace for living, love for neighbor, etc.)
6 – God’s love / Desire for Relationship
4 – God’s nature (references to the Trinity, God’s holiness, etc.)
3 – God’s Word (Authority of, a guide, means of hearing God speak, etc.)
All eight pastors interviewed referenced in some way both humankind’s sin and the need
for the salvation made possible through Jesus. One pastor, after sharing his own
explanation, stated his fondness for the simple explanation he said he read in Bill Hybels’
book Becoming a Contagious Christian. He said Hybels, when asked what it means to be
a Christian, boiled it down to four simple words: God, man, sin, Christ. The pastor went
on to say, “Christ is the one that gets us back to God, and when I ask people what the
Bible is all about, rarely does anybody ever say, ‘about Christ,’ and I am thinking, ‘How
horrible.’”
How Does the Pastor Define?
Pastors were asked, “When you hear the term ‘biblical literacy,’ what does that mean
to you?” This question sought to reveal in some measure how the pastor understands
biblical literacy and what all he or she believes it entails.
The researcher broke the responses down into two general categories: key process
words and content. The key process words category reflects words used by the pastors to
describe the cognitive process envisioned for engaging the biblical content. The content
category reflects various aspects of biblical content subcategorized according to themes.
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The following breakdown indicates the pastors’ responses and shows the number of
pastors who referred to the various words or themes in each category:
Key Process Words
7 – Understand
6 – Know
1 – Study
1 – Be familiar with
Content
5 – Foundational truths / Major themes
4 – the Bible / the Word (general references)
3 – Books of the Bible / Bible stories
2 – Promises
1 – Rules for Christian living
In addition to the above categories, three pastors stated that biblical literacy is the
result of significant personal investment. As one pastor phrased it, there needs to be “a
discipline about us” when it comes to engaging the Bible. Another pastor mentioned the
importance of prayer for gaining understanding. Yet another pastor stressed the
importance of biblical literacy happening in small groups. He said, “…we become more
literate…in a community with a Bible study or with a small group or with a Sunday
School class.” Ironically, his church was the only church whose focus group said nothing
about small group gatherings as a practice contributing to biblical literacy in their church!
The pastors surveyed online were similarly asked the question, “In a sentence or two, I
would define biblical literacy as:” and then asked to fill in their definition. As with the
interviewed pastors, the major categories were: key process words and content. However,
the subcategories, though similar, were altered slightly by the researcher to reflect the
responses given. The following breakdown indicates the responses of the pastors
surveyed and shows the number of pastors who referred to the various words or themes in
each category:
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Key Process Words
16 – Understand
15 – Know
5 – Read or Study
3 – Communicate
2 – Interpret
Content
20 – the Bible / the Word (general references)
5 – the whole story of the Bible
5 – Books of the Bible / Bible stories
3 – Foundational truths Major themes
3 – Plan of salvation
3 – Context / history / background of Scripture
2 – Rules for Christian living
Both the interviewed pastors and the surveyed pastors most frequently used some
form of the key process word “understand” to describe the cognitive process envisioned
for engaging the biblical content, with some form of the word “know” placing a close
second behind it. Between the surveyed and interviewed pastors, nearly 79 percent of the
references used were forms of “understand” and “know” – more than three and a half
times the number of references to all other process words combined. In the content
category, the results varied more – although, combined, 43 percent of all the references
were general, non-specific references to the Bible or the Word.
The online survey also asked pastors to categorize how biblically literate or illiterate
they believe the majority of people in their congregation to be. 13 percent believe the
majority of their congregation to be highly biblical literate, 53 percent believe their
congregation to be somewhat biblically literate, 27 percent believe their people to be not
very biblically literate, and 7 percent believe their people to be very biblically illiterate.
One pastor told of a high school friend he said had “fallen down on their biblical
literacy.” He shared that his parents had bought a Chrysler New Yorker and that “the
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thing just looked giant.” His friend was with him as he waited for his parents to pick him
up from school and when they came, he said to his friend, “That’s my mom and dad
coming to pick me up.” His friend looked at the car and said, “Yeah, that car’s like that
thing from the Bible. What was it? Jehovah’s big boat?” He meant Noah’s ark.
What Comes to Mind?
The members of each lay focus group were asked two questions similar to the
questions asked of pastors, each designed to gauge in some measure their understanding
of biblical literacy. The first question asked was, “When you hear the term ‘biblical
literacy,’ what words, images, or people come to mind?” All of the responses fell into
two categories: words and people – no images, per se, were discussed.
WORDS
All eight focus groups responded with words, or definitions, that came to mind; there
were 17-18 definitions given. As with the pastors, the researcher broke the definitions
down into two subcategories: key process words and content. The following is a
breakdown of the frequency of focus group references to the key process words and
content used in these definitions:
Key Process Words
14 – Understanding
10 – Knowledge
6 – Study
2 – Application
Content
18 – Bible / Word (general reference)
4 – Context / history / background of Scripture
Similar to the responses of the pastors, “understanding” and “knowledge” were by far
the most frequently referenced process words. In the content category, very few
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responses referenced anything beyond “the Bible” or “the Word” or “Scripture” used in a
general sense. There were four references to context, background, or history. Also
mentioned were the words “discipleship,” “depth,” and “maturity.” The word
“curriculum” was used once when a focus group member suggested, “Every church needs
to have a Bible curriculum…I mean, actually go into the Bible.”
PEOPLE
Four of the eight focus groups also mentioned people who came to mind. There were two
general references to “pastors” and five specific references to people known by the focus
group member: “a good friend,” “some friends,” “my wife,” “the pastors at my church,”
and “Precept Ministries and Kay Arthur.” Three out of the seven total references were
references to pastors. In addition, the focus group member who spoke of his wife said,
“She was a pastor’s daughter…”
One of the two general references to pastors came from a focus group member who
suggested he would look to a pastor or “leader figure” who is “well-versed in the
Scripture to understand what the meaning of certain things are” because “I haven’t delved
in as far as they have…” The other came from a focus group member who said:
I think pastors have a lot more knowledge than the average lay person…and it’s a
little bit intimidating to even speak to a pastor because you feel like they’re way
above you as far as any kind of depth and it just kind of makes you feel a little bit
inadequate sometimes.
Beyond words and people, one focus group member indicated that what came to mind
in addition to “How much do I know?” is “How good could I broadcast that?” He went
on to say, “You can’t communicate it, as far as actually showing somebody, without
some of that literacy.”
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What Should Believers Know?
Like the interviewed pastors, lay focus group members were asked to identify what
things in the Bible they believe every Christian should know and understand (the top five
or so in no particular order). This question sought to reveal some measure of the focus
group’s collective understanding of the Bible based on what elements and concepts in
Scripture they prioritized as important for every believer to know and understand.
Based on the wide variety of responses received, the researcher initially divided the
feedback from this question into two categories: concrete realities in the Bible and
conceptual realities in the Bible. The following breakdown details these two categories:
Concrete Realities in Scripture
Resurrection
Crucifixion
Virgin birth
Return of Christ
Creation
Jesus’s life and ministry
Holy Spirit
Conceptual Realities in Scripture
God’s love
The Gospel
Forgiveness
God’s grace
God’s presence
Acceptance through faith
Sin / Fall
Redemption
Salvation
Importance of Scripture
Inspiration of Scripture
Importance of keeping Scripture in context
Prayer
Necessity of living out faith
Witnessing
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Upon further reflection and analysis, the researcher decided to also re-categorize the
responses to correspond to the categories used for the pastors’ responses to this same
question. The following list represents the various responses given by focus group
members and shows the number of focus groups who referred to each as important for
every Christian to grasp:
7 – Sin / Need for salvation (somewhat implied but not explicitly stated in the other 1)
7 – Jesus – Savior (includes references to death/resurrection/return) (implied in the other
1)
4 – Christian living (power of the Holy Spirit, grace for living, love for neighbor, etc.)
3 – God’s love / Desire for Relationship (somewhat implied but not explicitly stated in 4
groups)
2 – God’s nature (references to the Trinity, God’s holiness, etc.)
4 – God’s Word (Authority of, a guide, means of hearing God speak, etc.)
For the sake of comparison, these categories have been left in the order in which they
were arranged for the pastors’ responses. (See page 119).
Those who referenced Jesus referenced various aspects of his life, ministry, and
mission. The following breakdown details the various aspects mentioned and the number
of groups that referenced each aspect:
6 – Crucifixion
6 – Resurrection
4 – Virgin birth
3 – Return
1 – Life and ministry
More than one response touched on or implied the importance of understanding the
grand narrative of Scripture. One focus group member identified understanding “the
relationship between the Old and the New Testament” and that “there is Scripture in the
Old Testament that talks about Jesus” as a top priority.
At least two responses reflected well-intentioned but inadequate or slightly misguided
explanations or interpretations of aspects of Scripture – which may or may not reflect
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their actual understanding of those aspects of Scripture. One person, for example,
referring to how God speaks in and through Scripture, said, “That one time we read it and
He’s speaking and so it changes right in front of us; it comes out and…you’ve read it a
thousand times and you’ve never ever thought about it that way…to me it’s almost
magical.” Another focus group member, speaking of humankind’s need for redemption,
said, “Humans are inherently evil and do need a Savior.”
One focus group participant, rather than listing the top four or five priority items in the
Bible for believers to know and understand, responded with a two-pronged approach to
explaining important elements of Scripture and the Christian faith. He said he would first
simply explain as passionately as possible what God has done for him. Then he would
start at the very beginning, with Genesis 1:1: “In the beginning God…” He said:
…if you think about it, “In the beginning God…” If you just stop right there –
there are so many different things you could point out – but if you just believe that
right there: “In the beginning God…” Then everything else will fall into place as
far as your belief… I would want to challenge someone and say, “Can you believe
this? Can you wrap your mind around that, that ‘In the beginning God…’?”
Research Question 3: Description of Evidence
The third research question, directed to both lead pastors and lay focus group
members, asked: What common practices/programs contribute to biblical literacy in
congregations? The researcher categorized the responses of pastors under the following
general heading and subcategories:


Current Happenings – A View from the Pulpit
o Corporate Practices
o Personal Practices
o Rating Specific Practices
o Survey Says
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Responses within these first two “Current Happenings” subcategories with pastors were
sorted according to common themes, differences, and outliers. The “Survey Says”
subcategory reflects noteworthy data gleaned specifically from the online pastor survey.
The responses of lay focus groups members were sorted into the following categories
and subcategories:



Current Happenings – A View from the Pew
o Corporate Practices
o Personal Practices
What Do Believers Need?

Responses within each of the “Current Happenings” subcategories with focus group
members were sorted according to common theme, differences, and outliers. The second
category – “What Do Believers Need?” – identified responses from lay focus group
members about how their pastor could better help them know and understand the Bible.
Both pastors and lay focus group members were given the following as a possible
definition for biblical literacy:
Biblical literacy refers not primarily to the ability to read Scripture, but rather to a
Solid knowledge and comprehension of the overarching grand narrative of the
Bible (Creation, Fall, Exile, Redemption, Renewal, Return and Reign of Christ)
and a basic understanding of the centrality of Christ to that grand narrative.
The information detailed in the “Current Happenings” categories reflected – or was
intended to reflect – their responses to questions about current happenings in their church
based on this definition.
Current Happenings – A View from the Pulpit
Corporate Practices
Pastors were asked what programs, practices, or events effectively contribute to
increasing biblical literacy in their congregations based on the given definition of biblical
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literacy. The responses given were separated by the researcher into two specific
subcategories: venues and practices.
VENUES
The following list shows the primary venues mentioned and the number of pastors
who referred to each particular venue:
8 – Sermon in worship service
7 – Small groups
6 – Wednesday night Bible study
4 – Sunday School
3 – Children’s Ministry
The above list identifies those who referred explicitly to each of these venues; it is
perhaps noteworthy that three of the five categories involve a typically smaller group
gathering and could potentially be grouped under one heading such as “Small groups.” It
is probable in some cases (though perhaps not likely in every case) that those who
mentioned small groups may conceive of Sunday School and/or Wednesday night Bible
studies as belonging in that category. One of the seven pastors who referred to small
groups admitted as much when, speaking of his Wednesday night Bible study, he said,
“…it’s the one small group that we have, if I can say it that way. Not counting Sunday
School.”
Another pastor said, “We have Sunday morning Life groups, but they’re Sunday
School classes with that name on them.” That pastor went on to discuss his church’s
Wednesday night Life groups which he called “a mixed bag as far as biblical training.”
Some of these groups were designed primarily for fellowship, some were created to serve
in the community, and some were designed specifically for in depth Bible study. Of the
latter, he said, “I’m about to do one that is going through the book of Ephesians, and it’s
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just study. If you come to this group, don’t expect anything extra; we’re just studying the
Bible – that’s what it’s about.”
The one pastor who did not mention small groups as contributing to increasing biblical
literacy in his church lamented their absence and expressed his desire to have “smaller,
familial, community-based groups” in his church. He said, “…in small group settings
you’re able to discuss in greater detail… you’re able to…watch each other and help each
other and encourage each other and rebuke each other and teach each other.”
Another pastor, while affirming the importance of small groups in general, expressed
his concerns about the small group process in his church. He said, “We do group life, but
I am not impressed with it.” He explained by saying, “We may be able to produce fruit,
but we can’t really produce a lot of roots. I think roots grow better in groups than they do
in gatherings.” He then further elaborated:
Here’s what I’m hearing…I’m hearing…“I feel so disconnected from the church –
I feel so disconnected.” People who had been instrumental in the church. “I feel so
disconnected from the church.” But they’re not grouping…and I’m thinking, “All
you’re doing is gathering but you’re not grouping – no wonder.” Anybody should
or would feel that way eventually. Because I can publically declare, and I have
before, “Hey, guys, you’re not getting it. If you just come to Sunday morning
gatherings you’re not getting enough.”
He specifically noted the importance of, and need for, good training for small group
leaders. Then he concluded his comments on this topic by saying, “When you gather, you
show up. When you group, you grow up. I want you to go beyond showing up and get
into the growing up!”
One venue not listed but discussed by one pastor was called “Community Bible
Experience,” a small group Lent initiative of reading through the entire New Testament
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in 40 days. The pastor recalls that they were “reading it in a narrative form; there were no
chapters, verses, or anything.” He said:
…there were three or four groups that got together every week and we talked about
what we learned and something new that they had never learned before, and
questions, and all kinds of stuff… That was really neat!
Yet another pastor mentioned a movie night event his church offers 4-5 times per year.
He said these movies have been a “means of reinforcing” biblical ideas and especially
“application.”
Three pastors specifically referenced children’s ministry as a significant contributing
factor in increasing biblical literacy in their churches. One said, “…we do pour resources
and priority into children’s ministry for the purpose of not just a day care kind of
environment, but for the sake of teaching Scripture.” Another spoke of the importance of
teaching kids the whole story of the Bible, stating, “…we want them to learn the Bible
verses to hide that Word in their heart. But how does it all fit together? And so
that’s…been my new challenge here recently.” The third pastor praised the learning
happening in their children’s ministry, noting that the kids are memorizing Bible verses
and that the curriculum being used “in three or four years gets you through most of the
biblical story.” He emphasized, however, the importance of not assuming kids – or
people in general, for that matter – have any knowledge or understanding of Scripture. To
illustrate, he related the following story:
…our children’s minister…was asking the kids to write one of their favorite things
about God. And this little kid is just in the back, and [the children’s minister] said,
“What’s going on, don’t you want to write it down?” And the kid said, “I don’t
know who God is.” He had never been to church – this was their first time ever
attending a church – and had never even heard about God. Not Jesus, but God in
general.
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He went on to say, “…we make such huge assumptions, but our culture is not necessarily
conducive…to that sort of knowledge for everybody.” Perhaps that is why one of those
three pastors who reiterated the importance of teaching children God’s Word stated,
“…our goal is to get it in them young… We know we’ll lose some, but our prayer is that
some never depart.”
PRACTICES
The following breakdown notes the practices identified by pastors as contributors to
increasing biblical literacy in their churches and the number of pastors who referred to
each particular practice:
4 – Preaching or teaching on an applicable theme from the Bible
3 – Preaching or teaching through individual books of the Bible
2 – Preaching or teaching with a specific focus on the overarching narrative of the Bible
2 – Send out devotionals to the congregation (1 daily, 1 weekly)
All eight pastors mentioned preaching as a contributing factor in increasing biblical
literacy in their church. One pastor spoke of preaching through the book of James on
Sunday mornings and going over the basics in the book of Genesis on Sunday evenings.
One pastor, who characterized himself as having a “teaching, conversational-type
preaching style,” stated that in his preaching he always tries to “teach an applicable
theme,” noting that “every Sunday there’s a bridge built back to Jesus in some way or
form.” Another pastor explained that he is preaching a series on the progress of
redemption, giving his congregation “the overall arching big picture…”
Another pastor discussed teaching through individual books of the Bible, saying,
“We’ve done in depth on Romans, the Gospel of John,…a lot of the Epistles of Paul…
Right now we are in probably one of the most challenging, which is Ecclesiastes.”
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Yet another pastor mentioned teaching his people to study the Bible using the
S.O.A.P. method (borrowed from Wayne Cordeiro) in a church-wide emphasis on
reading through the New Testament in a year. S.O.A.P. is an acronym which stands for:





Scripture
Observation
Application
Prayer

This pastor said they started this emphasis because their staff had concluded that
discipleship is their “blind spot.” He hopes through this emphasis to “take them to a
deeper level of the way they live and to have them more sold out for Christ than they’ve
ever been…” This pastor also specifically mentioned encouraging his people not to rely
solely on him or the Sunday sermons for knowledge of the Word and spiritual growth.
“…[D]on’t eat every meal from me or you are going to starve,” he told them.
One of the pastors who writes devotionals and sends them out to the congregation
shared that the devotionals written are based on the messages preached on Sunday
mornings. In giving the rationale for writing and sending them out, the pastor said:
...it’s taking the Scripture they hear on Sunday and it’s putting it throughout the
week, so they’re having to come back to it. And they’re having to fit the pieces
together because it’s not just one story that we’re splitting up; it’s Scripture in the
Old Testament, Scripture words of Christ, and New Testament. And so they’ve got
to think about it.
Personal Practices
In addition to programs, practices, and events, pastors were also asked how they are
personally encouraging, influencing, or contributing to the biblical literacy of their
congregations based on the given definition of biblical literacy. Again, responses varied
widely but could be subdivided into four categories. The following breakdown shows the
primary ways these pastors see themselves personally contributing to the biblical literacy
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of their congregations and – with the exception of the last category – the number of
pastors who referred to each particular practice:
- Send out devotionals to the congregation (2 pastors)
- Model Scripture’s importance (2-3 pastors)
- Bring Scripture up in conversation (5 pastors directly, 3 indirectly)
- Contribute through role as pastor (personal/corporate confluence)
DEVOTIONALS
The pastors who write devotionals for their congregations were referenced in the
previous section – an example of the confluence of personal and corporate pastoral
influence. The devotionals represent both a corporate and a personal pastoral practice.
Preaching and teaching, two other practices mentioned, might also be considered both
corporate and personal pastoral practices. (An argument could possibly be made that,
given the nature of pastoral ministry, all of these practices might represent the confluence
of personal and corporate pastoral practices to one degree or another).
MODELING SCRIPTURE
Modeling Scripture’s importance was discussed by two or three pastors as an
important personal practice for encouraging and contributing to biblical literacy in their
congregations. Speaking of the importance of modeling the Christian life, one pastor
asserted that
…you can’t teach somebody something that you don’t have, so there has to be a
passion in our life, a knowledge in our life, a desire in our life, and then we have to
let that be transferrable. We have to let others see what it’s done in our life, how
it’s empowered our life, how it’s changed our life, and then we can teach it to
them...
Another shared the impact of modeling the importance of Scripture to a congregation
member who had become his friend and fishing buddy. One day, as they were sitting in
the boat fishing, his fishing buddy looked over at him and said to him, “You know…I’ve
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read the Word of God for the last nine months, every day. You just won’t believe how
it’s transformed my life!” Then his fishing buddy looked at him and said, “You taught me
that.” That pastor went on to say, “I don’t know how well I am at building biblical
literacy in the congregation, but I want to believe I’m building it in individuals.”
DISCUSSING SCRIPTURE
Bringing Scripture up in conversation was a personal practice mentioned directly by
five pastors and indirectly by the other three interviewed. One pastor discussed being
“intentional about bringing up the Bible in conversations.” Another spoke of bringing
“everything back to Jesus” in conversations. A third shared how he and his staff are
trying to “intentionally engage” their congregation members in conversations about
“what they’re doing and what we’re doing with the Bible.” He went on to say, “…if we
can make it normal for folks to have spiritual conversations here, then maybe there’s a
chance that it’s going to be normal for them at home and with their kids and with their
spouses and maybe on the job, even.”
It is worth noting that, for one pastor in particular, a major part of engaging in
conversations with his church members involves accountability. “…[T]here is a lot of
accountability from my end for people to be in the Word,” he said. “It is something that
we talk about in almost every environment.”
Rating Specific Aspects of Ministry
Both the interviewed pastors and the surveyed pastors were asked one question that
combined elements of corporate practice and personal practice. The question asked them
to rate on a scale of one to four, with one being not contributing at all and four being
highly contributing, how various aspects of their ministry contribute to increasing the
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biblical literacy of their congregations. The following chart summarizes the responses of
the interviewed pastors to this question:
Table 4.1 Rating Ministry Aspects as Contributors to Biblical Literacy
Pastor
A
B

C

D

E

F

G

H

Avg.

Preaching
Teaching
Pastoral Prayer
Worship Music
Baptism
Communion
Weddings
Funerals
Personal Interactions

4
4
3
4
2
3
1
2
3

4
4
2
4
3
3
4
3
3

1
1
1
1
1
1
1
1
1

3
3
2
3
2
3
4
3
3

4
4
3
3
2
2
1
3
4

4
4
2
3
2
2
2
2
1

2.5
3
2
2
3
4
1
2
3

4
4
1
4
3
4
3
1
4

3.31
3.38
2
3
2.25
2.75
2.13
2.13
2.75

Avg.

2.89

3.33

1

2.89

2.89

2.44

2.5

3.11

2.63

Ministry

Based on the averages of these responses, the following list shows, in order from most
to least, the ministries these interviewed pastors collectively believe contribute to
increasing biblical literacy in the congregation:
PASTORS INTERVIEWED
1.
2.
3.
4.
5.
6.
7.
8.
9.

Teaching
Preaching
Worship Music (hymns, praise and worship songs, etc.)
Personal Interaction with Congregation Members
Communion
Baptism
Funerals
Weddings
Pastoral Prayer
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Interestingly, the responses of the surveyed pastors differed slightly from the
responses of the interviewed pastors. The following list shows, in order from most to
least, the ministries the surveyed pastors collectively believe contribute to increasing
biblical literacy in the congregation:
PASTORS SURVEYED
1.
2.
3.
4.
5.
6.
7.
8.
9.

Teaching
Preaching
Communion
Personal Interaction with Congregation Members
Baptism
Pastoral Prayer
Worship Music (hymns, praise and worship songs, etc.)
Funerals
Weddings

The most significant difference is the drop of “Worship Music” from 3rd place among the
interviewed pastors to 7th place among the surveyed pastors as a contributing factor to
increasing biblical literacy in the congregation. The surveyed pastors also gave more
weight to the importance of the pastoral prayer than did the interviewed pastors.
This question also contained a category labeled “Other” in which individual pastors
could suggest other aspects of ministry not listed that they believe contribute to
increasing biblical literacy in their church. Six of the eight interviewed pastors offered an
aspect of ministry for this category; none of the surveyed pastors added responses to this
category. The following is a list of ministry aspects mentioned in the “Other” category
and the ratings for contributing to biblical literacy given to each aspect by the interviewed
pastor who listed it:
Mentoring – 3
Mentoring – 4
Modeling – 3
Community – 4
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Social Media – 3
Life Groups – 1-2
The pastor randomly labeled “C” above responded with “1” for each aspect of
ministry listed. While not despairing, he lamented what he perceives to be the negative
impact of worldly influences on believers. He said, “Fifty-two sermons a year, all the
Bible teaching you do Sundays, Sunday School and so forth, but yet they are so often
biblically illiterate… I think that’s where the outside influences are overweighing the
inside influences.” However, he is the pastor who listed “Community” in the “Other”
category, and rated it a “4.” Speaking again of the various aspects of ministry listed and
their ability to contribute to biblical literacy, he said, “…I think all of those are important,
but…they pale in comparison to what I think community can do. Because I think…this
idea of biblical literacy falls flat when there’s nothing to encourage the practice of it from
the moment they walk out the door at 12:00.”
Two pastors gave “Worship Music” a “4” rating. One of those pastors elaborated at
length:
We have found that when we experience the power that can come from Godfocused worship – giving back, Him being the audience and us focusing ourselves
on Him – then the power that comes to the rest of the service and to the sermon and
to the literacy and to what they give and they take home…is so much greater. I
mean, it just makes all the difference!
The other pastor simply described the worship music at his church as “very scripturally
meaty…meaty and rich.”
One of the two pastors who gave “Communion” a “4” rating did so because it engages
all of the senses. Observing that people are “not only hearing it, they’re seeing it, they’re
feeling it, they’re tasting it…,” he expressed his sentiment that, “…the more senses you
engage, you would like to think the more they are grasping.” The other pastor noted that
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his church doesn’t offer it frequently because, he said, “I want it to mean something.” On
the other hand, he noted that when they do offer it, they “wrap it in Scripture about what
it means.” He elaborated further, saying, “I think we communicate it very well biblically
about what this means, what it represents, and who should and shouldn’t take it.”
One of the pastors who gave “Personal Interaction with Congregation Members” a “4”
rating is the same pastor who said accountability is a major part of his personal practice
of engaging his congregation members in personal conversation around the Scriptures. In
this instance, his response, which reaffirmed accountability as a major part of interacting
with congregation members, seems to have included his pastoral staff. After asserting that
his leadership team “is not shy about confrontation and holding people accountable,” he
said, “I’ve personally heard our pastors ask questions like, ‘Well, are you in the Word?’
Or like in meetings, ‘Tell me what you learned from the Word this week? What’s God
been teaching you?’”
Survey Says
The complete pastor survey and survey results are included as Appendix I (page 187).
However, the responses from at least five of the survey questions are worth noting in this
section related to pastoral practices.
As noted earlier, nearly 97 percent of surveyed pastors indicated that understanding
the grand narrative of Scripture is important for people to live out their faith on a daily
basis, with 72 percent indicating it is absolutely essential. Also noted earlier, 93 percent
of surveyed pastors responded both that biblical literacy is a high priority in their church
and that a major goal when they preach is to help people better understand the Bible.
Slightly more than 71 percent of pastors indicated that, in their current church structure,
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the lead pastor is primarily responsible for increasing biblical literacy among the
members of the congregation.
However, only 41 percent of the pastors surveyed responded that they had taught, or
had someone else teach, a class that traced, in a broad overview, the full storyline of
Scripture from Genesis to Revelation. Only 28 percent said they have preached a sermon
series that traced, in a broad overview, the full storyline of Scripture from Genesis to
Revelation. Furthermore, only 16 percent have done a church-wide campaign designed to
increase biblical literacy in the congregation.
It is also worth noting, given the high value seemingly placed on small groups as an
important factor in increasing biblical literacy in the congregation, that, among the
pastors surveyed, less than 4 percent selected the leadership of any type of small group as
primarily responsible for that task – and the 4 percent who did consisted entirely of
responses listing Sunday School teachers as primarily responsible. No pastors identified
small group leaders or the Sunday School superintendent as primarily responsible for
increasing biblical literacy among the members of the congregation. 11 percent
responded that each member is responsible for his or her own level of biblical literacy. Of
the four pastors (14 percent) who responded “Other,” one delegated primary
responsibility to a discipleship coordinator and three expressed their belief that multiple
influences are primarily responsible for increasing biblical literacy among the members
of the congregation.
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Current Happenings – A View from the Pew
Corporate Practices
Lay focus group members were asked to identify various ministries, happenings, or
events in their church that they believe contribute to biblical literacy based on this
previously given definition:
Biblical literacy refers not primarily to the ability to read Scripture, but rather to a
solid knowledge and comprehension of the overarching grand narrative of the
Bible (Creation, Fall, Exile, Redemption, Renewal, Return and Reign of Christ)
and a basic understanding of the centrality of Christ to that grand narrative.
Aside from a few outliers, focus group members identified three primary ministry
avenues they believe contribute to biblical literacy in the church based on the definition
given: small group gatherings (including Sunday School, Wednesday evening prayer
meeting, and other small group meetings), children’s ministry, and their pastor’s
preaching. While not completely exhaustive, the following breakdown represents the
most common ministry avenues mentioned and shows the number of focus groups who
referred to each particular ministry:
7 – Children’s Ministry
7 – Small Group Gatherings
5 – Preaching
CHILDREN’S MINISTRY
The majority of those who mentioned children’s ministry repeatedly referenced the
importance of instilling biblical literacy in children while they are young. One group
member, sharing about their church’s Bible school, emphasized the need to “establish the
basic foundation, and you need to start when they’re young.” Another focus group
member exclaimed, “The VBS was amazing!” She then went on to say that it is
“important to make sure the children have a foundation to grow on.”
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A focus group member involved in her church’s children’s ministry explained their
focus on giving the children an overview of the Bible. She said, “…we’re taking a book
of the Bible and a story of the Bible every Sunday and that’s what teaching the kids. So
we’re just going through the Bible one book at a time.” Another focus group member,
also involved in children’s ministry at his church, shared that he was caught off-guard by
how interested and curious the children he teaches are in learning about the Bible.
“They’re a lot more into it than you think they are,” he said. When it came to teaching
Bible content, he said he found that, “…they didn’t respond to me dumbing it down; they
wanted the deep-rooted biblical knowledge that I was providing for them…” His
conclusion from his experiences is, “I guarantee you they want more out of the Bible than
what we are teaching them.”
SMALL GROUP GATHERINGS
As previously noted, small group gatherings included Sunday School classes,
Wednesday evening prayer meetings, and other small groups that happen as part of the
ministry of the church. A few of the other group gatherings mentioned were life groups,
“Fire” groups, two ladies’ groups, and a new Christians class.
One focus group member spoke highly of their church’s “very open Wednesday night
Bible study,” noting that “it’s definitely taking us deeper in the Word, and we…get to dig
deep there and ask the questions, and it really makes you think.” Another focus group
praised a particular Sunday School class as helping to increase biblical literacy in the
church. She said, “…the curriculum we use is called Understanding the Bible. It’s
actually a David C. Cook literature…and it’s excellent as far as Bible application goes.
We study books of the Bible, but we also apply.”
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Another focus group member, while acknowledging her love for her pastor and his
preaching, said, “I have learned more in depth about the Bible in Sunday School than I
have in preaching.” Yet another focus group member described his view of the value of
small groups this way:
…the point is that as a community of believers we are able to sit together…and just
talk about the Word and…hopefully the goal would be that it’s a part of life…that
you’re growing in your faith and that you have that support system of other
believers that you’re able to learn from, and [who] encourage you and push you in
a positive way…
A fellow focus group member appreciated the interactive nature of the small groups and
their impact, saying, “…we’re having conversations even away from the life group…
Life group is one night a week; we’re still having that conversation throughout the
week.”
PREACHING
All eight focus groups specifically mentioned their pastor’s preaching as effectively
contributing to biblical literacy in the church. However, five groups mentioned it in
response to this question related directly to church ministries while the other three groups
mentioned it in response to the next question about how their pastor is personally
contributing to biblical literacy in the church – another instance of the confluence of
personal and corporate pastoral roles.
One focus group member – though he struggled to articulate it clearly – indicated an
appreciation for the fact that his pastor was preaching a series on God’s plan of
redemption and seeing Christ in the Old Testament. Members from two different focus
groups specifically praised their pastor’s preaching for providing significant background
and context to the passages preached. One said, “I like the background – the before, the
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meat, and the after.” Another, after reading over the possible definition of biblical literacy
provided by the researcher, said, “I think our pastor, he kind of covers it all…” Another
member of that same group, however, dissented. While expressing great love for her
pastor, the dissenting group member said, “I don’t see the literacy…I see a lot of great
teaching…I see good life application…I don’t see connecting these dots for this kind of
biblical literacy.”
OUTLIERS
Though children’s ministry, small groups, and preaching were the primary and
recurring themes, there were other ministries or practices identified by focus group
members as contributing to biblical literacy in the church. One focus group cited their
church’s practice of giving Bibles to anyone who wants one and doesn’t own one.
Another focus group indicated their worship team as a contributor to biblical literacy; a
participant in that group said, “…a lot of the songs we sing are actually Scripture… We
spend hours every week practicing, praying…we spend time in the Word…” Another
focus group mentioned serving in the community. “When the church acts and shows love
and serves it gives the ‘why’ to it when we do what we do. I think that’s hopefully
enhancing their literacy towards the church and towards the gospel.”
Personal Practices
In addition to identifying various ministries, happenings, or events in the church that
they believe contribute to biblical literacy, lay focus group members were also asked how
they see their pastor personally supporting, encouraging, or contributing to biblical
literacy in the church. Responses to this question were sorted into two primary themes:



Pastoral Exhortation
Pastoral Accessibility
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PASTORAL EXHORTATION
This category reflects both preaching and personal encouragement from pastors for
their church members to study the Bible for themselves – to “self-feed” from the
Scriptures. As noted earlier, three of the eight focus groups identified preaching as a
personal practice of pastors contributing to biblical literacy while the other five identified
it as a ministry of the church. Thus, as noted previously, the preaching event might be
considered an instance of personal and corporate pastoral confluence.
Responses related to preaching as a personal pastoral practice contributing to
increasing biblical literacy were similar to responses related to preaching as a corporate
pastoral practice contributing to increasing biblical literacy. One focus group member
noted that when his pastor preaches, “…he’s explaining the history, he’s explaining
where it is in the Bible…the information surrounding…he’s put it all in context and it’s
easy to understand…” Another praised his pastor’s clear messages, describing how he
explains words and concepts thoroughly and gives his messages context by showing how
a particular message relates to the previous Sunday’s message.
Six of the eight focus groups said their pastor directly encourages congregation
members to be in the Word themselves – to “self-feed” from Scripture, as one pastor put
it. One focus group member said her pastors have “been on this path about really holding
people accountable” to study the Word beyond Sunday morning. Another focus group
member said of his pastor, “…he’s teaching us how to feed ourselves,” then quoted his
pastor as saying to the congregation, “Don’t take my word for it; if there is any question –
any question at all – I want you to go searching for yourself.” Another focus group
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member said his pastor emphasizes the importance of knowing Scripture and encourages
memorization.
Each of the two focus groups that did not specifically mention their pastor directly
encouraging members to be in the Word themselves noted that their pastor encourages
them to be involved in church and to grow spiritually.
PASTORAL ACCESSIBILITY
Six of the eight focus groups mentioned their pastor’s accessibility for conversations,
pastoral care, and other personal pastoral interactions as a factor that contributes to
biblical literacy in the church. One focus group member remarked that his pastor is “real
personal.” Another described her pastor as “being there for us and encouraging us.” Yet
another said, “He does make himself available,” and “He’s there for people.”
One focus group fondly recalled their pastor’s involvement in various church events:
And…Bible school…he was always in the skits, so that made him more accessible
to the kids, and I remember him one night being in a boat, and he…jumped out
from the boat all the way off the platform, and for the kids that was just amazing!
He’s there for all the things like that, not just walking around. He’s involved. And
when we had the Spring Fling he was in the dunking booth, just being there.
His conclusion from observing his pastor in these events was, “…the more involved the
preacher is with all the things with the church, the better…”
Speaking of her own pastor, one focus group member explained the rationale for the
connection between pastoral accessibility and biblical literacy as follows:
…the more connections that he gets out there with us…it helps us to feel more
comfortable with him as a member of our Christian family, so we feel more
confident asking him about things in the Bible literacy-related. We just don’t get it,
and some pastors you may not feel comfortable asking that.
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Interestingly, each of the two focus groups that did not specifically affirm their pastor’s
accessibility praised their pastor’s preaching clarity and skill, and both of those churches
are growing congregations.
OUTLIERS
Two focus groups confirmed and praised the devotionals sent via e-mail or text to
congregation members by their pastors. One focus group member remarked that this
practice is helpful, saying, “…you might click on that at work or lunch, when you can
think about it, talk about it…”
Another focus group connected sharing their faith with biblical literacy, saying of their
pastor, “…not only does he emphasize the importance of having Bible literacy, but the
importance of sharing that…being a witness and telling your story…”
What Do Believers Need?
The final question asked of lay focus group participants was, “What do you need from
your pastor to help you understand the Bible better?” While all the focus groups stated
their belief that their pastor is doing a good job, most also offered at least one suggestion.
The following five suggestions represent and summarize the suggestions offered by all
eight focus groups:
1. We need more background, history, and context.
At least three focus groups included this among their suggestions. This need was
illustrated by one focus group member who shared the following about a young lady she
was discipling:
…we started looking at John, and when John says, “Behold, the Lamb of God who
takes away the sin of the world,” she was like, “Why would John call him a lamb?
What is that about?” And I was like, “Let me take you back to Genesis.” And so
that’s my concern…we’re having so many people come into the church now that
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don’t have Sunday School, they don’t have Vacation Bible School, they come to us
with nothing… And if we don’t lay that foundation of, “This is why John the
Baptist called Jesus a lamb,” they’re just kind of hanging out there with little bits
and pieces of Scripture. And when the fire comes, are they going to be able to
stand? Is that enough? Because hard questions are coming.
2. We need to see enthusiasm for the Word!
This suggestion was offered directly by one focus group and implied or indirectly
stated in others. The focus group member who suggested it commented as follows:
…there’s something about…a very enthusiastic response towards the Bible that
makes the Bible look a lot more appealing…there’s something about smacking the
lips and saying, “‘Taste and see that the Lord is good.’ I was reading this in my
Bible this morning and it seemed like the words jumped off the page…” There’s
something about an enthusiastic response to the Bible…
3. We need our pastors to directly promote and encourage getting into God’s Word.
It might come as no surprise that this specific suggestion was offered by one of the
two focus groups that did not specifically mention their pastor encouraging them to be in
the Word on their own. Most of the groups indicated their pastor is already doing this to
some extent; however, most also indicated they would like to see more. One focus group
member said, “…what the pastor promotes people will follow; they will buy into that.”
4. We need focused preaching with clear life application.
This suggestion came from a focus group member who was concerned for her
daughter who is a new Christian and struggling to understand the messages preached.
Another member of that same focus group concurred; after expressing his love for his
pastor, he said he sometimes is like “a dog chasing his tail…just on and on and on and
on, and he’s just saying the same thing and you want to say ‘Giddy-up, boy, let’s get to
the point…’”
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At least one other focus group acknowledged clear, applicable preaching as a need.
Interestingly, this suggestion came from the only focus group that did not mention small
group gatherings as contributing to biblical literacy – even though their pastor did!
5. Slow down when reading Scripture.
The focus group member who offered this suggestion simply said of his pastor, “He
goes too fast!” He cited the need for time to find the passage in the Bible before the
reading begins, and then the need for the pastor to slow down the actual reading and not
rush through it. His entire focus group concurred. This group was the only one to offer
this suggestion, and this suggestion was the only one offered from this focus group. Aside
from this one detail, the sentiment of the group was summed up by the focus group
member who said, “I don’t know that he could do any more.”
Summary of Major Findings
Finding meaning in this study has been in some ways like a stereogram in which a 3-D
image is hidden within another picture. The objective is to stare at the picture until the 3D image emerges. Likewise, after extended periods of examining responses to survey,
interview, and focus group questions, the following six findings seem to have emerged to
form the contours of the “hidden image” within the data collected for this project:
1. Small groups are an important contributing factor in increasing biblical literacy
among members of the congregation.
Seven of eight pastors and seven of eight lay focus groups identified small group
gatherings as an important and necessary component in increasing biblical literacy in the
congregation.
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2. Children’s ministries are an important contributing factor in increasing biblical
literacy among members of the congregation.
Three of eight pastors and seven of eight focus groups asserted the importance of
children’s ministries as an important factor in increasing biblical literacy in the church.
This is an interesting finding, particularly given the fact that the focus of the study was
biblical literacy for adult spiritual formation.
3. All pastors interviewed and most lay focus group members have at least a
rudimentary understanding of two core truths of Scripture: 1) the reality of sin
and the need for salvation, and 2) the fact that Jesus is the one who saves us
through his death and resurrection.
These two core truths – the reality of sin and the need for salvation through Jesus – seem
to be fairly well understood by both pastors and lay focus group members. Other
responses varied across a range of other biblical ideas, but these two ideas were present in
some form or another in nearly all the responses. This is not to say pastors and/or lay
focus group members know little beyond these two truths. It simply indicates a basic
understanding of at least these two truths.
4. Lead pastors are viewed as highly influential in promoting and encouraging
biblical literacy among the members of their congregation.
Pastoral preaching and teaching were strongly emphasized by both pastors and lay focus
group members as significant contributing factors in increasing biblical literacy in the
church. Slightly more than 71 percent of pastors believe lead pastors are primarily
responsible for increasing biblical literacy among the members of the congregation. A
fair number of lay focus group members pointed to either their own pastor or pastors in
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general when asked what words, people, or images come to mind when they hear the
term “biblical literacy.”
5. Pastoral accessibility seems to be viewed as an important contributing factor to
increasing biblical literacy in the church.
Six of eight lay focus groups highly praised their pastor’s accessibility for conversations,
pastoral care, and other interactions and viewed it as a contributing factor in increasing
biblical literacy among members of the congregation. Pastoral accessibility might also
include bringing up Scripture in conversation along with modeling the importance of
Scripture and/or mentoring individuals toward greater understanding of Scripture, factors
that were viewed by pastors as important in increasing biblical literacy in the church.
6. Most pastors, while acknowledging its importance, are not intentionally or
directly focused on increasing biblical literacy in their churches.
In spite of the fact that more than 90 percent of the pastors surveyed and interviewed
believe the Bible and biblical literacy are highly important for believers, less than half
seem to be acting on that belief. Only 41 percent said they had taught or had someone
teach a class tracing the full storyline of Scripture, only 28 percent indicated they have
preached a sermon series tracing the full storyline of Scripture, and only 16 percent
agreed they have conducted a church-wide campaign designed to increase biblical
literacy in their congregations. Contributing to this dynamic might be the fact that 66
percent of pastors believe that the majority of their congregation is already either highly
biblically literate or somewhat biblically literate.
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CHAPTER 5
LEARNING REPORT FOR THE PROJECT
Overview of the Chapter
This study grew out of an increasing awareness that a significant number of people
who self-identify as Christians revere the Bible but don’t seem to have any real working
knowledge of its contents or of the overarching story it contains. This reality became
especially clear to me one Sunday evening in my church when I gave a brief Bible “quiz”
to the twenty or so individuals in attendance in that service. These were not new
believers; these were the more mature, faithful members of the congregation – the
“seasoned saints,” so to speak. The quiz consisted of facts from what I believe to be some
of the more common stories in Scripture: “What was the name of Adam’s and Eve’s third
son?” “What was the name of the man whose donkey spoke to him?” “Who called down
fire on Mount Carmel?” “Who was taken up to heaven in a chariot of fire?” “Who
baptized Jesus?” “Which disciple of Jesus denied him three times?” “To whom did Jesus
appear on the road to Damascus, blinding him?” These are a few of the questions from
the quiz. To my surprise, only one or two in this group of twenty or more regular, faithful
church members were able to answer most of these questions.
Every person in attendance that evening would profess the inspiration and high
authority of Scripture yet few of them had a working knowledge of it. I came away
asking, “Why don’t more of God’s people know more of God’s Word, and what can be
done about it? What can the Church do to help its members grow in their love for and
understanding of the Scriptures? ”
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This study compared lead pastors' assessments with lay people's assessments of the
role lead pastors’ play in encouraging biblical literacy in order to discover how lead
pastors can become more effective in increasing biblical literacy in the church. The
research methods used were designed to address the following research questions:
RQ1: What value do lead pastors place on the Bible as a means for spiritual
growth and formation?
RQ2: What understanding do lead pastors and lay people have of biblical
literacy?
RQ3: What common practices/programs contribute to the biblical literacy of the
congregation?
This chapter addresses the major findings of this research, demonstrates how each finding
is either supported or not supported by the literature examined in the literature review,
and relates each finding to the biblical and theological framework of the project. It also
discusses the implications of these findings for ministry, acknowledges the limitations of
this study, shares any unexpected observations, and offers recommendations for future
use of this research.
Major Findings
1. Small groups are an important contributing factor in increasing biblical literacy
among members of the congregation.
Seven of the eight pastors interviewed and seven of the eight focus groups indicated
that small group gatherings – including Sunday School classes, Wednesday evening
prayer meetings, and other small groups that happen as part of the ministry of the church
– contribute significantly to increasing biblical literacy in the church. Though perhaps not
readily obvious as specifically related to biblical literacy (small groups seem to be
thought of primarily in terms of community life or spiritual formation), this finding is not
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surprising. No doubt the efficacy of a particular small group in increasing biblical literacy
among its members depends to a large degree on the nature and purpose of that specific
group, but it certainly stands to reason that an environment designed to allow for personal
interaction around the Scriptures – asking questions, sharing observations, discussing
meaning and interpretation, and exhorting one another toward deeper growth and
understanding of the Word – would enhance and strengthen the process of learning
Scripture.
A review of the relevant literature verifies this finding. Mackeracher asserts, “Both
self-directedness and relatedness to others contribute to how adults prefer to learn” (25).
Small groups provide both of these elements in some measure. Mackeracher goes on to
say, “Self-directed plans, choices, and assessments are strongly affected by the
socializing influences of other persons” (49), and that “very little learning occurs without
relationship of some sort” (151). Adult students of the Scriptures learn most effectively in
the safe, interactive learning environment made possible in a small group format.
John Wesley, while obviously not privy to the results of Mackeracher’s research,
certainly believed small groups were effective venues for engaging in the study of God’s
Word. His class meetings and band meetings were essentially small groups designed to
promote spiritual growth in the lives of believers – including deeper knowledge and
understanding of the Scriptures – through mutual encouragement and accountability.
Among other things, Wesley instructed band members to “attend the ministry of the word
every morning, unless distance, business, or sickness prevent” and “read the Scriptures,
and meditate therein, at every vacant hour” (Works, vol. VIII 274).
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The Scriptures themselves lend credence to this finding as well. Jesus himself
exemplified the importance of small groups. While he had many disciples, he specifically
chose twelve in whom to invest heavily, and, of those twelve, he gave particular attention
to three – Peter, James, and John. In 2 Timothy 2:2, the Apostle Paul appears to follow a
similar model in his instructions to Timothy; he says, “…what you have heard from me
through many witnesses entrust to faithful people who will be able to teach others as
well” (2 Timothy 2:2, NRSV). This instruction seems to imply a smaller, more selective
group – those who are faithful and able to teach others – as opposed to a larger gathering
or crowd of people. Though other venues may also contribute, clearly small group
gatherings are high on the list of effective venues for increasing biblical literacy in the
lives of believers.
2. Children’s ministries are an important contributing factor in increasing biblical
literacy among members of the congregation.
Three of eight pastors and seven of eight focus groups specifically mentioned
children’s ministries as important for increasing biblical literacy in the church. This
finding is significant because it is a recurring theme in a study focused on increasing
biblical literacy among adult members of the congregation. While children were not
explicitly excluded – no pastors or lay focus group members were specifically instructed
to exclude children from their responses – children were never mentioned in any of the
interview or focus group questions. All the questions for both pastors and focus groups
were geared for adults. The one question (stated similarly to both pastors and lay persons)
that opened the door for children’s ministry to be included related to programs, practices,
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and events within the church that currently contribute to increasing biblical literacy
among the members of the congregation.
Personal experience and anecdotal evidence suggest this finding has significant merit.
Many individuals have testified to their ability to call to mind specific Scripture
references and passages learned in childhood. In a similar vein, others have claimed the
Holy Spirit has brought to mind verses learned in childhood at significant moments of
trial or struggle, enabling them to overcome temptation or endure a particular hardship. A
strong case could be made that Scripture verses and passages learned in childhood have
lasting formative impact in the lives of those who learn them. This was definitely true in
my own life.
While the literature review did not specifically address increasing biblical literacy in
children, one can make inferences and draw conclusions from the contrasts drawn by
Mackeracher between adults and children. Mackeracher, acknowledging the challenges
of learning for adults, refers to past experience as “an unavoidable potential obstacle” for
adults (35). She later says, “Adult learning focuses primarily on modifying, transforming,
and reintegrating knowledge and skills, rather than on forming and accumulating them, as
in childhood” (35). Mackeracher also notes that “…adults may have more to feel
threatened about than children because their self-concept is already well-organized. They
stand to lose much of their previous gains in self-esteem and self-confidence if they try to
learn and fail” (126). It is reasonable to infer, then, that learning is in some ways a much
easier endeavor for children, given they have significantly less life experience to integrate
into their learning process and less to lose in terms of confidence and self-esteem if their
learning attempts are less than successful.
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Long before the research of Mackeracher and others, the Scriptures spoke of the
importance of teaching the faith to children, adding support for this finding. In
Deuteronomy 6:7, part of a foundational Old Testament teaching commonly referred to
as “The Shema,” Moses instructs the Israelites to teach their children God’s commands,
saying, “Impress them on your children. Talk about them when you sit at home and when
you walk along the road, when you lie down and when you get up” (NIV). Proverbs 22:6
says, “Train children in the right way, and when old, they will not stray” (NRSV).
Jesus himself entered the world as a child, and Scripture records that during his
ministry he welcomed and blessed the little children, teaching that “the kingdom of God
belongs to such as these” (Mark 10:14, Luke 18:16). He even insisted that “…anyone
who will not receive the kingdom of God like a little child will never enter it” (Mark
10:15, Luke 18:17). In Luke 10:21, Jesus prays, “I praise you, Father…because you have
hidden these things from the wise and learned, and revealed them to little children,”
implying, at the very least, something favorable about children as learners. The Apostle
Paul, in Ephesians 6:4, instructs fathers not to exasperate their children but rather to
“bring them up in the training and instruction of the Lord” (NIV). Each of these verses
and others, then, as well as the reviewed literature, support the finding that children’s
ministry is an important avenue for instilling and increasing biblical literacy among the
members of the congregation.
3. All pastors interviewed and most lay focus group members have at least a
rudimentary understanding of two core truths of Scripture: 1) the reality of sin
and the need for salvation, and 2) the fact that Jesus is the one who saves us
through his death and resurrection.
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All eight of the pastors interviewed, and seven of the eight lay focus groups, stated or
directly alluded to both the fact that human beings are marred and scarred by sin and the
fact that Jesus Christ is the One who saves from sin through his death and resurrection.
This finding is important because these truths are at the very core of the Christian faith.
An acknowledgement and acceptance of these truths – the reality of sin and the centrality
of Jesus as Savior and Lord – are inherent and essential to what it means to be
“Christian.” This finding suggests that pastors give significant time and effort to ensuring
their congregations understand at least these two foundational truths.
As suggested in the literature review, both the Old and New Testaments point to the
person of Jesus Christ and establish his credentials as Savior, Lord, and coming King.
Bartholomew and Goheen assert the centrality of Jesus to the Christian faith, noting that
“…the meaning of our whole world’s history has been most fully shown to us in the
person of Jesus” (21). Packer agrees, saying, “…all Scripture is a witness and a signpost
pointing to the living, saving Lord Jesus Christ… The written Word of the Lord leads us
to the living Lord of the Word, and our attitude to Him is effectively our choice of
destiny” (20).
The Bible repeatedly identifies sin as the primary human problem and emphasizes the
centrality of Jesus as the Savior of humankind in God’s purposes of redemption. The Old
Testament is replete with references to a coming Messiah who will save people from sin
and death, from the protoevangelium in Genesis 3:15 to Malachi’s declaration that “the
sun of righteousness will rise with healing in its wings” (Malachi 4:2, NIV). In the New
Testament, John identifies Jesus to his disciples by saying, “Look, the Lamb of God, who
takes away the sin of the world!” (John 1:29). In Acts 4:12, Peter, speaking of Jesus to
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the Sanhedrin, declares, “There is salvation in no one else, for there is no other name
under heaven given among mortals by which we must be saved” (NRSV).
Though the references throughout Scripture are too numerous to quote, four verses in
Romans – each a part of what is commonly referred to (particularly by those seeking to
lead others into a relationship with Jesus Christ) as the “Romans Road” to salvation – are
representative of these core truths. Romans 3:23 says, “…for all have sinned and fall
short of the glory of God…” (NIV). Romans 6:23 says, “For the wages of sin is death,
but the gift of God is eternal life in Christ Jesus our Lord.” Romans 5:8 reads, “But God
demonstrates his own love for us in this: While we were still sinners, Christ died for us.”
Romans 10:9 asserts that “…if you confess with your mouth, ‘Jesus is Lord,’ and believe
in your heart that God raised him from the dead, you will be saved.”
These core essential truths have shaped the identity of the Church and of believers
from the time of Jesus up through the present. Willimon states, “For this new and
distinctive community called the church, Jesus of Nazareth, as the Messiah, became the
interpretive framework for all reality, the organizing principle for all of life” (Shaped 19).
These core truths, however, have been challenged numerous times through the ages, and
many have forsaken them and gone astray. Given the plethora of cults and false
understandings of God and of Christianity, it is encouraging to find that nearly all of
those who participated in this study – pastors and lay people alike – seem to have a solid
knowledge and understanding of these two core truths of Scripture.
4. Lead pastors are viewed as highly influential in promoting and encouraging
biblical literacy among the members of their congregation.
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As mentioned in the chapter 4 summary, both pastors and lay focus group members
strongly emphasized pastoral preaching and teaching as significant contributing factors in
increasing biblical literacy in the church. More than two-thirds of pastors believe lead
pastors are primarily responsible for increasing biblical literacy among the members of
the congregation. A fair number of lay focus group members pointed to either their own
pastor or pastors in general when asked what words, people, or images come to mind
when they hear the term “biblical literacy.”
This finding was not unexpected. It stands to reason given the more in-depth training
in the Bible that most pastors presumably receive that lay people would look to pastors
for answers when it comes to Bible-related matters. Statements made by lay focus group
members support this finding – comments such as “I think pastors have a lot more
knowledge than the average lay person…,” or, “I haven’t delved in as far as they have…”
This finding rings true to my own experience. It has not been unusual in conversations for
a congregation member to preface a comment about the Bible with a disclaimer such as,
“Well, I don’t know as much about this as you do, but here’s what I think…”
The literature reviewed also supports this finding, suggesting not only that pastors are
viewed as highly influential but that pastors should be viewed as highly influential
because they should actually be highly influential! Williamson and Allen say, “Every
pastor is given and called to be a teacher of the Christian faith to the community of faith”
(56). Marian Plant states, “pastors and professional church educators need to recognize
the sheer amount and type of knowledge about the Bible they possess that the general
congregants do not” (75). Robin Maas echoes these sentiments, saying, “No charge given
to the pastor as religious educator exceeds in significance the responsibility to help create
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and sustain in the laity a deep hunger for God…the average layperson needs to encounter
God in the efficacious Word…” (Browning 91).
The Bible itself makes a strong case for the influence of pastors in promoting and
encouraging biblical literacy among the members of their congregations, equipping them
primarily through preaching and teaching. In the Old Testament, Ezra read to the people
from the book of the Law, and the priests and Levites helped the people understand what
was being read (Nehemiah 8). In the New Testament, Paul challenges Timothy to “give
attention to the public reading of scripture, to exhorting, to teaching” (1 Timothy 4:13,
NRSV). He later exhorts Timothy to present himself to God “as one approved by him, a
worker who has no need to be ashamed, rightly explaining the word of truth” (2 Timothy
2:15, NRSV), and in 2 Timothy 4, he urges Timothy to “proclaim the message” and to
“convince, rebuke, and encourage, with the utmost patience in teaching” (2 Timothy 4:2,
NRSV).
A study of Ephesians 4:7-16, included in the literature review, addresses the equipping
role of pastors. That study suggests the meaning of verses 11-12 is that Christ gave the
Church special workers – namely, apostles, prophets, evangelists, pastors/teachers – who
would equip believers to do works of service so that, through both special workers and
equipped believers, the body of Christ might be built up.
John Calvin’s quote represents the support undergirding this finding in both Scripture
and the literature review that pastors are viewed as highly influential in encouraging and
promoting biblical literacy: “To Christ we owe it that we have ministers of the gospel,
that they abound in necessary qualifications, that they execute the trust committed to
them” (278).
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5. Pastoral accessibility is viewed by lay people as an important contributing factor
to increasing biblical literacy in the church.
Though it was not a particular focus among the pastors, six of the eight lay focus
groups mentioned their pastor’s accessibility for conversations, pastoral care, and other
personal pastoral interactions as a factor that contributes to biblical literacy in the church.
One focus group member explained, saying, “…the more connections that he gets…with
us…it helps us to feel more comfortable with him as a member of our Christian family,
so we feel more confident asking him about things in the Bible…”
This finding was somewhat unexpected, though an examination of the literature
supports it as reasonable. Williamson and Allen state, “Adult learners are most available
to their teachers and to the subject matter that they study when they trust the teacher”
(45). Trust, of course, requires a relationship, a fact Mackeracher clearly understands
when she says, as noted earlier, that “very little learning occurs without relationship of
some sort” (151).
Scripture and Christian doctrine also support this finding in the principle of
incarnational ministry properly understood. John 1:14 reminds us that “the Word became
flesh and lived among us.” The example of Jesus shows us the importance of
relationship; he lived and worked with those who were his students, teaching them,
training them, and showing them what the Father is like. He was highly accessible to his
disciples – in relationship with them, directly influencing them in the ways of the
Kingdom of God. Those disciples changed the world in no small measure because they
had been with Jesus.
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The Apostle Paul might also serve as an example in support of this finding. In 1
Thessalonians 2:8 we read, “Because we loved you so much, we were delighted to share
with you not only the gospel of God but our lives as well” (NIV). This verse seems to
indicate a high degree of accessibility to Paul on the part of those under his ministry and
care. While from this text no direct connection can be made between Paul’s accessibility
and the learning and growth of the Thessalonian believers, it is reasonable to conclude
from Paul’s statement and the surrounding context that such accessibility was spiritually
beneficial for the Thessalonians and aided their growth and development in the Christian
faith.
While preaching and teaching are clearly an important part of a pastor’s influence in
increasing biblical literacy, they alone are not enough. This finding indicates that there is
high value in pastors cultivating relationships with and connections to the people in his or
her congregation so that he or she can more effectively teach, train, and influence people
for Christ, pointing them back to God’s Word and helping them to grow in their faith in
Christ. It should be noted, however, that accessibility to pastors will only be a
contributing factor in increasing biblical literacy if the pastors are truly faithful and
intentional about pointing people back to Christ and to God’s Word.
6. Most pastors, while acknowledging its importance, are not intentionally or
directly focused on increasing biblical literacy in their churches.
Pastors in this study overwhelmingly agreed that the Bible is very important for
Christians. Their responses reflect their belief that the Scriptures bear witness to the
Lordship of Jesus Christ and are important for shaping and forming in believers the
character of Christ, and they agree that it is important for believers to have an
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understanding of the overarching story of the Bible, the grand narrative of Scripture.
They would no doubt echo Longman’s assertion that “the Word of God is the single most
powerful agent for transforming a life” (18).
This agreement on the importance of Scripture was not surprising, particularly given
the strong denominational stance of The Wesleyan Church on the inspiration and
authority of Scripture. John Wesley, after whom The Wesleyan Church is named, held
firmly to the inspiration, authority, and infallibility of the Scriptures as the Word of God.
He referred to himself as homo unius libri, a man of one book; and when others referred
to him as a Bible-bigot, he adopted and used the term proudly (Jones 31). Given their
denominational affiliation and heritage, it would have been surprising if these pastors had
not indicated a belief that the Bible is important in the lives of Christians.
In spite of their overwhelming agreement on the importance of Scripture in the lives
of believers, however, many pastors are not intentionally acting on that belief. As noted
in chapter 4, only 41 percent of the pastors surveyed responded that they had taught, or
had someone else teach, a class that traced, in a broad overview, the full storyline of
Scripture from Genesis to Revelation. Only 28 percent said they have preached a sermon
series that traced, in a broad overview, the full storyline of Scripture from Genesis to
Revelation. In addition, only 16 percent have done a church-wide campaign designed to
increase biblical literacy in the congregation.
One pastor admitted, “I don’t know that we’ve ever looked at it from the standpoint
of, ‘How do we take them from beginning…through the whole thing?…’ We need to
engage the full narrative more.” Another pastor struggled to put into words his admission
that he doesn’t know how to get people to want to become biblically literate. Yet another
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pastor expressed discouragement and uncertainty about whether he’s an effective teacher
of the Word. Effectively engaging members of the congregation in significant study of
the Bible is a real challenge for pastors especially given competing priorities for the
pastors’ time, competing loyalties on the part of the church members, and the enormity of
the task of biblical literacy.
The literature review suggests it is a challenge pastors must engage. Marian Plant,
clearly aware of the fact that pastors are not focused on increasing biblical literacy among
the members of their congregation, states:
Pastors and seminary-graduate professional church educators have these lamps
with this incredible light tucked safely away under all manner of baskets and that’s
where, except for a shimmer here or a glimmer there, it stays. If we’re going to
address and eliminate biblical illiteracy, we have to deal with this disconnect. If
congregations are going to be vital we have to deal with this disconnect in order to
reduce biblical illiteracy and foster knowledge, understanding, and exploration of
scripture in its place (78).
Williamson and Allen, speaking to the teaching role of the pastor, add:
…with regard to teaching the buck stops at the pastor’s desk…In a wellfunctioning church, everybody is a teacher of the Christian faith. But for pastors it
is critically important to reclaim this role (56).
Again, Ephesians 4:11-12 supports this assertion, serving as a reminder that God gave
pastors as a gift to the Church in order to equip the saints for works of service so that the
body of Christ might be built up. As stated in the literature review, however, Robin Maas
asserts that more than duty will be required to engage God’s people in serious study of
the Scriptures. Contending that pastors have a responsibility to “help create and sustain in
the laity a deep hunger for God,” she says:
It is nothing less than a hunger for God that motivates a serious investment of time
and resources in the study of scripture, and the pastor is doomed to an endless cycle
of failure and frustration with Bible study until and unless this very simple reality
is recognized (Browning 91).
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Stevens strongly suggests that pastors are not able to accomplish this alone. For that and
other more theological reasons, he proposes help for pastors in the form of lay preachers.
He says:
There are profound reasons for training lay preachers even where there is a fulltime remunerated pastor in each church… Biblically we have no option. The
ministry of the Word has been the privilege and calling of every believer since the
day of Pentecost… We should expect all the sons and daughters of God to
prophecy (to speak God’s Word with immediacy), young men to see visions and
old men to dream dreams (Acts 2:14-18) (The Equipper’s Guide 27).
The Apostle Paul might well concur with Stevens; in 2 Timothy 2:2, he seems to
acknowledge that the task is too big for Timothy alone. He says, “…what you have heard
from me through many witnesses entrust to faithful people who will be able to teach
others as well” (2 Timothy 2:2, NRSV).
Both Scripture and the relevant literature seem to suggest the need for pastors to focus
more seriously on the task of increasing biblical literacy among members of the
congregation. N.T. Wright describes the urgency of the Church’s task to create a
biblically literate, Story-formed people by saying:
The various crises in the Western church of our day – decline in numbers and
resources, moral dilemmas, internal division, failure to present the gospel
coherently to a new generation – all these and more should drive us to pray for
scripture to be given its head once more; for teachers and preachers who can open
the Bible in the power of the Spirit, to give the church the energy and direction it
needs for mission and renew it in its love for God; and, above all, for God’s word
to do its work in the world… (The Last 141).
Ministry Implications of the Findings
At least two implications for ministry arise from the findings of this project. First,
pastors need to be exposed to effective tools, methods, studies, examples, and resources
for increasing biblical literacy among members of their congregations. It is clear from
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this research that lead pastors desire to increase biblical literacy in their churches given
the high value they place on the importance of Scripture in the lives of believers and their
stated commitment to communicating the grand, overarching story of the Bible. It is
equally clear, however, that lead pastors are, for the most part, ill-equipped to do so,
whether from lack of intentionality, lack of know-how, or simple failure to make it a high
priority.
Lead pastors would benefit significantly from increased exposure to resources that
effectively teach and communicate the grand narrative of Scripture – resources such as
the DISCIPLE Bible study, Ellsworth Kalas’ A Hop, Skip, and a Jump through the Bible,
Sean Gladding’s The Story of God, the Story of Us, Patricia David’s Through the Bible,
and other materials similar to these highlighted in the literature review.
Second, because they are viewed as highly influential in promoting and encouraging
biblical literacy in the church, lead pastors, in addition to preaching and teaching, would
do well to leverage their considerable influence among members of their congregations in
at least two ways:
1) Given the fact that accessibility to the lead pastor seems to be a significant
contributing factor in increasing biblical literacy among members of the
congregation, lead pastors need to be intentional about being visible and accessible
to their people. Williamson and Allen are right when they say, “Adult learners are
most available to their teachers and to the subject matter that they study when they
trust the teacher” (45). Visibility and accessibility are necessary in order for that
trust to be built; in order for adult learners to be available to their teachers, their
teachers must be available to them at least on some level. There are myriad ways
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for lead pastors to accomplish this; however, given the overall responsibilities
most lead pastors juggle, this most likely will require a strong measure of
intentionality to implement and maintain.
2) Lead pastors need to leverage their strong influence by investing personally and
heavily in ministry leaders who teach the Bible, teaching them, training them, and
being personally accessible to them in some measure. 2 Timothy 2:2 again comes
to mind: “…and what you have heard from me through many witnesses entrust to
faithful people who will be able to teach others as well” (NRSV). This verse seems
to infer that, in addition to preaching and teaching, lead pastors can multiply their
influence by investing in faithful ministry leaders who teach others in the church.
This study specifically found children’s ministries and small groups to be
important contributing factors in increasing biblical literacy in the church so it
follows that time and energy invested in children’s ministry leaders and small
group leaders would be a worthwhile endeavor. However, other ministries with
teaching components can be included by extrapolation – youth ministries, senior
adult ministries, etc. (many of which could most likely also be considered small
groups, according to the delineations given in chapter 4).
Limitations of the Study
While the findings and implications of this study hold at least some relevance for a
wide spectrum of pastors and churches, its limitations must be noted. First, the subjective
nature of semi-structured interviews and focus groups presents an inherent limitation.
Efforts at objectivity notwithstanding, biases on the part of the interviewer and on the
part of interviewees inevitably skew the results to at least a small degree. Added to this
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limitation is the fact that only the interviewer analyzed and evaluated the data; analysis
and evaluation from at least one other person would no doubt have yielded additional
insights or added nuances to the interpretations of the primary researcher.
Second, this study was conducted within a specific doctrinal and theological
framework, rendering its findings and implications among other doctrinal and theological
frameworks uncertain at best. Only pastors and lay persons from within The Wesleyan
Church – a small denomination on the conservative end of any theological spectrum –
participated in this study. Furthermore, while at least two non-Wesleyan resources for
biblical literacy were reviewed, most of the resources reviewed were written and
published from a decidedly Wesleyan-Arminian point of view perhaps (though not
necessarily) limiting its usefulness – or at least desirability – for those from other
theological or doctrinal persuasions.
Third, a lack of diversity among participants perhaps limited this study to some
degree. All of the lead pastors interviewed were Caucasian and all except one were male.
All of the focus group members except one were Caucasian, and the one who was not
Caucasian was an individual of Hispanic origins who grew up in a Caucasian context.
Furthermore, all the participants were from churches located in rural areas or small towns
in the state of North Carolina. While there is high probability that the findings and
implications of this study apply to a wide variety of pastors and churches, these variables
render tentative any conclusions drawn beyond these specific parameters.
Unexpected Observations
1. The high percentage of pastors who indicated the importance of understanding
the grand narrative of the Bible was somewhat unexpected.
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As noted earlier, it came as no surprise that an overwhelming majority of pastors
believe that the Bible is important for Christians. Slightly surprising, however, was the
high percentage who indicated specifically the importance of knowing and understanding
the overarching story – the grand narrative – of Scripture. My impression, based on
personal experience and anecdotal evidence, has been that a great number of Wesleyan
pastors tend to approach Scripture as if it were primarily a guidebook for living rather
than the story of God’s love and redemption. Anecdotal evidence and personal
experience also suggest that far too many – though certainly not all – Wesleyan pastors
have tended to preach and teach either very narrow pericopes without placing those
pericopes within the broader context of Scripture or topical messages using Scripture as
proof texts to support their assertions.
Until recently, perhaps, the grand narrative of Scripture has not been the focus of
much attention in The Wesleyan Church. Thus, this is a pleasantly surprising finding
because as Bartholomew and Goheen have said, “If we allow the Bible to become
fragmented, it is in danger of being absorbed into whatever other story is shaping our
culture, and it will thus cease to shape our lives as it should” (14). Greater emphasis
among Wesleyan pastors on the grand narrative of Scripture increases the likelihood that
the lives of their church members will be shaped by God’s story rather than by the story
or stories shaping contemporary culture.
2. The fact that lay people view pastoral accessibility as an important factor in
increasing biblical literacy was unexpected.
The surprise in this finding was not that people want access to their pastor – every lay
focus group expressed their love and fondness for their pastor – but that people connect
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access to their pastor with increasing biblical literacy. My assumption has been that
people want access to their pastor primarily for encouragement and pastoral care
purposes. That assumption may hold true to some extent; in a few instances in the data
collection process it was unclear to me if some of the lay focus group members were
answering specifically in accordance with the intent of the questions asked as related to
biblical literacy or if they were drifting into more general conversation about their pastor.
However, the suggestions from Mackeracher that adults prefer to learn through both selfdirectedness and relatedness to others (25) and that they learn best when they trust the
teacher (45) seem to validate the importance of this connection.
3. The fact that no pastors identified small group leaders as primarily responsible
for biblical literacy was somewhat unexpected.
Given the high value placed on small group gatherings as a factor contributing to
biblical literacy, it came as somewhat of a surprise that, among the pastors surveyed, less
than 4 percent listed any type of small group leader as primarily responsible for
increasing biblical literacy among members of the congregation – and Sunday School
teachers made up the entirety of the 4 percent who did. No pastors identified small group
leaders or the Sunday School superintendent as primarily responsible for increasing
biblical literacy among the members of the congregation. It would not be unreasonable to
assume that, if small groups are an important contributing factor to biblical literacy, small
group leaders might be considered responsible for increasing biblical literacy among the
members of the group.
However, the question did specifically ask pastors about primary responsibility, and
the majority of pastors view themselves, as the leaders of their congregations, as
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primarily responsible. Thus, the nature of the question perhaps precluded small group
leaders as a viable answer for some pastors. It might also be that pastors view small
group leaders as facilitators of a process and not specifically as teachers in which case it
would be understandable that they do not view them as primarily responsible. In addition,
a few of the pastors indicated that multiple influences are primarily responsible – which
could, of course, include small group leaders.
Recommendations
Any number of recommendations could be made to address the ministry implications
of this study; here are three such recommendations. First, given their need for effective
tools, methods, studies, examples, and resources for increasing biblical literacy among
members of their congregations, lead pastors and local churches would benefit from
denominational involvement, or, for those churches with no denominational affiliation,
involvement from associations or connections beyond their local church. District
Superintendents and other denominational officials would do well to champion the
importance of biblical literacy and the grand narrative of Scripture and promote resource
materials to their pastors. In addition, more resources and materials that teach the grand
narrative of Scripture are needed from a variety of Christian publishers both to call
attention to this aspect of biblical literacy and raise its profile as an important issue and to
provide additional resources for pastors. Furthermore, an annotated guide to such
resources would be a significant help to pastors and churches.
Second, given that accessibility to the lead pastor is an important factor in increasing
biblical literacy in the church, pastors might want to consider scheduling “accessibility”
and “visibility” times into their weekly routines. Many, if not most, lead pastors could no
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doubt create space in their week for this important endeavor – perhaps by delegating
administrative work or by reserving breakfast and lunch meal times to connect with
church members. There are many possible avenues for creating such space. Certainly lead
pastors need to guard and protect personal time and time with their families, and they
must protect their times in the Word, in prayer, and in sermon preparation, but most lead
pastors could no doubt build into their weekly schedules specific times to be out and
among their congregation and community. Whenever possible, pastors may want to
personally teach or lead a class or small group made up of congregation members; such
an endeavor adds to a pastor’s visibility and accessibility.
Third, given the implication that lead pastors can multiply their influence by investing
in faithful ministry leaders who teach others in the church, pastors would do well to make
leadership development of these faithful ministry leaders a high priority. One suggestion
might be to schedule at least quarterly, and perhaps monthly, training times with these
leaders – times specifically led by the lead pastor, maximizing his or her accessibility and
personal interaction with those who are teaching others. At least one session if done
quarterly, and more if done monthly, could be dedicated to the importance of biblical
literacy and knowing the grand, overarching story of Scripture.
Areas for further study and follow-up related to this project could include a much
closer look at the nature of the connection between biblical literacy and small groups.
Further study could also be done on the importance of children’s ministry as a
contributing factor in increasing biblical literacy in the church. Also of interest would be
a specific study of how lead pastors prioritize their time and determine which aspects of
ministry receive priority, particularly given this study’s finding that pastors highly value,
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yet fail to follow through on, increasing biblical literacy among members of the
congregation.
Postscript
Completing this project has been an amazing journey into the subject of biblical
literacy, an area of vital importance for the life and witness of the Body of Christ. I began
this journey with the belief that a deeper walk with God necessitates a deeper knowledge
and understanding of God’s story. This study has reinforced that belief. Biblical literacy
as defined in this study – knowing and understanding the grand narrative of Scripture and
the centrality of Jesus Christ to that narrative – provides a framework that enables
believers to more faithfully walk with and live for God and bring God glory in our world.
Biblical literacy as a whole is an ongoing challenge facing the church now and in
every generation. The good news is that God has provided pastors for His Church, men
and women called to preach, teach, and equip God’s people for ministry and service in
the Church and the world. One vital aspect of this equipping ministry of pastors is
promoting and encouraging biblical literacy among God’s people, enabling them to see
and understand in the grand narrative of Scripture the redemptive purposes of God in
Christ Jesus, our only Savior and Lord. When it comes to biblical literacy in the church,
pastors are on the front lines. May we, by God’s grace, be found faithful to the charge we
have been given.
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APPENDIX A
INFORMED CONSENT LETTER TEMPLATE – PASTOR SURVEY
January 5, 2016
Dear Pastor,
I am a Doctor of Ministry participant at Asbury Theological Seminary and I am
conducting research on the topic of biblical literacy in the church. I would like to invite
you to assist in this study by completing a brief electronic survey containing fifteen
questions related to this topic.
I want to assure you that your responses will be kept confidential. I will not ask for your
name on the survey. The information requested of you will be limited to age bracket,
gender, and years serving as a lead pastor. The data will be collected using a code and all
of the questionnaires will be collated to give a blended view rather than identify any one
person.
I believe these questionnaires will ultimately allow me to assist pastors in encouraging
biblical literacy within their congregations. My hope is that other churches will be helped
because you and others like you have taken the time to participate. Once the research is
completed, I will keep the confidential data electronically for an indefinite period of time,
at least until my dissertation is written and approved.
Please know that you can refuse to respond to any or all of the questions on the survey. I
realize that your participation is entirely voluntary and I appreciate your willingness to
consider being part of the study. Feel free to call or write me at any time if you need any
more information. My number is xxx-xxx-xxxx and my e-mail is
toddleach2@gmail.com. No compensation is provided for your participation in this study.
I would be grateful for your participation in and assistance with this study. If you are
willing to assist me in this study, please continue on to the survey at:
https://www.surveymonkey.com/r/VKZTVMT
Clicking the link and completing the survey will indicate and confirm your voluntary
participation. Thank you for your help.
Sincerely,

Todd A. Leach
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APPENDIX B
INFORMED CONSENT LETTER TEMPLATE – PASTOR INTERVIEW
January 13, 2016
Dear Pastor,
I am a Doctor of Ministry participant at Asbury Theological Seminary and I am
conducting research on the topic of biblical literacy in the church. I would like to invite
you to assist in this study by allowing me to conduct a semi-structured interview with you
related to this topic.
I want to assure you that your responses will be kept confidential. The interview session
will be videotaped and audio-recorded, but I will be the only person seeing or hearing the
recordings and the results of the interview. For the purpose of the study, identifying
information will be limited to age bracket, gender, and years serving as a lead pastor. The
data will be collected and collated to give a blended view rather than identify any one
person.
Also, in order to complete the research, I will need to interview, in a focus group format,
4-5 lay people in your congregation – individuals with varying degrees of involvement
and spiritual maturity. I will need your help in this process. I would be grateful if you
would give me the names and contact information (e-mail or phone) for twelve lay people
in your congregation, along with the following information pertaining to each:





New Christian or long-time believer?
How long they have attended your church?
Regular attender or semi-regular attender? (Usually attends how many
Sundays/month?)
Any ministry leadership roles or roles serving in the church?

Recommending twelve individuals from varied backgrounds for these focus groups
accomplishes two purposes: first, it provides a measure of anonymity for the participants
since you will not know for sure which four to five of the twelve lay people you invited
were selected for the focus group; second, it provides me a greater cross-section of
people from which to choose, helping to ensure a mix that represents the broader makeup of the congregation.
I believe these interviews will ultimately allow me to assist pastors in encouraging
biblical literacy within their congregations. My hope is that other churches from around
the country will be helped because you and others like you have taken the time to
participate. Once the research is completed, I will erase or destroy the video and audio
recordings. I will keep the confidential data electronically for an indefinite period of time,
at least until my dissertation is written and approved.
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Please know that you can refuse to respond to any or all of the questions in the interview.
I realize that your participation is entirely voluntary and I appreciate your willingness to
consider being part of the study. Feel free to call or write me at any time if you need any
more information. My number is xxx-xxx-xxxx and my e-mail is
toddleach2@gmail.com. No compensation is provided for your participation in this study.
If you are willing to assist me in this study, please sign and date this letter below to
indicate your voluntary participation, or send me an e-mail me that clearly indicates you
will voluntarily participate in this study. Thank you for your help.
Sincerely,

Todd A. Leach

I volunteer to participate in the study described above and so indicate by my signature
below:

Your
signature:______________________________________________Date:_____________

Please print your name:_____________________________________________________
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APPENDIX C
INFORMED CONSENT LETTER TEMPLATE – LAY FOCUS GROUP
January 15, 2016
Dear Participant,
I am a Doctor of Ministry participant at Asbury Theological Seminary and I am
conducting research on the topic of biblical literacy in the church. I would like to invite
you to assist in this study by participating in a focus group interview related to this topic.
The focus group will consist of no more than four other individuals from your
congregation. Each participant in the focus group will be asked to keep confidential the
identities of other participants and any comments made during the focus group interview
itself.
The focus group session will be videotaped and audio-recorded, but I will be the only
person seeing or hearing the recordings and the results of the focus group interview. For
the purpose of the study, identifying information for focus group participants will be
limited to the following categories:





New Christian or long-time believer?
How long they have attended your church?
Regular attender or semi-regular attender? (Usually attends how many
Sundays/month?)
Any ministry leadership roles or roles serving in the church?

The data will be collected and collated to give a blended view rather than identify any
one person.
I believe these interviews will ultimately allow me to assist pastors in encouraging
biblical literacy within their congregations. My hope is that other churches from around
the country will be helped because you and others like you have taken the time to
participate. Once the research is completed, I will erase or destroy the video and audio
recordings. I will keep the confidential data electronically for an indefinite period of time,
at least until my dissertation is written and approved.
Please know that you can refuse to respond to any or all of the questions in the focus
group interview. I realize that your participation is entirely voluntary, and I appreciate
your willingness to consider being part of the study. Feel free to call or write me at any
time if you need any more information. My number is xxx-xxx-xxxx and my e-mail is
toddleach2@gmail.com. No compensation is provided for your participation in this study.
If you are willing to assist me in this study and agree to keep the identities and comments
of the other focus group participants confidential, please sign and date this letter below to
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indicate your voluntary participation and acceptance of these terms, or send me an e-mail
me that clearly indicates the same. Thank you for your help.
Sincerely,

Todd A. Leach

I volunteer to participate in the study described above and so indicate by my signature
below:

Your
signature:______________________________________________Date:____________

Please print your name:
________________________________________________________
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APPENDIX D

BACKGROUND INFORMATION – PASTOR INTERVIEWS

7.

6.

5.

4.

3.

2.

1.

S-B

C-S

M-HC

E-TD

N-W

BL-NA (co-pastors)

K-D

K-T

Church

66

36

60

49

38

30’s (both)

50

40’s

Age (Range)

M

M

M

M

M

M/F

M

M

Gender

Age 12 (1962)

Age 12

Age 16

Age 8

Age 14

As a child (both)

@ age 15

Age 23

When Saved

Ordained 1981

Ordained 2008

Ordained 1981

Ordained 2013

Ordained 2001

Ordained 2004 (her)
Ordained 2009 (him)

Ordained 2009

Ordained 2007

Ordained/In Ministry

4 years

5 years

29 years

3 years

6.5 years

8 years (both)

3 years

5 years

Lead Pastor (CC)

49

401

189

88

450

127

62

102

Sun. Attend.

Background Info – Pastor Interviews

8.

NG = Not Given
CC = Current Church
IM = In Ministry
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APPENDIX E

BACKGROUND INFORMATION – FOCUS GROUPS

1.

2.

3.

4.

5.

6.

7.

8.

E-TD

N-W

BL-NA

K-D

K-T

Church

F
M
M
F
M

M
M
M
M

F
M
M
F

F
M
M
F

M
M
F
F

Gender

70+
70
62
54
25

69
54
47
45
41

42
36
35
30

60
53
43
35

69
68
58
57

68
65
65
49

Ages (or Range)

16 years old
22 years old
20 years old
As a child

NG
As a child
24 years old
23 years old
As a child

19 years old
38 years old
7 years old
10 years old
As a child

NG
NG
NG
NG

10 years old
18 years old
36 years old
15 years old

16 years old
31 years old
As a child
15 years old

19 years old
As a child
7 years old
12 years old

When Saved

1 year
2 years
4 years
3 years

30+ years
13 years
20 years
1.5 years
5 years

53 years
1 year
5 years
8 years
1 year

5 years
20 years
5 years
14 years

22 years
37 years
2 years
2 years

22 years
2 years
22 years
12 years total (2 recent)

Attended this Church

LBA Vice-chair, Trustee
LBA, Church Treasurer, Runs sound
LBA, SS Supt., Ladies Director, teach kids
Children’s Church, Wednesday PM kids

Hospitality, Worship Team
Head Trustee,Security Ministry
LBA, Asst. Lead Pastor (Volunteer position)
Children’s Ministry Director

NG
Choir, Social Committee, Life Group host
LBA Vice-chair, SS Teacher, Choir
Ladies Discipling, Young Couples Ministry
LBA, Social Committee, Life Group teacher

LBA, Adult SS Teacher
Teen SS Teacher
LBA, Audio-Visual Team, Maintenance
Children’s SS Teacher
Music

SS Teacher
Music
LBA, Children’s Ministry
None currently

LBA, Choir, Nursing Home Ministry
LBA Vice-chair, Van Ministry
Worship Team
Worship Team

LBA, SS Teacher, Choir
None assigned – helps out as can
None assigned – helps out as can
LBA, Ladies Fellowship

Ministry Involvement

Background Info – Focus Groups

M-HC

F
F
M
F
M

41
39
35
27

Late 30’s/early 40’s 23 years
33 years old
40 years
12 years old
5 years
3 years old
3 years

Elder (LBA)
Nursery, Counseling
Worship Team, Mentor
Preaching, Rap, Children’s Ministry

C-S

M
M
M
F

79
73
60
41

5 years
2.5 years
3 years
6 years

S-B

M
M
F
F
NG = Not Given
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APPENDIX F
PASTOR SURVEY QUESTIONNAIRE
ENCOURAGING WORD: THE PASTOR’S ROLE IN INCREASING BIBLICAL
LITERACY IN THE LOCAL CONGREGATION
(Survey of Lead Pastors)
1. In a sentence or two, I would define biblical literacy as: (RQ-2)
Here’s another possible definition for biblical literacy:
Biblical literacy refers not primarily to the ability to read Scripture, but rather to a solid
knowledge and comprehension of the overarching grand narrative of the Bible (Creation,
Fall, Exile, Redemption, Renewal, Return and Reign of Christ) and a basic understanding
of the centrality of Christ to that grand narrative.

2. Based on this definition of biblical literacy, I believe the majority of people in my
congregation are: (RQ-2)
a. Highly biblically literate
b. Somewhat biblically literate
c. Not very biblically literate
d. Very biblically illiterate
3. On a scale of 1 to 4, with 1 being slightly important and 4 being absolutely
essential, how important do you think understanding the grand narrative of
Scripture is for people to live out their faith on a daily basis? (RQ-1)
a) 1
b) 2
c) 3
d) 4
4.

Have you ever preached a sermon series that traced, in a broad overview, the full
storyline of Scripture from Genesis to Revelation? (RQ-1) (RQ-3)
a) Yes
b) No
If yes, please describe briefly: _________________________________________
__________________________________________________________________

5. Have you ever taught, or had someone else teach, a class that traced – in a broad
overview – the full storyline of Scripture from Genesis to Revelation? (RQ-1)
(RQ-3)
a) Yes
b) No
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If yes, please describe briefly: _________________________________________
__________________________________________________________________
6. What is the usual role of Scripture in your worship experiences? (Check all that
apply) (RQ-1) (RQ-3)
a) We read Scripture regularly in our worship services.
b) We read Scripture immediately before the sermon.
c) We read Scripture early in the service in addition to immediately before the
sermon.
d) We read Scripture responsively.
e) The choir sings Scripture (the Lord’s Prayer, Scriptural benedictions, etc.)
f) Other: _____________________________________________________
7. When I preach in my church, my typical pattern is to: (Check all that apply)
(RQ-1) (RQ-3)
a) Follow a lectionary
b) Preach through a book of the Bible
c) Preach through books of the Bible chronologically
d) Preach biblical themes (e.g., “forgiveness”) (drawing from Scripture in both
Old and New Testaments)
e) Start with current events and move to Scripture
f) Choose on my own a different passage of Scripture to preach each week
g) Find Scripture to support whatever topic I decide to preach on
h) Other: _____________________________________________________
8. A major goal when I preach is to help my people better understand the whole
story of the Bible. (RQ-1)
a) Strongly agree
b) Somewhat agree
c) Somewhat disagree
d) Strongly disagree
9. Increasing biblical literacy, as defined on page 1, is a high priority in our church.
(RQ-1)
a) Strongly agree
b) Somewhat agree
c) Somewhat disagree
d) Strongly disagree
10. I believe a basic knowledge of the overarching biblical story is very important for
becoming spiritually mature. (RQ-1)
a) Strongly agree
b) Somewhat agree
c) Somewhat disagree
d) Strongly disagree
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11. In your current church structure, who – if anyone – is primarily responsible for
increasing biblical literacy among the members of the congregation? (RQ-1)
(RQ-3)?
a) Lead Pastor
b) Lay Leader
c) Sunday School Superintendent
d) Sunday School teachers
e) Small Group leaders
f) Each member is responsible for his or her own level of biblical literacy
g) Other (please specify)_________________________________________
12. My ministerial training emphasized that knowing and understanding the Bible is
important for spiritual formation. (RQ-1)
a. Strongly agree
b. Somewhat agree
c. Somewhat disagree
d. Strongly disagree
13. On a scale of 1 to 4, with 1 being not contributing at all and 4 being highly
contributing, rate how you believe the following aspects of your ministry
contribute to increasing the biblical literacy of your congregation: (RQ-3)
a. Preaching _____
b. Teaching _____
c. Pastoral Prayer _____
d. Worship Music (hymns, praise and worship songs, etc.) ____
e. Baptism _____
f. Communion _____
g. Weddings _____
h. Funerals _____
i. Personal Interaction with Congregation Members _____
j. Other (please specify and rate)___________________________________
14. While I have been the lead pastor our church has done a church-wide campaign
designed to increase biblical literacy in the congregation. (RQ-1) (RQ-3)
a. Yes
b. No
If yes, please describe briefly: ______________________________________
_______________________________________________________________
15. Is there anything else you would like to share about how your church engages
the full narrative of Scripture (e.g., resources you’ve found helpful, etc.)?
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APPENDIX G
PASTOR INTERVIEW QUESTIONNAIRE
ENCOURAGING WORD: THE PASTOR’S ROLE IN INCREASING BIBLICAL
LITERACY IN THE LOCAL CONGREGATION
(Interview with Lead Pastors)
RQ: What value do lead pastors place on the Bible as a means for spiritual growth and
formation?
RQ: What understanding do lead pastors and lay people have of biblical literacy?
RQ: What common practices/programs contribute to biblical literacy in
congregations?

1. Over the years what are the things that have helped you the most, influenced you
the most, or contributed the most to your own personal spiritual growth? (RQ-1)

2. What, in your opinion, is the relationship between believers knowing the Bible
and becoming spiritually mature? (RQ-1)

3. If a person with no Christian background or history in the Church visited your
church and asked you “What’s the Old Testament all about?” how would you
respond? (RQ-2)

4. When it comes to the Bible, what are the important things you believe every
Christian should know and understand? (Give me your top five or so). (RQ-2)
5. When you hear the term “biblical literacy,” what does that mean to you? (RQ-2)

Here’s another possible definition for biblical literacy:
Biblical literacy refers not primarily to the ability to read Scripture, but rather to a solid
knowledge and comprehension of the overarching grand narrative of the Bible (Creation,
Fall, Exile, Redemption, Renewal, Return and Reign of Christ) and a basic understanding
of the centrality of Christ to that grand narrative.
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6. Based on this definition, what programs, practices, or events effectively
contribute to increasing biblical literacy in your congregation? (RQ-3)

7. Based on this definition, in what ways are you personally encouraging,
influencing, or contributing to the biblical literacy of your congregation? (RQ-3)

8. On a scale of one to four, with one being not contributing at all and four being
highly contributing, rate how the following aspects of your ministry contribute to
increasing the biblical literacy of your congregation: (RQ-3)
a.
b.
c.
d.
e.
f.
g.
h.
i.
j.

Preaching _____
Teaching _____
Pastoral Prayer _____
Worship Music (hymns, praise and worship songs, etc.) ____
Baptism _____
Communion _____
Weddings _____
Funerals _____
Personal Interaction with Congregation Members _____
Other (please specify and rate) _______________________

_____

9. How would you respond if one of your church members said to you that the Bible
isn’t really that important to our lives as Christians? (RQ-1)

10. Is there anything you would like to add about how your church engages the full
narrative of Scripture? Maybe resources you’ve found helpful, for example?
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APPENDIX H
LAY FOCUS GROUP QUESTIONNAIRE
ENCOURAGING WORD: THE PASTOR’S ROLE IN INCREASING BIBLICAL
LITERACY IN THE LOCAL CONGREGATION
(Focus Group Interview)
RQ-2: What understanding do lead pastors and lay people have of biblical literacy?
RQ-3: What common practices/programs contribute to biblical literacy in
congregations?

Interview Questions:
1. When you hear the term “biblical literacy,” what words, images, or people come
to mind? (RQ-2)
Here’s a possible definition for biblical literacy:
Biblical literacy refers not primarily to the ability to read Scripture, but rather to a solid
knowledge and comprehension of the overarching grand narrative of the Bible (Creation,
Fall, Exile, Redemption, Renewal, Return and Reign of Christ) and a basic understanding
of the centrality of Christ to that grand narrative.
2. Based on this understanding, what’s going on in your church that’s contributing to
biblical literacy? (Think of the various ministries across your church – ministries
both Sunday and through the week, or even ministries done by church members
away from the church – in the community, etc.) (RQ-3)
3. In what ways do you see your pastor supporting, encouraging, or contributing to
biblical literacy in the church? Where is he or she directly involved? Indirectly?
(RQ-3)
4. When it comes to the Bible, what are the important things you believe every
Christian should know and understand? (Give me your top five or so). (Give
them an example or two to get started…) (RQ-2)
5. What do you need from your pastor to help you understand the Bible better?
(RQ-3)
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APPENDIX I
PASTOR SURVEY RESULTS
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